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Satur day, June 1, 202 4  
Ordinary  Time  

Opening Prayer  

Lord,  Father  of  goodness  and  mercy,  You  have  sent  your  Son  Jesus  from  
heaven  to  reveal  to  us the  authority  and  the  sweetness  of  your  love.  Send  us 
your  Holy  Spirit  as He  descended upon Christ on the baptism in the Jordan 
River, and the heavens open with your voice of  salvation: "You are my Son, my 
beloved," may our hearts not discuss, nor close, but in full  confidence  that  they 
can  welcome  your  light  and  embracement  of  the  Father,  now  and  forever.  
Amen.  

Gospel Reading: Mark 11: 27 -33 

Jesus and his disciples returned once more to Jerusalem.  As he  was walking  in 
the  temple area, the chief priests, the scribes, and the elders  approached  him 
and said  to  ȖȜȽḼ Ṫ=ʭ ʧȖǈʆ ǈʎʆȖɊɰȜʆʭ ǈɰǳ ʭɊʎ ǬɊȜȿȎ ʆȖǳɸǳ ʆȖȜȿȎɸṂ Or who gave 
ʭɊʎ ʆȖȜɸ ǈʎʆȖɊɰȜʆʭ ʆɊ ǬɊ ʆȖǳȽṂṫ Jesus  said  to  them,  Ṫu shall  ask  you  one  question.  
Answer me, and I will tell you by what authority I do these things.  Ğǈɸ ¦ɊȖȿṭɸ 
ǤǈɭʆȜɸȽ Ɋȍ Ȗǳǈʦǳȿȴʭ Ɋɰ Ɋȍ ȖʎȽǈȿ ɊɰȜȎȜȿṂ !ȿɸʧǳɰ Ƚǳṁṫ They  discussed this 
among  themselves  ǈȿǬ ɸǈȜǬḼ Ṫuȍ we  say, ṬÂȍ heavenly  ɊɰȜȎȜȿḼṭ he  will  say,  ṬþȖǳȿ 
why  did  you not believe  ȖȜȽṂṭ 
=ʎʆ ɸȖǈȴȴ ʧǳ ɸǈʭḼ ṬÂȍ ȖʎȽǈȿ ɊɰȜȎȜȿṭṂṫṜ they  feared the  crowd, for  they  all thought 
John  really  was  a prophet.  
So they  said  to  Jesus  in  reply,  ṪĞǳ do not  ȰȿɊʧṁṫ Then Jesus said to  them, 
Ṫ·ǳȜʆȖǳɰ shall  I tell  you  by  what  authority  I do  these  ʆȖȜȿȎɸṁṫ 

Meditation  

Å "By what authority?". The word "authority" is central to this short passage and 
contains the  secret  of  the  faith  journey  and  spiritual  growth  that  we  can  
fulfill,  if  we  let  ourselves  be  guided by the Word, in  meditation of this Gospel. 
The provocative question addressed to  Jesus  by  the  scribes  and  chief  priests  
makes  us understand  that  how  distance  there  is between  him and them and 
that is why there can be no answer. For the priests and scribes "Authority"  is 
"power,"  "strength",  "dominion",  "capable  of  enforcing  laws  and  judge."  But  
Jesus  'authority' is another thing; in Hebrew this word authority is from a root 
of the word that also  means "similar to." In fact, Jesus makes it clear in the 
place that he was walking (v. 27) and  that would lead us to understand that 
ṪǈʎʆȖɊɰȜʆʭṫ Ȝɸ ɸȜȽȜȴǈɰȜʆʭ ʧȜʆȖ ʆȖǳ fǈʆȖǳɰḼ ʆȖǳ ɰǳȴǈʆȜɊȿɸȖȜɭ of love with him, as 
between  Father and son . It is no coincidence that he immediately  appoints  
the baptism of  John.  

Å "The  baptism  of  John  " Jesus  leads  us now  clearly  at  the  starting  point,  the  
source,  where we really find ourselves in the encounter with God in the banks 
of the River Jordan, where he  was baptized, is also prepared our place, 
because, like him, go down into the water, the fire of  love and allow ourselves 
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to mark with the seal of the Holy Spirit, let us reach out, gather and  visit with 
these words: "You are my Son, the beloved" (Mk 11). Jesus tells us that there is 
no  other  authority, or other  greatness or  riches than this.  

Å "From heaven or from human origin?". We want to be with God or with men, 
or we want  follow God or men, or we want to enter into the light of the Open 
Skies (Mark 1: 10) or  remain  in the  darkness of  our loneliness?  

Å "Answer me." It's beautiful word of Jesus, repeated forcefully twice (vv. 29 and 
30). He  calls for a clear choice, a clear decision, sincere, authentic and 
profound. The verb "answer",  in Greek means to express the attitude, the 
ability to distinguish, to separate things well. The  Lord wants to invite us to 
enter into the deepest part of ourselves to let go through his words  and so, in 
this strong relationship with Him, learning more and more to pull ourselves 
out of  important  decisions of our  lives or even  in our days.  

Å But there is something more to this word so simple and so beautiful. The 
Hebrew root  expresses at the same time, the response, but also the misery, 
poverty, grief, humility. That is,  there can be no real answer, if not humility, if 
not listening. Jesus is asking the priests and  scribes,  but  to  us, to  enter into 
this  dimension  of life, this  attitude of the soul:  to  humble  before Him, 
recognizing our poverty, our need for him, because only this may be the real  
answer  to his questions.  

Å They argued among themselves. "Another important verb that helps us to 
understand a little bit more about our inner world. This discussion is in fact a 
"talk through" as we sense from a literal translation of the Greek word used 
by Mark. These people in th is passage are broken inside, are crossed by an 
injury, are not all in one piece in front of Jesus talking to each other, bringing 
together a number of reasons and considerations, instead of entering into 
that relationship and in that dialogue with the Fat her which was inaugurated 
with the baptism of Jesus, they remain outside, at a distance, as the son of the 
parable, who refuses to join in the feast of love (cf. Lk 15: 28). They also do not 
believe in the Word of God, once again repeated: "You are my Son,  my 
beloved, in you I am well pleased" (Mk 1: 11) and continue to seek and desire 
the virtue of ' authority and power rather than the weakness of love.  

Questions  for  Reflection  

Å The Lord teaches me his authority, even in my life, not domination, oppression 
or force but is love, and the ability to be alike, to be near. I would like to accept 
this authority of Jesus in my life, I would truly enter into this relationship of 
resemblance with h im, am I ready to take the steps of this choice? Am I 
determined to follow this through?  

Å Maybe, approaching this Gospel, I did not expect to come back to the episode 
of Baptism and the experience so fundamental and source of the relationship 
with God the Father. Instead, once again, the Lord wanted to reveal his love 
so immense, that does not shrink in any effort, any obstacles just to reach me. 
Is my heart, right now, before him? Can I hear the voice of the Father speaks 
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to me and calls me "son", saying my name? Can I accept this statement of 
love? Do I trust him, believe him, and I give myself to Him? Do I choose heaven 
or still the earth?  

Å I cannot think out of this meditation without having given my answer. Jesus 
asks me specifically, that "Answer me" is also addressed to me today. I learned 
that there can be no one to answer without a real hearing and listening that 
can only come from true  humility. Do I want to take these steps? Or just want 
to continue to respond with my own convictions, my old ways of thinking and 
feeling, from my conceit and self -sufficiency?  

Å One last thing. Looking inside of my heart, do I feel being 'too divided, as 
enemies of Jesus? Is there any wound in me that not allow me to be whole 
Christian, or a friend of Christ, or his disciple? What's in my life that I am 
broken, which separates me from him?  

Final Prayer  

The  law  of the  LORD is perfect,  refreshing  the soul.  
The decree of the LORD is trustworthy, giving wisdom to the simple.  The  
precepts of the LORD are right,  rejoicing  the  heart.  
The  command  of  the  LORD  is clear,  enlightening  the  eye. The  fear of  the  LORD  is 
pure, enduring  forever.  
The statutes of the LORD are true, all of them just;  More desirable than gold, 
than a hoard of purest gold,      
Sweeter  also than honey  or  drippings from the comb.  

Sun day, June 2, 202 4  
Solemnity - Corpus Christi.  

Opening Prayer  

Lord  Jesus, send  your Spirit to help us to read  the Scriptures  with the same 
mind that  you  read them to the disciples on the way to Emmaus. In the light of 
the Word, written in the  Bible, you helped them to discover the presence of God 
in the disturbing events of your  sentence and death. Thus, the cross that 
seemed to be the end of all hope became for them the  source  of life  and of  
resurrection.  
Create in us silence so that we may listen to your voice in Creation and in the 
Scriptures, in  events and in people, above all in the poor and suffering. May your 
word guide us so that we  too, like the two disciples from Emmaus, may 
experience the force of your resurrection and  witness to others that you are 
alive in our midst as source of fraternity, justice, and peace. We  ask this of you, 
Jesus, son of Mary, who revealed to us the Father and sent us your Spirit.  Amen.  

Reading  

a) A Key to  the  Reading:  
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Today, the feast of Corpus Christi , the Church places before us the scene of the 
Last Supper,  the last meeting of Jesus with his disciples. This was a tense 
meeting, full of contradictions.  Judas had already decided to betray Jesus (Mk 
14: 10). Peter had protested that he would not  deny him (Mk 14: 30). Jesus knew 
all this. But he did not lose his calm or his sense of  friendship. Rather, it was 
precisely during this  Last Supper that he instituted the Eucharist  and  realized 
the  supreme  sign of his love  for them  (Jn 13: 1). 
The four verses that describe the Eucharist (Mk 14: 22 -25) are part of a larger 
context (Mk  14: 1-31). The verses that come before and after the Eucharist, greatly 
help us understand  Ǥǳʆʆǳɰ ʆȖǳ ɸȜȎȿȜȍȜǥǈȿǥǳ Ɋȍ ¦ǳɸʎɸṭ ǈǥʆȜɊȿṁ =ǳȍɊɰǳ ʆȖǳ ȜȿɸʆȜʆʎʆȜɊȿ 
of the Eucharist, Mark speaks of  the decision of the authorities to kill Jesus (Mk 1: 
1-2), of the act of fidelity of the anonymous  woman who anoints Jesus in 
anticipation of his burial (Mk 14: 3 -9), of the betrayal pact of  Judas (Mk 14: 10 -11), 
of the preparation  for the Passover (Mk 14: 12 -16) and of the sign of the  traitor (Mk 
14: 17-21). After the institution, there follows the foretelling of the flight by all  (Mk  
14: 26-28) and the  announcement that Peter would deny  him (Mk 14: 29 -31). 
The liturgy of today cuts the text in pieces, but keeps the essential elements of 
the story of the  institution of the Eucharist (Mk 14: 12 -16, 22-26). In our text we 
keep verses 17 -21 and 27-31, which are omitted in the text of the Mass. In our 
commentary we can limit ourselves to the  text offered in the liturgy of the day. 
As we read, let us imagine we are with Jesus and the  disciples in the room, 
partaking of the Last Supper, and let us seek to keep our attention on  what  
strikes us most and what touches our  hearts  most.A  division of  the  text  to help 
us with  the  reading:  

Å Mark 14: 12: The disciples want to know where to celebrate the Passover   

Å Mark  14: 13-15: Jesus  tells  them  where  and how  to  prepare  for  the  Passover   

Å Mark  14: 16: The disciples do what Jesus  tells them to do  

Å Mark  14: 17-21: The  announcement  of  the  betrayal  of  Judas   

Å Mark  14:22-24: Jesus  gives  a new  meaning  to  the bread  and  wine  

Å  Mark  14: 25-26: The final  words  

Å Mark  14: 27-31: The announcement of  the  dispersion of  all and of  the denial  of 
Peter  

b ) Gospel Text  Ṝ Mark 14: 12-16, 22-26: 

12 On  the  first  day of  Unleavened  Bread,  when  the  Passover  lamb  was  sacrificed,  
his  disciples said to him, 'Where do you want us to go and make the 
preparations for you to eat  the Passover?' 13 So he sent two of his disciples, 
saying to them, 'Go into the city and  you  will meet a man carrying a pitcher of 
water. Follow him, 14 and say to the owner of the house  which he enters, "The 
Master says: Where is the room for me to eat the Passover with my  disciples?" 15 
He will show you a large upper room furnished with couches, all prepared.  Make  
the preparations for  us there.'  
The  disciples  set  out  and  went  to  the  city  and  found  everything  as he  had  told  
them,  and  prepared  the Passover.  
When evening came he arrived with the Twelve . 18 And while they were at table 
eating,  Jesus said, 'In truth I tell you, one of you is about to betray me, one of you 
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eating with me.' 19 They were distressed and said to him, one after another, 'Not 
me, surely?' 20 He said to them,  'It is one of the Twelve, one who is dipping into 
the same dish with me. 21 Yes, the Son of  man is going to his fate, as the 
scriptures say he will, but alas for that man by whom the Son  of  man is 
betrayed! Better for  that man if  he  had never been born.' 22 And as they were 
eating he took bread, and when he  had said the blessing he broke it and gave it 
to them. 'Take it,' he said, 'this is my body.' 23 Then  he  took  a cup,  and  when  he  
had  given  thanks  he  handed  it  to  them,  and  all  drank  from  it, 24 and he said to 
them, 'This is my blood, the blood of the covenant, poured out for many.  25 In 
truth I tell you, I shall never drink wine any more until the day I drink the new 
wine in  the  kingdom of God.'  
26 After the psalms had been sung they left for the Mount of Olives. 27 And Jesus 
said to  them, 'You will all fall away, for the scripture says: I shall strike the 
shepherd and the sheep  will be scattered; 28 however, after my resurrection I 
shall go before you into Galilee.' 29 Peter said, 'Even if all fall away, I will not.' 30 
And Jesus said to him, 'In truth I tell you, this  day, this very night, before the 
cock crows twice, you will have disowned me three times.' 31 But he repeated 
still more earnestly , 'If I have to die with you, I will never disown you.' And  they  
all said the same.  

A Moment  of  Prayerful  Silence  

so that the Word of God may penetrate and enlighten our life . 

Some  Questions  

to help us in our personal reflection . 

Å Which  part  of  this  text  struck  you  most  and why?  

Å Name  one by  one  the many  events that the  text  describes.  

Å What  is the attitude of  Jesus  towards  Judas  who  betrays  him,  and  towards  
Peter  who denies  him?  

Å ĞȖǈʆ ǬɊǳɸ ʆȖǳ ǈǥʆȜɊȿ Ɋȍ ¦ǳɸʎɸ Ƚǳǈȿ ʧȖǳȿ Ȗǳ ǤɰǳǈȰɸ ʆȖǳ ǤɰǳǈǬ ɸǈʭȜȿȎḻ ṪþǈȰǳ 
and eat! This  Ȝɸ Ƚʭ ǤɊǬʭ ʧȖȜǥȖ ʧȜȴȴ Ǥǳ ȎȜʦǳȿ ʎɭ ȍɊɰ ʭɊʎḾṫ oɊʧ ǬɊǳɸ ʆȖȜɸ ʆǳʬʆ 
help us understand the  Eucharist  better?  

Å «ɊɊȰ ȜȿʆɊ ʆȖǳ ȽȜɰɰɊɰ Ɋȍ ʆȖǳ ʆǳʬʆḼ ǳȿʆǳɰ ȜȿʆɊ ʭɊʎɰ Ȗǳǈɰʆ ǈȿǬ ǈɸȰ ʭɊʎɰɸǳȴȍḻ Ṫ!Ƚ u 
like Peter  who denies? Am I like Judas who betrays? Am I like the twelve who 
run away? Or am I like  the  anonymous  woman  who remained  faithful (Mk  14: 
3-ᶩṔṂṫ 

To Go Deeper  into the Text  

a) The  Context:  

We are in the room of the Last Supper. What happened over the last couple of 
days has  ȖǳȜȎȖʆǳȿǳǬ ʆȖǳ ʆǳȿɸȜɊȿ Ǥǳʆʧǳǳȿ ¦ǳɸʎɸ ǈȿǬ ʆȖǳ ǈʎʆȖɊɰȜʆȜǳɸṁ ¦ǳɸʎɸṭ 
solemn entry into Jerusalem  (Mk 11: 1-11), the driving out of the sellers at the 
temple (Mk 11: 12 -26), the discussions with  the priests, the Scribes  and the elders 
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(Mk 11: 27 to 12: 12), with the Pharisees and  the  Herodians (Mk 12: 13 -17), with the 
Sadducees (Mk 12: 18 -27), with the Scribes (Mk 12: 28 - 40), his reflections on the 
offerings of the rich and the poor (Mk 12: 41 -44), his announcement  concerning 
the destruction of the Temple (Mk 13:1 -3) and his discourse on the final 
judgment  (Mk 13: 4-37): all these things helped to increase the opposition of the 
great against Jesus. On  the one hand we have the anonymous woman, a 
faithful disciple who accepted Jesus as  Messiah and as crucified (Mk 14: 2 -9), on 
the other we have the disciples who could not  understand and even less accept 
the Cross, and  who wanted to run away,  deny and betray  (Mk 14: 17-21, 27-31). 
And in the middle of this tense and menacing environment we have the  act  of  
love  of Jesus  who  gives himself  completely  while breaking  the  bread  for  his  
disciples.  
uȿ ʆȖǳ ᶧᶠṭɸḼ Ȝȿ µǈɰȰṭɸ ʆȜȽǳḼ Ƚǈȿʭ >ȖɰȜɸʆȜǈȿɸ ȍɰɊȽ ȍǳǈɰ ȖǈǬ ɰǳȍʎɸǳǬḼ ǬǳȿȜǳǬ Ɋɰ 
betrayed their  faith.  And  now  they  were  asking  themselves:  Ṫoǈʦǳ we  broken  
our  relationship  with  Jesus?  Is it possible that he has broken his relationship 
ʧȜʆȖ ʎɸṂ uɸ Ȝʆ ɭɊɸɸȜǤȴǳ ȍɊɰ ʎɸ ʆɊ ȎɊ ǤǈǥȰṂṫ There was no  clear  answer. Jesus had 
not  left  anything in  writing.  It  was by reflecting on  what happened and 
remembering the love of Jesus that Christians gradually discovered the  answer. 
As we shall see in the commentary, by the way Mark describes the Last Supper, 
he  communicates the reply he discovered to these questions of the community, 
namely, that the  welcome and love of Jesus are greater than the defeat and 
failure of the disciples. A return is  always  possible!  

b) A  Commentary  on  the  Text:  

Mark  14: 12-16: Preparation for  the  Passover  Supper  

In complete contrast with the anonymous disciple who anointed Jesus, Judas, 
one of the  twelve, decided to betray Jesus and conspired with the enemies who 
promised him money  (Mk  14: 10-12). Jesus  knows  that  he  will  be  betrayed.  
Nevertheless,  he  seeks  to  fraternize with the  disciples at the last supper. They 
must have spent a good bit of money to hire the  ṪȴǈɰȎǳ upper  room  furnished  
with  couches,  all  ɭɰǳɭǈɰǳǬṫ (Mk  14: 15). Then,  it  being  the  eve  of the Passover, 
the city was overcrowded with visitors. The population usually tripled. It was  
difficult  to find a  room to meet in.  
The night of the Passover, families came from all parts of the country, bringing 
with them  their  lamb  for  the  sacrifice  in  the  Temple  and,  immediately  after,  
each  family  celebrated  in  the intimacy of the family the Passover Supper and 
ate the lamb. The celebration of the  Passover Supper was presided over by the 
father of the family. That is why Jesus presided at  the ceremony and celebrated 
ʆȖǳ åǈɸɸɊʦǳɰ ʧȜʆȖ ȖȜɸ ǬȜɸǥȜɭȴǳɸḼ ȖȜɸ ȿǳʧ ṪȍǈȽȜȴʭṫ ṓǥȍṁ µȰ ᶣḻ ᶣᶣ- 35). 
þȖǈʆ ṪȴǈɰȎǳ ʎɭɭǳɰ ɰɊɊȽṫ ɸʆǈʭǳǬ Ȝȿ ʆȖǳ ȽǳȽɊɰʭ Ɋȍ ʆȖǳ ȍȜɰɸʆ >ȖɰȜɸʆȜǈȿɸ ǈɸ ʆȖǳ 
place of the first  Eucharist. They were there after the Ascension of the Lord 
Jesus (Acts 1: 13); they were there  when the Holy Spirit descended upon them on 
the day of Pentecost (Acts 2: 1). It must have  been in the same room that they 
met to pray when they were persecuted (Acts 4: 23, 31) and  where Peter met 
with them after his liberation (Acts 12: 12). Memory is concrete, connected  to  
times and  places of life.  

Mark 14: 22 -26: The Eucharist is the act of supreme love.  
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The last meeting of Jesus with his disciples took place in the solemn 
atmosphere of the  traditional celebration of the Passover. The contrast is very 
pronounced. On the one hand we  have the disciples who feel insecure and do 
not understand what is going on. On the other  hand we have Jesus, calm and 
master of the situation, presiding at the supper and  fulfilling  the act of the 
breaking of the bread, inviting his friends to partake of his body and blood. He  
does what he always prayed for: to give his life so that his friends might have 
life. This is the  deep meaning of the Eucharist: to learn from Jesus to share 
oneself, to give oneself, without  fear of the forces that threaten life.  Life is 
stronger than death. Faith in the resurrection  cancels  the  power of death.  
After the supper, Jesus goes to the Garden with his friends and announces that 
all will  abandon  him:  They  will  flee  or  be  scattered!  But  he  already  tells  them:  Ṫ 
after  my  ɰǳɸʎɰɰǳǥʆȜɊȿ u ɸȖǈȴȴ ȎɊ ǤǳȍɊɰǳ ʭɊʎ ȜȿʆɊ gǈȴȜȴǳǳḾṫ þȖǳʭ ǤɰǳǈȰ ʆȖǳȜɰ 
relationship with Jesus, but  not Jesus with them! He goes on waiting for them 
in Galilee, where three years previously he  had first called them. That is, the 
certainty of the presence of Jesus in the life of the disciple is  stronger than 
abandonment or flight! Jesus goes on calling. He always calls! It is always  
ɭɊɸɸȜǤȴǳ ʆɊ ǥɊȽǳ ǤǈǥȰḾ þȖȜɸ Ȝɸ ʆȖǳ ȽǳɸɸǈȎǳ Ɋȍ µǈɰȰ ʆɊ ʆȖǳ >ȖɰȜɸʆȜǈȿɸ Ɋȍ ʆȖǳ ᶧᶠṭɸ 
and for all of  us. 
The way Mark describes the Eucharist gives greater stress to the contrast 
between the action  of  Jesus  and  the  attitude  of  the  disciples.  Before  his  act  of  
love,  Jesus  speaks  of  the  betrayal  of Judas (Mk 14: 17 -21) and, after the act of love 
he speaks of the denial of Peter and of the  flight of the disciples (Mk 14: 26 -31). 
Thus he places emphasis on the unconditional love of  Jesus who overcomes the 
betrayal, the denial and the flight of his friends. It is the revelation  of the 
gratuitous love of the Father! Anyone who experiences this love will say: 
ṪȿǳȜʆȖǳɰḽ the heights nor the depths, nor any created thing whatever, will be 
able to come between us  and  the love  of God,  known  to us in Christ Jesus  our  
«ɊɰǬḾṫ (Rm 8: 39).  

Further  information:  

Å The  celebration  of the  Passover  Ȝȿ ¦ǳɸʎɸṭ times  
The Passover was the principal feast of the Jews. During this feast they 
commemorated their  liberation from Egypt, which is at the origin of the people 
of God. But it was not just a simple  recalling of the Exodus. The Passover was a 
door that opened once more every year so that  the generations might have 
access to the same liberating action of God who, in the past, had  given rise to 
his people. By the celebration of the Passover, each generation, each person,  
drew from the same spring from which their fathe rs in the past had drawn when 
they were  liberated  from slavery  in  Egypt. The celebration was like  an annual  
rebirth.  

uȿ ¦ǳɸʎɸṭ ʆȜȽǳɸḼ ʆȖǳ ǥǳȴǳǤɰǈʆȜɊȿ Ɋȍ ʆȖǳ åǈɸɸɊʦǳɰ ʧǈɸ ɸʎǥȖ ʆȖǈʆ ʆȖǳ ɭǈɰʆȜǥȜɭǈȿʆɸ 
might travel the  same journey that was travelled by the people after their 
liberation from Egypt. For this to  happen, the celebration took place with many 
symbols: bitter herbs, a lamb poorly roasted,  unleavened bread, a chalice of 
wine, and other symbols. During the celebration, the youngest  son had to ask 
ʆȖǳ ȍǈʆȖǳɰḻ ṪEǈǬḼ ʧȖʭ Ȝɸ ʆȖȜɸ ȿȜȎȖʆ ǬȜȍȍǳɰǳȿʆ ȍɰɊȽ ǈȴȴ ɊʆȖǳɰ ȿȜȎȖʆɸṂ ĞȖʭ ǈɰǳ ʧǳ 
eating bitter herbs? Why is the lamb poorly roasted? Why is the bread 
ʎȿȴǳǈʦǳȿǳǬṂṫ !ȿǬ ʆȖǳ father would answer with a free narration of past events: 
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ṪþȖǳ ǤȜʆʆǳɰ ȖǳɰǤɸ ǈȴȴɊʧ ʎɸ ʆɊ experience the hardness  and bitterness of slavery. 
The poorly cooked lamb recalls the speed  of  the  divine  liberating  action.  The  
unleavened  bread  shows  the  need  for  renewal  and  constant conversion. It also 
recalls the lack of time to prepare everything because of the speed  of the divine 
ǈǥʆȜɊȿṫṁ þȖȜɸ Ƚǈȿȿǳɰ Ɋȍ ǥǳȴǳǤɰǈʆȜȿȎ ʆȖǳ åǈɸɸɊʦǳɰḼ ɭɰǳɸȜǬǳǬ Ǥʭ ʆȖǳ ȍǈʆȖǳɰ Ɋȍ ʆȖǳ 
family, gave  the  presider freedom  and  creativity  in  the  manner  he  conducted  
the  celebration.  

Å The  Eucharist:  The  Passover  celebrated by Jesus  at the  Last Supper  
It was in order to celebrate the Passover of the Jews that Jesus, on the eve of his 
death, met  with his disciples. It was his last meeting with them. That is why we 
ǥǈȴȴ Ȝʆ ʆȖǳ Ṫ«ǈɸʆ ðʎɭɭǳɰṫ (Mk 14: 22-26; Mt 26: 26 -29; Lk 22: 14-20). The many 
aspects of the Passover of the Jews  continue to be valid for the celebration of 
the Passover of Jesus and form its background.  They  help us understand  the 
whole significance  of the Eucharist.  
Taking advantage of the freedom that the ritual gave him, Jesus gave new 
significance to the  symbols of bread and wine. When he shared the bread he 
said: ṪþǈȰǳ ǈȿǬ ǳǈʆḼ ʆȖȜɸ Ȝɸ Ƚʭ ǤɊǬʭ ȎȜʦǳȿ ʎɭ ȍɊɰ ʭɊʎḾṫ When he shared the 
chalice of wine he said: ṪþǈȰǳ ǈȿǬ ǬɰȜȿȰḼ ʆȖȜɸ Ȝɸ Ƚʭ blood shed for you and for 
many ṁṫ fȜȿǈȴȴʭḼ ǈʧǈɰǳ ʆȖǈʆ ʆȖȜɸ ʧǈɸ ʆȖǳ ȴǈɸʆ ȽǳǳʆȜȿȎḼ ʆȖǳ Ṫȴǈɸʆ ɸʎɭɭǳɰṫḼ ¦ǳɸʎɸ ɸǈȜǬḻ 
Ṫu ɸȖǈȴȴ ȿǳʦǳɰ ǬɰȜȿȰ ʧȜȿǳ ǈȿʭ ȽɊɰǳ ʎȿʆȜȴ ʆȖǳ Ǭǈʭ u ǬɰȜȿȰ ȿǳʧ ʧȜȿǳ Ȝȿ ʆȖǳ kingdom 
of God ṫ ṓµȰ ᶡᶤḻ ᶢᶥṔṁ oǳ ʆȖʎɸ ʎȿȜʆǳǬ ȖȜɸ ǥɊȽmitment, symbolized by the broken 
and  shared  bread, with the  utopia of  the Kingdom.  
Eucharist means celebrating the memory of Jesus who gives his life for us, so 
that it might be  possible  for  us to  live  in  God  and  to  have  access  to  the  Father.  
This  is the  deep  meaning  of  the Eucharist: to make present in our midst, and to 
experience in our lives, the experience of  Jesus  who gives himself in his death 
and resurrection.  

Å The  celebration of the  Eucharist  among  the  early Christians  
Not always have Christians succeeded in maintaining this ideal of the Eucharist. 
uȿ ʆȖǳ ᶥᶠṭɸḼ Paul criticizes the community of Corinth that, in the celebration of 
the supper of the Lord, did  the exact opposite because each one of you has his 
own supper first, and there is one going  hungry while another is getting  drunk 
(1 Cor 1: 20-22). Celebrating the Eucharist as a  memorial of Jesus means taking 
on the plan of Jesus. It means assimilating the plan of Jesus.  It  means 
assimilating  his  life  shared,  completely  at  the service  of the  lives  of the  poor.  
At the end of the first century, the Gospel of John, rather than describe the rite 
of the  Eucharist,  describes  how  Jesus  knelt  down to  render  the  lowest  service  of  
those  times:  washing feet. After rendering this service, Jesus does not say: ṪEɊ 
ʆȖȜɸ Ȝȿ ȽǳȽɊɰʭ Ɋȍ Ƚǳṫ (as is said at the institution of the Eucharist in Lk 22: 19; 
1Cor 11: 24), but he says: ṪEɊ ǈɸ u Ȗǈʦǳ ǬɊȿǳ ʆɊ ʭɊʎṫ (Jn 13: 15). Instead of ordering 
a repetition of the rite, the Gospel of John asks  for  attitudes  of  life  that  keep  
alive  the  memory  of  the  gift  that  Jesus  offers  himself  without limits. The 
>ȖɰȜɸʆȜǈȿɸ Ɋȍ ¦ɊȖȿṭɸ ǥɊȽȽʎȿȜʆʭ ȍǳȴʆ ʆȖǳʭ ȿǳǳǬǳǬ ʆɊ ȜȿɸȜɸʆ Ɋȿ ʆȖǳ ȽǳǈȿȜȿȎ Ɋȍ ʆȖǳ 
Eucharist  as service  rather as rite.  

Å A Summary  
To forget the richness of the Passover of the Jews when we celebrate the 
Eucharist is like  tearing down the wall  where  the frame is  hung.  The richness  of 
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the  celebration  of the  Passover, as it was celebrated in the Old Testament and 
in the times of Jesus, helps us deepen  the meaning of the Eucharist and avoids 
the sense of routine that trivializes everything.  Summarizing  what we  have  said, 
here  are  some  points that may  enrich  our  celebrations:  

Å Be aware  of the  oppression in which  we  live  today - chewing  bitter  herbs  

Å Remember  the  liberation  from  oppression  Ṝ the  answers  of  the  father  to  the  
questions  of  the  son  

Å Experience  the  speed  of  the  liberating  force  of  God  Ṝ poorly  cooked  meat  
and  unleavened  bread  

Å Celebrate  the  Covenant;  commit  yourself  once  more  Ṝ committing  ourselves  
in  eating  the  bread  that Jesus offers  

Å Be thankful for  the  wonders of  God towards  us Ṝ acts of  praise  

Å Rekindle  faith, hope  and love  Ṝ encourage  each  other  

Å Remember  what  has  already  been  achieved  and  what  remains  to  be  done  
Ṝ remember  the  things  God has done  for us  

Å Recreate  the  same gift  that  Jesus  made  of himself  Ṝ washing  feet  

Å Live  the  passion,  death  and  resurrection Ṝ of  the  constant  mystery  of  life  

Å Practice  communion,  source  of fraternity  Ṝ acts  of  peace  and  help  

Praying with a Psalm: Psalm 16 (15)   

The Lord is my share of the inheritance   

Protect  me, O God, in  you  is my  refuge.  To Yahweh  I say, 'You are my Lord, my 
happiness is in none  of  the sacred spirits of the  earth.' They  only  take advantage  
of  all who love them. People flock to their teeming idols.  Never shall I pour 
libations to them!  Never take their names on my lips.  My birthright, my cup is 
Yahweh;  you,  you  alone,  hold  my  lot  secure.  
The  measuring -line  marks  out  for  me  a delightful  place,  my  birthright is all  I 
could wish. I  bless Yahweh  who  is my  counsellor,  even  at night my  heart 
instructs me. I  keep  Yahweh  before  me  always,  for with him at my right hand,  
nothing  can shake  me.  
So my  heart  rejoices,  my  soul  delights,  my  body  too will rest secure, for  you  will  
not abandon  me  to  Sheol, you cannot allow your faithful servant to see the 
abyss.  You  will teach me the  path of life, unbounded joy  in  your  presence,  at  
your  right -hand delight  forever.  

Final  Prayer  

Lord Jesus, we thank for the word that has enabled us to understand better the 
will of the  Father. May your Spirit enlighten our actions and grant us the 
strength to practice that which  your Word has revealed to us. May we, like Mary, 
your mother, not only listen to but also  practice the Word. You who live and 
reign with the Father in the unity of the Holy Spirit  forever  and ever. Amen.  
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Monday , June 3, 202 4  
Ordinary Time  

Opening Prayer  

Father,  
Your love never fails.  
Hear our call.  
Keep us from danger and provide for all our needs.  
We ask this through our Lord Jesus Christ, Your Son, who lives and reigns with 
You and the Holy Spirit, one God, for ever and ever. Amen.  

Gospel Reading - Mark 12: 1-12 

Jesus began to speak to the chief priests, the scribes, and the elders in parables. 
"A man planted a vineyard, put a hedge around it, dug a wine press, and built a 
tower. Then he leased it to tenant farmers and left on a journey. At the proper 
time he sent  a servant to the tenants to obtain from them some of the produce 
of the vineyard. But they seized him, beat him, and sent him away empty -
handed. Again, he sent them another servant. And that one they beat over the 
head and treated shamefully.  
He sent yet another whom they killed. So, too, many others; some they beat, 
others they killed. He had one other to send, a beloved son. He sent him to 
them last of all, thinking, 'They will respect my son.' But those tenants said to 
one another, 'This is the heir. Come, let us kill him, and the inheritance will be 
ours.' So they seized him and killed him, and threw him out of the vineyard.  
What then will the owner of the vineyard do? He will come, put the tenants to 
death, and give the vineyard to others. Have you not read this Scripture 
passage: The stone that the builders rejected has become the cornerstone; by 
the Lord has this been done,  and it is wonderful in our eyes?" They were seeking 
to arrest him, but they feared the crowd, for they realized that he had addressed 
the parable to them. So they left him and went away.  

Reflection  

Jesus is in Jerusalem. It is the last week of His life. He has returned to the portico 
of the Temple (Mk 11:  27) where He now begins the direct confrontation with the 
authorities. Chapters 11 and 12 describe the diverse aspects of this confrontation:  

(a) with the men buying and selling in the Temple (Mk 12: 11 -26),  

(b) with the priests, elders and the scribes (Mk 11: 27 and 12: 12),  

(c) with the Pharisees and the Herodians (Mk 12: 13 -17),  

(d) with the Sadducees (Mk 12: 18 -27), and  

(e) once again with the scribes (Mk 12: 28 -40).  
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Finally at the end the confrontation with all of them, Jesus comments on the 
ʧȜǬɊʧṭɸ ȽȜʆǳ ṓµȰ ᶡᶢḻ 41-ᶤᶤṔṁ þɊǬǈʭṭɸ gɊɸɭǳȴ ǬǳɸǥɰȜǤǳɸ ɭǈɰʆ Ɋȍ ʆȖǳ ǥɊȿȍȴȜǥʆ ʧȜʆȖ 
the priests, elders and the scribes (Mk 12:  1-12). All of these confrontations make 
ʆȖǳ ǬȜɸǥȜɭȴǳɸḼ ǈȿǬ ʎɸḼ ʎȿǬǳɰɸʆǈȿǬ ȽɊɰǳ ǥȴǳǈɰȴʭ ʧȖǈʆ Ȝɸ ¦ǳɸʎɸṭ ɭȴǈȿ ǈȿǬ ʧȖǈʆ Ȝɸ 
the intention of those who have power.  

¶ Mark 12: 1-9: The parable of the vineyard: the direct response of Jesus to men 
of power. The parable of the vineyard is a summary of the history of Israel. 
A beautiful summary taken from the prophet Isaiah (Is 5: 1 -7). Through this 
story, Jesus gives an in direct response to the priests, scribes and elders who 
ȖǈǬ ǈɸȰǳǬ oȜȽḼ ṪĞȖǈʆ ǈʎʆȖɊɰȜʆʭ Ȗǈʦǳ ĤɊʎ ȍɊɰ ǈǥʆȜȿȎ ȴȜȰǳ ʆȖȜɸṂ ĞȖɊ Ȏǈʦǳ 
You authority to act like this?" (Mk 11: 28). In this parable Jesus  

(a) reveals the origin of His authority: He is the Son, the heir (Mk 12: 6);  

(b) He denounces the abuse of the authority of the tenants, that is, of the 
priests and of the elders who were not concerned about the people of God 
(Mk 12: 3-8);  

(c) He defends the authority of the prophets, sent by God, but massacred 
by the tenants of the vineyard! (Mk 12: 2 -5);  

(d) He unmasks the authority which manipulates religion and kills the son 
because they do not want to lose the source of income which they have 
succeeded in accumulating for themselves throughout the centuries (Mk 
12: 7). 

¶ Mark 12: 10-12: The decision of men of power confirms the denunciation 
made by God. The priests, the scribes and the elders understood very well 
the meaning of the parable, but they were not converted. Rather, they 
ȽǈȜȿʆǈȜȿǳǬ ʆȖǳȜɰ Ɋʧȿ ɭȴǈȿ ʆɊ ǈɰɰǳɸʆ ¦ǳɸʎɸ ṓµȰ ᶡᶢḻ ᶡᶢṔṁ þȖǳʭ ɰǳȭǳǥʆǳǬ ṪʆȖǳ 
ǥɊɰȿǳɰɸʆɊȿǳṫ ṓµȰ ᶡᶢḻ ᶡᶠṔḼ Ǥʎʆ ʆȖǳʭ ǬɊ ȿɊʆ Ȗǈʦǳ ʆȖǳ ǥɊʎɰǈȎǳ ʆɊ ǬɊ Ȝʆ ɊɭǳȿȴʭḼ 
because they fear the people. Thus, the disciples know what awaits them i f 
ʆȖǳʭ ȍɊȴȴɊʧ ¦ǳɸʎɸḾṭ 

¶ The men of power at the time of Jesus: In chapters 11 and 12 of the Gospel 
of Mark we see those in power: priests, elders and scribes (Mk 11: 27); 
Pharisees and Herodians (Mk 12: 13); and Sadducees (Mk 12: 18).  

- Priests: They were the ones in charge of the worship in the Temple, where 
one tenth of the income was collected. The High priest occupied a central 
place in the life of the people, especially after the exile. He was chosen 
among the families who had more p ower and who were richer.  

- Elders or Chiefs of the people: They were the local chiefs, in the villages 
and in the cities. Their origin was the heads of the ancient tribes.  

- Scribes or Doctors of the Law: they were those in charge of teaching. They 
dedicated their life to the study of the Law of God and taught the people 
how to observe the Law of God in all things. Not all the scribes followed the 
same line. Some of them were with the Pharisees, others with the 
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Sadducees.  

- åȖǈɰȜɸǳǳɸḻ åȖǈɰȜɸǳǳ Ƚǳǈȿɸ ṪɸǳɭǈɰǈʆǳǬṁṫ þȖǳʭ ȍɊʎȎȖʆ Ȝȿ ɊɰǬǳɰ ʆȖǈʆ Ǥʭ 
means of the perfect observance of the Law of purity, people would 
succeed in becoming pure, separated, and holy as the Law and Tradition 
demanded! By means of the exemplary witness of the ir life within the 
norms of the time, they governed in almost all the villages of Galilee.  

- Herodians: this was a group bound to Herod Antipas of Galilee who 
governed from 4 BC until 39 AD. The Herodians formed part of an elite class 
who did not expect the Kingdom of God in the future, but who considered 
Ȝʆ ǈȴɰǳǈǬʭ ɭɰǳɸǳȿʆ Ȝȿ oǳɰɊǬṭɸ ȰȜȿȎǬɊȽṁ 

- Sadducees: They were an elite class, willing to incorporate Hellenism into 
their lives. They did not believe in oral law, only a literal interpretation of the 
written law, and thus, they did not accept the changes defended by the 
Pharisees, for example, fa ith in a resurrection and the existence of angels.  

- Sanhedrin: This was the Supreme Tribunal of the Jews with 71 members 
among high priests, elders, Pharisees and scribes. It had the role of great 
power before the people and represented the nation before the Roman 
authority.  

Personal Questions  

¶ What is your reaction to Church authority? What is the difference between 
Ṫȭʎɸʆ ǈʎʆȖɊɰȜʆʭṫ ǈȿǬ Ṫʎȿȭʎɸʆ ǈʎʆȖɊɰȜʆʭṫṂ 

¶ How do you exercise authority within your community, your family, and 
among peers?  

¶ A position of authority is often at odds with humility. How do you, or would 
you, balance authority and humility in action?  

Concluding Prayer  

Integrity and generosity are marks of Yahweh  
for He brings sinners back to the path.  
Judiciously He guides the humble,  
instructing the poor in His way. (Ps 25:8 -9) 

Tuesday, June 4 , 202 4  
Ordinary Time  

Opening  Prayer  

Father,  
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your  love never  fails. Hear  our  call. Keep  us from  danger and  provide  for all  our 
needs.  
We ask this through our Lord Jesus Christ, your Son,  who lives and reigns with 
you and the Holy Spirit,  one  God, for  ever  and ever.  Amen.  

Gospel Reading - Mark 12 : 13-17 

Next, the priests, the scribes and the elders sent to Jesus some Pharisees and 
some Herodians  to catch him out in what he said. These came and said to him, 
'Master, we know that you are  an honest man, that you are not afraid of anyone, 
because human rank means nothing to you,  and that you teach the way of God 
in all honesty. Is it permissible to pay taxes to Caesar or  not? Should we pay or 
not?' Recognizing their hypocrisy, he said to them, 'Why are you  putting  me to 
the test?  Hand me a  denarius  and let  me see it.'  
They handed him one and he said to them, 'Whose portrait is this? Whose title?' 
They said to  him, 'Caesar's.' Jesus said to them, 'Pay Caesar what belongs to 
Caesar --  and God what  belongs  to God.'  And they  were amazed at him.  

Reflection  

uȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴḼ ʆȖǳ ǥɊȿȍɰɊȿʆǈʆȜɊȿ Ǥǳʆʧǳǳȿ ¦ǳɸʎɸ ǈȿǬ ʆȖǳ ǈʎʆȖɊɰȜʆʭ ǥɊȿʆȜȿʎǳɸṁ 
The priests  and  the  Scribes  had  been  criticized  and  denounced  by  Jesus  in  
the  parable  of  the  vineyard  (Mk 12: 1-12). Now, they themselves ask the Pharisees 
and the Herodians to set up a trap  against Jesus to be able to condemn him. 
They ask questions to Jesus concerning the taxes to  be paid to the Romans. This 
was a controversial theme which divided public opinion. The  enemies of Jesus 
want,  at all costs, to accuse him and diminish the influence that he had on  the 
people. Groups, which before were enemies between them, now get together 
to fight  against Jesus. This also happens today. Many times, persons or groups, 
enemies among  themselves,  get  together  to  defend  their  privileges  against  
those  who  inconvenience  them  with  the  announcement of truth and of  justice.  

¶ Mark 12: 13-14: The question of the Pharisees and the Herodians. The 
Pharisees and the Herodians were the local leaders in the villages of Galilee. 
It was a long time since they had decided to kill Jesus (Mk 3: 6). Now, 
because of the order of the priests and of the elders, they want to know if 
Jesus is in favor or against the payment of taxes to the Romans, to Caesar. 
An underhanded or sly question, full of malice! Under the appearance of 
fidelity to the Law of God, they look for reasons to be able to accu se him. If 
¦ǳɸʎɸ ɸǈʭɸ ṪĤɊʎ ɸȖɊʎȴǬ ɭǈʭḾṫḼ ʆȖǳʭ ǥɊʎȴǬ ǈǥǥʎɸǳ ȖȜȽ Ɋȍ ǤǳȜȿȎ ǈ ȍɰȜǳȿǬ Ɋȍ ʆȖǳ 
èɊȽǈȿɸṁ uȍ Ȗǳ ʧɊʎȴǬ ɸǈʭḻ Ṫ·ɊḼ ʭɊʎ ǬɊ ȿɊʆ Ȗǈʦǳ ʆɊ ɭǈʭḾṫḼ ʆȖǳʭ ǥɊʎȴǬ ǈǥǥʎɸǳ 
him to the authority of the Romans that he was subversive. This seemed to 
be a dead alley!  

¶ Mark 12: 15-ᶡᶧḻ ¦ǳɸʎɸṭ ǈȿɸʧǳɰṁ ¦ǳɸʎɸ ɭǳɰǥǳȜʦǳɸ ʆȖǳȜɰ ȖʭɭɊǥɰȜɸʭṁ uȿ ȖȜɸ ɰǳɸɭɊȿɸǳ 
he does not lose time in useless discussion and goes straight to the center 
of the question. Instead of responding and of discussing the affair of the 
tribute to Caesar, he ask ɸ ʆɊ Ǥǳ ɸȖɊʧȿ ǈ ǥɊȜȿ ǈȿǬ Ȗǳ ǈɸȰɸḻ ṪĞȖɊɸǳ ɭɊɰʆɰǈȜʆ 
ǈȿǬ ȜȿɸǥɰȜɭʆȜɊȿ Ȝɸ ʆȖȜɸṂṫ þȖǳʭ ǈȿɸʧǳɰǳǬḻ Ṫ>ǈǳɸǈɰṭɸḾṫ þȖǳ ǈȿɸʧǳɰ Ɋȍ ¦ǳɸʎɸḻ 
ṪþȖǳȿ ɭǈʭ >ǈǳɸǈɰ ʧȖǈʆ ǤǳȴɊȿȎɸ ʆɊ >ǈǳɸǈɰ ǈȿǬ ʆɊ gɊǬ ʧȖǈʆ ǤǳȴɊȿȎɸ ʆɊ gɊǬṫṁ 
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In practice, they already recognized the authority of Caesar. They were 
already giving to Caesar what belonged to Caesar, because they used his 
currency, his money to buy and to sell and even to pay the taxes of the 
Temple! That which interested Jesus was ʆȖǈʆ ʆȖǳʭ ṪȎǈʦǳ  ʆɊ gɊǬ ʧȖǈʆ 
belongs to God!, that is, that they give restitution to the people to God, from 
their deviation, because with their teaching they blocked the entrance into 
the Kingdom (Mk 23: 13). Others explained this phrase of Jesus in anoth er 
ʧǈʭḻ ṪgȜʦǳ ʆɊ gɊǬ ʧȖǈʆ ǤǳȴɊȿȎɸ ʆɊ gɊǬḾṫḼ ʆȖǈʆ ȜɸḼ ɭɰǈǥʆȜǥǳ ȭʎɸʆȜǥǳ ǈȿǬ 
honesty as the Law of God demands, because your hypocrisy denies to God 
what is due to him. The disciples have to be aware!  

¶ þǈʬǳɸḼ ʆɰȜǤʎʆǳɸḼ ʆǈʬǳɸḼ ǈȿǬ ǬǳȿǈɰȜȜṁ Ṫuȿ ¦ǳɸʎɸṭ ʆȜȽǳḼ ʆȖǳ ɭǳɊɭȴǳ Ɋȍ åǈȴǳɸʆȜȿǳ 
paid many taxes, tributes and the tenth part of their income, both to the 
Romans as well as to the Temple. The Roman Empire invaded Palestine in 
the year 63 A.D. and they imposed  many taxes and tributes. According to 
the estimates made, half or even more of the family salaries were used to 
pay the tributes, taxes and the tenth part of their income. The taxes which 
the Romans demanded were of two types: direct and indirect.  

- The Direct tax was on property and on persons. The tax on property 
(tributum soli): the  fiscal officers of the government verified how large the 
property was, the production and the  number of slaves and they fixed the 
amount to be paid. Periodically, there was a verification  through the 
census . The tax on persons ( tributum capitis ): was for the poor class who 
owned  no land. This included both men and women, between 12 and 65 
years of age. It was a tax on  the force  of work; 20%  of the  income  of  every  
person was used  to pay  taxes.  

- The Indirect tax was placed on transactions of different types : a Crown of 
gold: Originally,  it was a question of a gift to the emperor, but then it 
became an obligatory tax. This was paid  on special occasions, for example: 
the feast and the visits of the emperor.  The tax on salt:  The salt was the 
monopoly of the emperor. It was necessary to pay the tribute on the salt for  
commercial  use. For  example,  the  salt  used  by  fishermen  to  dry  up  the  
fish  and  to  sell  it.  fɰɊȽ ʆȖȜɸ ǥɊȽǳɸ ʆȖǳ ʧɊɰǬ Ṫɸǈȴǈɰʭṫṁ ! ʆǈʬ Ɋȿ buying and 
selling: for every commercial use  1% was paid. This money was paid to the 
fiscal officers during the holidays. When a slave  was bought they 
demanded 4%. In every registered commercial contract, they demanded 
2%. The tax for exercising a profession: There was need for everyone to have 
a license for  everything. For example, a cobbler in the city of Palmira paid 
one denarius a month. A  denarius  was  equivalent  to  the  salary  of  one  day.  
And  even  the  prostitutes  had  to  pay.  A tax  for the use of public utilities:  
Emperor Vespasiano introduced the tax  in order to be able to  use  the  
public  toilets in Rome.  He  would  ɸǈʭḻ ṪµɊȿǳʭ does  not  ɸʆȜȿȰḾṫ 

- Other taxes and obligations: toll or customs; forced work; Special 
expenses for the army  (to give hospitality to the soldiers; to pay for the food 
of the  troops ); Taxes for the  Temple  and the worship . 

Personal  Questions  
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Å Do  you know some case of  groups or of persons  who were  enemies between 
themselves,  but who were then united to follow an honest person who 
bothered or inconvenienced and  denounced  them?  Has this happened 
sometimes with  you?  

Å What  is the  sense  of  this  phrase  today:  ṪgȜʦǳ to  Caesar  what  belongs  to  
Caesar  and  to  God  what  belongs  ʆɊ gɊǬṫṂ 

Concluding  Prayer  

Each  morning  fill  us with your  faithful love, we  shall sing and be happy all our 
days;  Show your  servants  the  deeds  you  do, let  their  children  enjoy  your 
splendor!  (Ps 90: 14, 16) 

Wednesday, June 5, 202 4 
Ordinary Time  

Opening  Prayer  

Father,  
your  love  never  fails. Hear  our  call.  
Keep  us from  danger and  provide  for all  our needs.  
We ask this through our Lord Jesus Christ, your Son,  who lives and reigns with 
you and the Holy Spirit,  one  God, for  ever  and ever.  Amen.  

Gospel  Reading  - Mark  12: 18-27 

Then some Sadducees --  who deny that there is a resurrection --  came to Jesus 
and they put  this question to him, 'Master, Moses prescribed for us that if a 
man's brother dies leaving a  wife but no child, the man must marry the widow 
to raise up children for his brother. Now  there were seven brothers; the first 
married a wife and then died leaving no children. The  second married the  
widow, and he  too  died leaving no  children;  with  the third it  was  the  same, and 
none of the seven left any children. Last of all the woman herself died. Now at 
the  resurrection, when they rise again, whose wife will she be, since she had 
been married to all  seven?' Jesus said to them, 'Surely the reason why you are 
wrong is that you understand  neither the scriptures nor the power of God. For 
when they rise from the dead, men and  women do not marry; no, they are like 
the angels in heaven. Now about the dead rising again,  have you never read in 
the Book of Moses, in the passage about the bush, how God spoke to  him and 
said: I am the God of Abraham, the God of Isaac and the God of Jacob? He is 
God,  not of the  dead, but of the  living. You are  very  much mistaken.'  

Reflection  

uȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴ ʆȖǳ ǥɊȿȍɰɊȿʆǈʆȜɊȿ Ǥǳʆʧǳǳȿ ¦ǳɸʎɸ ǈȿǬ ʆȖǳ ǈʎʆȖɊɰȜʆʭ ǥɊȿʆȜȿʎǳɸṁ 
After the  priests, the elders and the Scribes (Mk 12: 1 -12) and the Pharisees and 
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the Herodians (Mk 12: 13 -17), now the Sadducees appear who ask a question 
about resurrection. A controversial  theme, which caused argument and 
discussion among the Sadducees and the Pharisees (Mk  12: 18-27; cf. Acts 23: 6 -
1). 
In the Christian communities of the years seventy, the time when Mark wrote 
his Gospel,  there were some Christians who, in order not to be persecuted, tried 
to reconcile the project of Jesus  with  the  project  of  the  Roman  Emperor.  The  
others  who  resisted  the  Empire  were persecuted, accused, and questioned by 
the authority of by the neighbors who felt annoyed,  bothered by their witness. 
The description of the conflicts of Jesus with the authority was a  very great help 
in order that the Christians did not allow themselves to be manipulated by the  
ideology of the Empire. In reading these episodes of conflict of Jesus with 
authority, the  persecuted  Christians were  encouraged to continue on this  road.  

Å Mark 12: 18-23. The Sadducees: The Sadducees were the aristocratic elite of 
landowners  and traders. They were conservative. They did not accept faith in 
the Resurrection. At that  time, this faith was beginning to be evaporated by 
the Pharisees and popular piety. It urged to  the resistance of the people 
against the dominion of the Romans, and of the priests, of the  elders and of 
the Sadducees themselves. For the Sadducees, the Messianic Kingdom was  
already present in the situation of well -being in which they  were living. They 
followed the so  ǥǈȴȴǳǬ ṪþȖǳɊȴɊȎʭ Ɋȍ èǳʆɰȜǤʎʆȜɊȿṫ ʧȖȜǥȖ ǬȜɸʆɊɰʆǳǬ ɰǳǈȴȜʆʭṁ 
According to this Theology God  rewards with richness and well -being those 
who observe the Law of God, and he punishes  with suffering and poverty 
those who do evil. This makes one understand why the Sadducees  did not 
want changes.  They wanted that religion remain as it was, immutable like 
God  himself. Therefore they did not accept the faith in the Resurrection and 
in the help of the  angels,  who sustained the  struggle  of those  who sought 
changes  and  liberation.  

Å Mark 12: 19-23. The question of the Sadducees: They go to Jesus to criticize and 
to ridicule  the faith in the Resurrection, to tell about the fictitious case of the 
woman who got married  seven times and at the end she died without having 
any children. The so -called Law of the  levirate  obliged  the  widow  who  had  no  
children  to  marry  the  brother  of  the  deceased  husband. The son  who would 
have been born  from  this  new marriage would  be considered  the son of the 
deceased husband. And thus he would have descent. But in the case 
proposed  by the Sadducees, the woman, in spite of the fact of having had 
seven husbands, remained  ʧȜʆȖɊʎʆ ǈ ȖʎɸǤǈȿǬṁ þȖǳʭ ǈɸȰǳǬ ¦ǳɸʎɸḻ Ṫuȿ ʆȖǳ 
Resurrection, when they will rise, to whom will  the  woman  belong?  Because  
seven  had  her  as ʧȜȍǳḾṫ This  was  in  order  to  say that  to  believe  in  the  
resurrection led the  person to accept  what was absurd.  

Å Mark 12: 24 -27: The response of Jesus. Jesus responds harshly: Surely, the 
reason why you  are wrong is that you understand neither the Scriptures nor 
ʆȖǳ ɭɊʧǳɰ Ɋȍ gɊǬṁṪ ¦ǳɸʎɸ ǳʬɭȴǈȜȿɸ that the condition of persons after death 
will be totally different from the present condition.  After death there will be 
no marriage, but all will be as the angels in Heaven. The Sadducees  imagined  
life  in  Heaven  as life  on  earth.  And  at  the  end  Jesus  concludes:  Ṫoǳ is not  the  
God  Ɋȍ ʆȖǳ ǬǳǈǬḼ Ǥʎʆ Ɋȍ ʆȖǳ ȴȜʦȜȿȎḾ ĤɊʎ ǈɰǳ Ȝȿ Ȏɰǳǈʆ ǳɰɰɊɰṫṁ þȖǳ ǬȜɸǥȜɭȴǳɸ ǈɰǳ 
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warned: those who are  on  the side  of these  Sadducees will be  on the side  
opposite to God.  

Personal  Questions  

Å Today,  which  is the  sense  of  this  phrase: God  is not  the  God  of  the  dead but  of  
the  ȴȜʦȜȿȎṫṂ 

Å Do I also believe the same thing in the resurrection? What does the following 
mean for me:  Ṫu believe  in the  resurrection of the  body  and in life  everlasting?  

Concluding  Prayer  

Lord,  I lift  up  my  eyes  to  you  who  are  enthroned  in  heaven.  Just  as the eyes of 
slaves  are  on their  masters'  hand, or the eyes of a slave -girl on the hand of her 
mistress,  so our eyes are  on Yahweh our  God, for  him to take  pity  on us. (Ps 123: 1-
2) 

Thursday, June 6, 202 4  
Ordinary Time  

Opening  Prayer  

Father,  
your  love  never  fails. Hear  our  call.  
Keep  us from  danger and  provide  for all  our needs.  
We ask this through our Lord Jesus Christ, your Son,  who lives and reigns with 
you and the Holy Spirit,  one  God, for  ever  and ever.  Amen.  

Gospel  Reading  - Mark  12: 28b-34 

One of the scribes put a question to Jesus, 'Which is the first of all the 
commandments?' Jesus  replied, 'This is the first: Listen, Israel, the Lord our God 
is the one, only Lord, and you must  love the Lord your God with all your heart, 
with all your soul, with all your mind and with all  your strength. The second is 
this: You must love your neighbor as yourself. There is no  commandment 
greater than these.' The scribe said to him, 'Well spoken, Master; what you  have 
said is true, that he is one and there is  no other. To love him with all your heart, 
with all  your understanding and strength, and to love your neighbor as yourself, 
this is far more  important  than any  burnt  offering  or sacrifice.'  
Jesus, seeing how wisely he had spoken,  said,  'You are not  far  from the kingdom 
of  God.'  And  after that no one dared to question him any m ore.  

Reflection  

The Gospel today presents a beautiful conversation between Jesus and a Doctor 
of the Law.  The doctor wants to know from Jesus which is the first of all the 
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commandments. Today as well, many people want to know what is most 
important in religion. Some say: to be baptized.  Others, to pray. Others say: to go 
to Mass or to participate in the worship on Sunday. Others  say: to love your 
neighbor! Others are worried about the appearance or the charges or tasks  in  
the  Church.  

Å Mark 12: 28: The question of the Doctor of the Law. A doctor of the Law, who 
had seen the  debate of Jesus with the Sadducees (Mk 12: 23 -27), was pleased 
with the response of Jesus,  and he perceives in him a great intelligence and 
wants to profit of this occasion to ask him a  question: Which is the first one of 
ǈȴȴ ʆȖǳ ǥɊȽȽǈȿǬȽǳȿʆɸṂṫ !ʆ ʆȖǈʆ ʆȜȽǳ ʆȖǳ ¦ǳʧɸ ȖǈǬ ǈȿ enormous  number  of  
norms  which  regulated,  in  practice,  the  observance  of  the  Ten  
>ɊȽȽǈȿǬȽǳȿʆɸ Ɋȍ ʆȖǳ «ǈʧ Ɋȍ gɊǬṁ ðɊȽǳ ɸǈȜǬḻ Ṫ!ȴȴ ʆȖǳɸǳ ȿɊɰȽɸ Ȗǈʦǳ ʆȖe 
same value because they all come from God. It does not belong to us to 
introduce distinctions in the  ʆȖȜȿȎɸ Ɋȍ gɊǬṫṁ ÂʆȖǳɰɸ ʧɊʎȴǬ ɸǈʭḻ ṪðɊȽǳ «ǈʧɸ 
are more important than others, that is why  they  oblige  ȽɊɰǳḾṫ The  Doctor 
wanted to know  ¦ǳɸʎɸṭ opinion.  

Å Mark 12: 29-31: The response of Jesus. Jesus responds by quoting a passage of 
the Bible to  ɸǈʭ ʆȖǈʆ ʆȖǳ ȍȜɰɸʆ ǥɊȽȽǈȿǬȽǳȿʆ Ȝɸ ṪʆɊ ȴɊʦǳ gɊǬ ʧȜʆȖ ǈȴȴ ʭɊʎɰ ȖǳǈɰʆḼ 
with all your mind and  ʧȜʆȖ ǈȴȴ ʭɊʎɰ ɸʆɰǳȿȎʆȖḾṫ ṓEʆ ᶦḻ ᶤ-5). At the time of Jesus, 
the pious Jews made of this text of  Deuteronomy  a prayer  which  they  recited  
three  times  a day:  in  the  morning,  at  noon  and  in  the evening. Among them 
it was known as today we know the Our Father. And Jesus adds,  quoting the 
Bible again: the second one is this: You shall love your neighbor as yourself.  
There is no other more i ȽɭɊɰʆǈȿʆ ǥɊȽȽǈȿǬȽǳȿʆ ʆȖǈȿ ʆȖȜɸ Ɋȿǳṫṁ ṓ«ǳʦ ᶡᶩḻ ᶡᶨṔṁ 
A brief and  profound  response!  It  is the  summary  of  all  that  Jesus  has  taught  
about  God  and  about  life  (Mt 7:  12). 

Å Mark 12: 32-33: The answer of the doctor of the Law. The Doctor agrees with 
Jesus and  Ǭɰǈʧɸ ʆȖǳ ǥɊȿǥȴʎɸȜɊȿḻ ṪþɊ ȴɊʦǳ ȖȜȽ ʧȜʆȖ ǈȴȴ ʭɊʎɰ ȖǳǈɰʆḼ ʧȜʆȖ ǈȴȴ ʭɊʎɰ 
understanding and  strength,  and  to  love  your  neighbor  as yourself;  this  is 
far  more  important  than  any  Ǥʎɰȿʆ ɊȍȍǳɰȜȿȎ Ɋɰ ɸǈǥɰȜȍȜǥǳṫṁ uȿ ɊʆȖǳɰ ʧɊɰǬɸḼ ʆȖǳ 
commandment of love is more important than the  commandments related 
to worship and sacrifice in the Temple. This affirmation was already  used by 
the prophets of the Old Testament (Ho 6:  6; Ps 40: 6 -8; Ps 51: 16-17). Today, we 
would  say that  the  practice  of  love  is more  important  than  novenas,  promises,  
Masses,  prayers, and processions.  

Å Mark 12: 34: The summary of the Kingdom. Jesus confirms the conclusion 
reached by the  EɊǥʆɊɰ ǈȿǬ ɸǈʭɸḻ ṪĤɊʎ ǈɰǳ ȿɊʆ ȍǈɰ ȍɰɊȽ ʆȖǳ ¨ȜȿȎǬɊȽ Ɋȍ gɊǬḾṫ 
In fact, the Kingdom of God  consists in recognizing that love toward God is  
equal to the love of neighbor. Because if  God is Father, we all are sisters and 
brothers and should show this in practice, living in  community.  "On  these  
two  commandments  depend on  the  Law  and  the  ɭɰɊɭȖǳʆɸṫ (Mt  22, 4). The 
disciples must keep in mind, fix in their memory, in their intellig ence, in the 
heart, in the  hands and in the feet this important law of love: God is only 
attained through the total gift of  self  to our neighbor!  

Å The first and most important commandment. The most important and first 
commandment  ʧǈɸ ǈȿǬ ʧȜȴȴ ǈȴʧǈʭɸ Ǥǳḻ ṪʆɊ ȴɊʦǳ gɊǬ ʧȜʆȖ ǈȴȴ ʭɊʎɰ ȖǳǈɰʆḼ ʧȜʆȖ 
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all your mind and with all your  ɸʆɰǳȿȎʆȖṫ ṓµȰ ᶡᶢḻ ᶣᶠṔṁ uȿ ʆȖǳ Ƚǳǈɸʎɰǳ Ȝȿ ʧȖȜǥȖ 
the People of God, throughout the centuries,  has deepened the meaning and 
the importance of the love of God, it has become aware that  gɊǬṭɸ ȴɊʦǳ Ȝɸ ʆɰʎǳ 
and real only in the measure in which it is made concrete in the love to  
neighbor. And thus, the second commandment which asks for the love for 
neighbor, is  ȴȜȰǳ ʆȖǳ ȍȜɰɸʆ ǥɊȽȽǈȿǬȽǳȿʆ Ɋȍ gɊǬṭɸ ȴɊʦǳ ṓµʆ ᶢᶢḻ ᶣᶩṆ µȰ ᶡᶢḻ ᶣᶡṔṁ 
Ṫ!ȿʭɊȿǳ ʧȖɊ ɸǈʭɸ u love  God,  and  hates  his  brother,  is a ȴȜǈɰṫ (1 Jn 4: 20). ṪÂȿ 
these  two  commandments  hang  the  whole  Law  and the Prophets  ʆɊɊṫ (Mt 
22: 40). 

Personal  Questions  

Å For you, what is more important in religion and in life? Which are the concrete 
difficulties  that  you find,  to be  able to  live  that which  you consider  more  
important?  

Å ¦ǳɸʎɸ ʆǳȴȴɸ ʆȖǳ ǬɊǥʆɊɰḻ ṪĤɊʎ ǈɰǳ ȿɊʆ ȍǈɰ ȍɰɊȽ ʆȖǳ ¨ȜȿȎǬɊȽ Ɋȍ gɊǬṫṁ þɊǬǈʭḼ ǈȽ u 
nearer or  farther  away  from the  Kingdom of God than the doctor praised by  
Jesus?  

Concluding  Prayer  

Direct  me  in your  ways,  Yahweh,  and  teach me  your  paths.  
Encourage me to walk in your truth and teach me  since  you  are  the God  who  
saves me. (Ps  25: 4-5) 

Friday, June 7, 202 4  
Solemnity Ṝ Most Sacred Heart of Jesus  

Opening  Prayer:  

Lord Jesus, grant that we may stand before your Word in a listening attitude. 
Help us to stay  calm, not to be superficial and distracted. If we meditate on your 
Word, then we shall,  certainly, experience an invasion of tenderness, 
compassion and love that flows from your  pierced heart on humanity. Grant 
that we may understand the symbolism of the blood and  water flowing from 
your heart. Grant that we too may gather that blood and water so that we  may 
share in your infinite passion of love and suffering when you underwent every 
physical  and moral  suffering. May our  meditating on those symbols  break our  
egoism, our self -centeredness, and our indifference. May the water and blood 
ȽǳȿʆȜɊȿǳǬ Ȝȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴ ǥǈȴȽ our anxieties and worries, take away our 
vainglory, purify our greediness, transform our fears  into hopes and our darkness 
into light. As we open ourselves to the force of your Word, we  say to  you  with all 
our  heart and soul,  Ṫ¦ǳɸʎɸḼ you  are  truly  the revelation  of  ȴɊʦǳṫṁ 

Gospel Reading Ṝ John 19: 31-37 
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31 It was the Day of Preparation, and to avoid the bodies' remaining on the cross 
during the  Sabbath --  since that Sabbath was a day of special solemnity --  the 
Jews asked Pilate to have  the legs broken and the bodies taken away. 32 
Consequently the soldiers came and broke the  legs of the first man who had 
been crucified with him and then of the other. 33 When they  came  to  Jesus, 
they  saw  he  was  already  dead,  and  so instead  of  breaking  his  legs  34 one  of  the  
soldiers  pierced  his  side  with  a lance;  and  immediately  there  came  out  blood  
and  water.  35 This is the evidence of one who saw it --  true evidence, and he 
knows that what he says is  true --  and he gives it so that you may believe as 
well. 36 Because all this happened to fulfil  the words of scripture: Not one bone 
of his will be broken; 37 and again, in another place  scripture  says: They  will  look 
to the one  whom they  have  pierced.  

A Moment  of  Silence:  

Let the silence in this meeting with the Word be truly a prayer: a conversation 
with God, a  listening  to Him  who reveals  himself and  calls  you  and invites you to  
be one  with Him.  

MEDITATIO  

A Key to the Reading:  

This passage of the Gospel begins with a mention of the Pasch of the Jews and 
with a request  to Pilate (19: 31). For the Evangelist such an event holds 
extraordinary importance. The center  of  the  Gospel  passage  is the  piercing  of  
the  side  whence  flow  blood  and  water.  We  should  take note of the symbols in 
this passage: the blood symbolizes death and love to the end; the  water  whence  
life  comes  is the  symbol  of  love  expressed  and  communicated.  In  the  context  
of  the  Pasch,  these  symbols  point  to  the  blood  of  the  Lamb  who  conquers  
death,  and  the  water, source that purifies. These symbols seek to show that this 
love (the blood) saves by  giving its entire life (water -Spirit). That which the 
Evangelist witnessed, is the basis of faith.  The passage is organized thus: first the 
obligation of rest on the festive day which leads to the  request made of Pilate 
that the bodies be taken down (19: 31); there follows the scene on the  cross 
ʧȖǳȿ ǈ ɸɊȴǬȜǳɰ ɭȜǳɰǥǳɸ ¦ǳɸʎɸṭ ɸȜǬǳ ṓᶡᶩḻ ᶣᶢ-34); finally the witness of the Evangelist,  
based  on the  Law and the  Prophets (19: 35 -37). 

The  Festive  Rest  and the  Request  to Pilate  (19: 31): 

The Jewish leaders, because of the legal purity required by the Pasch now close 
at hand, and  worried that the execution of the death of Jesus might profane the 
Sabbath or even the whole  feast of the Pasch,  ṥǈɸȰǳǬ åȜȴǈʆǳ ʆɊ Ȗǈʦǳ ʆȖǳ ȴǳȎɸ 
ǤɰɊȰǳȿ ǈȿǬ ʆȖǳ ǤɊǬȜǳɸ ʆǈȰǳȿ ǈʧǈʭṦṁ þȖǳʭ are  not  in  the  least  aware  that  their  
Pasch  has  been  substituted  by  ¦ǳɸʎɸṭ Pasch.  The  mention  of the bodies is 
significant. Mention is made not only of the body of Jesus, but also of the  bodies 
of those ǥɰʎǥȜȍȜǳǬ ʧȜʆȖ ȖȜȽḼ ǈɸ Ȝȍ ʆɊ ǳʬɭɰǳɸɸ ¦ǳɸʎɸṭ ɸɊȴȜǬǈɰȜʆʭ ʧȜʆȖ ʆȖɊɸǳ ǥɰʎǥȜȍȜǳǬ 
with  him  and with the  whole  of humanity.  
¦ǳɸʎɸṭ ǤɊǬʭ Ɋȿ ʆȖǳ ǥɰɊɸɸḼ ʆȖǈʆ ȽǈȰǳɸ ȖȜȽ Ɋȿǳ ʧȜʆȖ ȖʎȽǈȿȜʆʭḼ ȜɸḼ ȍɊɰ ʆȖǳ 
MʦǈȿȎǳȴȜɸʆḼ gɊǬṭɸ sanctuary (2: 21). The bodies of those crucified could not 
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remain on the cross on the Sabbath,  since what was involved was the 
preparation for the most solemn feast in the Jewish tradition.  Anyway, this feast 
will lose its traditional meaning and will be substituted by the celebration  of  the 
death and  resurrection of Jesus.  
ṥþȖǳ ¦ǳʧɸṦ put  concrete  requests  before  Pilate:  that  the  legs  of  those  crucified  
be  broken  so  as to accelerate their death and thus avoid the problem that they 
pose at that particular time.  None of these requests is carried out in the case of 
Jesus: the soldiers do  not break his legs  nor do they  take  him down from the 
cross.  

The Pierced Side (19: 32-33): 

The soldiers break the legs of those with Jesus, but when they get to Jesus they 
ɸǳǳ ṥȖǳ ʧǈɸ already dead, and so instead of breaking his  ȴǳȎɸḽṦ uʆ is significant  
that  the soldiers break  the legs of those crucified with Jesus. They are still alive 
and now that Jesus is dead, they too  can die. It is as though Jesus, by dying 
before them, through his death has opened the way for  them to the Father and 
now they can follow him. By stating that they did not break the legs of  Jesus, the  
Evangelist  seems  to  be  saying:  No  one  can  take  life  from  Jesus, because  he  
gave  ȖȜɸ ȴȜȍǳ Ɋȍ ȖȜȽɸǳȴȍ ṓᶡᶠḻ ᶡᶧȍȍṆ ᶡᶩḻ ᶣᶠṔṁ ṥÂȿǳ Ɋȍ ʆȖǳ ɸɊȴǬȜǳɰɸ ɭȜǳɰǥǳǬ ȖȜɸ side with a 
lance; and  ȜȽȽǳǬȜǈʆǳȴʭ ʆȖǳɰǳ ǥǈȽǳ Ɋʎʆ ǤȴɊɊǬ ǈȿǬ ʧǈʆǳɰṦṁ þȖǳ ɰǳǈǬǳɰ Ƚǈʭ Ǥǳ 
surprised by the action of  the  soldier  since hostility goes on even after death. 
The piercing with the point of the lance wants to destroy  him forever. This act of 
hatred allows Jesus to give the kind of love that produces life. This  fact is 
extraordinarily important and contains great wealth of meaning. The blood that 
flows  ȍɰɊȽ ¦ǳɸʎɸṭ ɸȜǬǳ ɸʭȽǤɊȴȜʷǳɸ ȖȜɸ ǬǳǈʆȖḼ ʧȖȜǥȖ Ȗǳ ǈǥǥǳɭʆɸ ɸɊ ǈɸ ʆɊ ɸǈʦǳ 
humanity; it is and  expressio n of his glory and of his love to the end (1: 14; 13: 1); it 
is the gift of the shepherd for  his sheep (10: 11); it is the love of the friend who gives 
his life for his friends (15: 13). This  supreme proof of love, which does not withdraw 
in the face of the suffering of death on a  cross, is an object of contemplation for 
us on this solemnity of the Sacred Heart of Jesus.  From his pierced side comes 
love, which love is his and at the same time inseparably that of  the Father. The 
water that comes out also rep resents the Spirit, source of life. The blood and  
water witness to his love proclaimed and communicated. The allusion to the 
symbols of water  and  wine  at  the  wedding  feast  of  Cana  is evident:  the  hour  
has  come  for  Jesus  to  give  the  wine of his  love. Now  the definitive wedding has  
taken place. The law of supreme  and  sincere love (1: 17) shown on the cross, 
ǳǥȖɊǳǬ Ȝȿ ȖȜɸ ǥɊȽȽǈȿǬȽǳȿʆḼ ṥȴɊʦǳ Ɋȿǳ ǈȿɊʆȖǳɰ ǈɸ u Ȗǈʦǳ ȴɊʦǳǬ ʭɊʎṫ ṓᶡᶣḻ ᶣᶤṔḼ Ȝɸ 
poured out into the hearts of believers by the Spirit. The divine  plan of love is 
fulfilled in Jesus in the outpouring of blood and water (19: 28 -30); now it is the  
time for men and women to realize its fulfilment. In this fulfilment, we shall be 
aided by the  Spirit that flows from the pierced side of Jesus, transforming us int o 
a new humanity, capable  of  loving  and of becoming  children of God  (1: 12). 

The  W itness  of  the  Evangelist  and  of Scripture:  

With the scene of Jesus pierced on the cross, the Evangelist gives proof of a 
great and solemn  witness  so that  all  who  listen  to  him  might  come  to  believe.  
This  final  and  supreme  manifestation will form the foundation of the faith of 
future disciples. We should note that  only here does the Evangelist address his 
ɰǳǈǬǳɰɸ ʧȜʆȖ ʆȖǳ ɭȴʎɰǈȴ ṪʭɊʎṫḻ ṥɸɊ ʆȖǈʆ ʭɊʎ Ƚǈʭ believe  as ʧǳȴȴṁṫ 
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¦ǳɸʎɸṭ ɭȜǳɰǥǳǬ ɸȜǬǳ Ɋȿ ʆȖǳ ǥɰɊɸɸ Ȝɸ ʆȖǳ Ȏɰǳǈʆ ɸȜȎȿ ʆɊʧǈɰǬɸ ʧȖȜǥȖ ǈȴȴ ʆȖǳ ɭǳɰɸɊȿɸ 
mentioned  throughout  the  Gospels  converge,  but  above  all, all  the  readers  of  
today,  to  whom  it  is given  to  understand the full  ȽǳǈȿȜȿȎ Ɋȍ ¦ǳɸʎɸṭ ǳʬȜɸʆǳȿǥǳṁ 
The passage concerning the pierced side  is, for  the  Evangelist,  the  key  that  
explains  the  giving  of  oneself  for  the  salvation  of  humanity. Even if such a sign 
Ƚǈʭ ɸǳǳȽ ɭǈɰǈǬɊʬȜǥǈȴ ʆɊ ʆȖǳ ȽɊǬǳɰȿ ɰǳǈǬǳɰḼ Ȝȿ gɊǬṭɸ ɭȴǈȿ Ȝʆ becomes the 
manifestation of his saving power. Could not God have chosen another sign of  
his saving love? Why did he choose the sign of a man sentenced to death and 
death on a  cross? What image of God do we see in this sign? God manifests 
himself solely in generous  love  capable  of  giving  life.  

A Few Questions:  

Å What place does the contemplation of the pierced heart of Jesus hold in your 
personal  prayer? Do you allow yourself to be involved in the symbols of blood 
and water that express  the  mysterious  gift of God to  you  and to humanity?  

Å Have you ever thought that at the time of greatest resistance to God and the 
death of Jesus,  there  begins the  moment  of  grace, mercy,  the  gift  of  the  Spirit 
and  of the  life  of  faith?  

Å How do you see your weaknesses? Do you see them as means of mercy, 
especially when  you are ready to admit them? Do you not know that they 
may be instruments that God uses to evangelize  your  heart,  to  save you,  to  
forgive  you, and  to  give  you  new  life  to  love  in  love?  

Å åǳɊɭȴǳ ʧȖɊ Ǭɰǈʧ ǈʧǈʭ ȍɰɊȽ gɊǬḼ ǬȜȍȍȜǥʎȴʆ ʭɊʎȿȎ ɭǳɊɭȴǳḼ ʦȜɊȴǳȿǥǳḼ ȖɊɸʆȜȴȜʆʭ ḽ 
often give  rise within us of moans, discomfort, bitterness and skepticism. 
Have you ever thought that  God may be saving people in their sins and 
beginning with their sins? Have you ever thought  that so  many men, women,  
young people who  are in  prison  or in communities for drug  addicts 
experience in those who help them a meeting with the Lord and thus feel 
loved and  saved by  him?  

ORATIO  

Isaiah 12:2; 4cd; 5 -6 

Look,  he  is the  God of  my  salvation: I  shall have  faith and not  be afraid, for  
Yahweh  is my  strength  and  my  song,  he  has been my  salvation.'  
'Praise Yahweh,  invoke  his  name.  
Proclaim  his  deeds  to  the  people,  declare  his name sublime.  
Sing  of  Yahweh, for  his works are  majestic, make them known throughout the 
world.  Cry and shout for joy, you  who  live  in  Zion, For  the Holy  One  of Israel is  
among  you  in his  greatness.'  

Closing Prayer:  

At the end of this moment of listening to the Word, let us use the help of 
prayers that come  from  a loving  and  wise  study  of  the  Bible.  Prayer  begins  
with  listening  and  leads  to  ǈǥʆȜɊȿ ṥʧȜʆȖ ǈ ɭʎɰǳ Ȗǳǈɰʆ ǈȿǬ ɰȜȎȖʆ ǥɊȿɸǥȜǳȿǥǳṦṁ þȖǳ 
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ʆȜʆȴǳ Ɋȍ ʆȖǳ ɭɰǈʭǳɰ Ȝɸ ṪþȖǈʆ u Ƚǈʭ ȴɊʦǳḼ «ɊɰǬḾṫḻ Is it an empty dream to imagine a 
united humanity, where all are glad to live with others and  feel useful, 
understood, and loved? How often people, yesterday, today and in the future, 
have  had and will have such a dream, Lord! The need for unity and the desire for 
charity dwell in  human nature. Love, the law that unites the universe, is the 
reason and vocation that You,  Lord, entrust to everyone who comes to life. To 
live means to feel loved and to be able to  love.  When  one  feels  lonely,  empty,  
without  love,  it  seems  that  life  is worthless  and colorless! How is it, then, 
Lord, that not all seek love, always, nor do they all live for others,  nor are they 
capable of giving themselves? To give oneself to each other means 
transforming  the  existence  of  the  world  into  gift.  Grant,  Lord,  that  I may  
understand  and  live  this  wonderful  vocation of  love!  (Lucio Renna ) 

CONTEMPLATIO  

On earth, the knowledge we can have of God is divine silence. Through the 
lectio divina our  thirst for the Word is not quenched but is made more acute. St. 
Augustine said:  ṥĤɊʎ ȍȜȿǬ ȖȜȽ Ɋȿȴʭ ʆɊ ɸǳǳȰ ȖȜȽ ȽɊɰǳ ǈʦȜǬȴʭṦṁ ĞȖǳȿ ǈ Ȗǳǈɰʆ Ȝɸ 
seduced by the Word, it feels as if it were  dying if the encounter were to be 
ǬǳȍǳɰɰǳǬṁ þȖȜɸ Ȝɸ ʧȖǈʆ þǳɰǳɸǈ Ɋȍ !ʦȜȴǈ ǳʬɭǳɰȜǳȿǥǳǬḻ ṥMuero por que no muero Ṧ ṓu 
die because I do no die). To initiate this moment of contemplation, I  would like 
to quote three sayings of Blessed Elisabeth  of the Trinity. They are taken from a  
ɭǈɰʆ ǳȿʆȜʆȴǳǬ Ṫ ǈ ȖʭȽȿṫ ʆɊ ɸʎȍȍǳɰȜȿȎḼ Ǥʎʆ ʧǳ Ƚʎɸʆ ȿɊʆ ʆȖȜȿȰ ʆȖǈʆ ɸʎȍȍǳɰȜȿȎ ʧǈɸ 
the Absolute in  her life. Rather she says that we are called to  Ṫǳȿʆǳɰ ȜȿʆɊ ʆȖǳ ȭɊʭ 
Ɋȍ ʆȖǳ «ɊɰǬṫṁ þȖǳ ȍȜɰɸʆ ʆȖɊʎȎȖʆ Ȝɸḻ ṥðʎȍȍǳɰȜȿȎ Ȝɸ ɸʎǥȖ ǈ Ȏɰǳǈʆ ʆȖȜȿȎḼ ɸʎǥȖ ǈ ǬȜʦȜȿǳ 
thing! It seems to me that if the  Blessed in heaven could envy us one thing, they 
would envy us this treasure. It is such a  powerful lever on the heart of the good 
gɊǬḾṦ ṓ«ǳʆʆǳɰ ʆɊ µɰɸṁ !ȿȎȴǳɸḼ ᶡᶤ !ʎȎʎɸʆ ᶡᶩᶠᶤṔṁ þȖǳ second thou ȎȖʆ Ȝɸḻ ṥðʎȍȍǳɰȜȿȎ 
is a string that produces even sweeter sounds and she (the soul)  likes to make it 
Ȝʆɸ ȜȿɸʆɰʎȽǳȿʆ ʆɊ ȽɊʦǳ ȽɊɰǳ ǬǳȴȜǥȜɊʎɸȴʭ ʆȖǳ Ȗǳǈɰʆ Ɋȍ gɊǬṦ ṓèǳʆɰǳǈʆ Ɋȿ oɊʧ ʆɊ 
ȍȜȿǬ Ȗǳǈʦǳȿ Ɋȿ ǳǈɰʆȖṔṁ þȖǳ ȴǈɸʆ ʆȖɊʎȎȖʆ Ȝɸḻ ṥ·ɊʆȖȜȿȎ ȽɊʦǳɸ gɊǬṭɸ Ȗǳǈɰʆ ȴȜȰǳ 
suffering. If we  cannot desire or go to meet it, then at least we can accept the 
trials that God sends us. The  ȽɊɰǳ Ȗǳ ȴɊʦǳɸ ǈ ɸɊʎȴḼ ʆȖǳ ȽɊɰǳ Ȗǳ ȽǈȰǳɸ Ȝʆ ɸʎȍȍǳɰṦ 
(Diary, 17 March 1889). Why is it that  Blessed Elisabeth of the Trinity sees in 
ɸʎȍȍǳɰȜȿȎ ṥɸʎǥȖ a great thing, such a divine thing that  ȽɊʦǳɸ ʆȖǳ Ȗǳǈɰʆ Ɋȍ gɊǬṂṦ 
=ǳǥǈʎɸǳ Ȝʆ Ȝɸ ʆȖǳ ɰɊǈǬ ʆǈȰǳȿ Ǥʭ >ȖɰȜɸʆṁ >ȖɰȜɸʆṭɸ åǈɸǥȖḼ ɭǈɸɸȜɊȿ ǈȿǬ death  on the  
one  hand and  resurrection on the other are  one  as are concave  and convex.  

Saturday, June 8, 2024  
Ordinary Time  

Opening Prayer  

O God, who has prepared a worthy dwelling place of the Holy Spirit in the heart 
of the  Blessed Virgin Mary, through her intercession grant that we, your faithful, 
to be a living  temple  of your  glory. We ask this, through Christ  our  Lord ... 
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Gospel Reading  - Luke 2: 41-51 

Each  year  ¦ǳɸʎɸṭ parents went  to  Jerusalem  for  the  feast  of  Passover,  and  when 
he  was twelve  years old, they  went  up according  to festival custom.  
After  they  had  completed  its  days, as  they  were  returning,  the  boy  Jesus 
remained behind in Jerusalem, but his parents did not know it.  Thinking  that  he  
was  in  the  caravan,  they  journeyed for a  day and  looked  for  him  among  their  
relatives  and  acquaintances,  but  not finding  him, they returned to Jerusalem to 
look for him.  After three days they found him in the temple, sitting in the  midst 
of the teachers, listening to them and asking them questions,  and  all who heard  
him were  astounded at his understanding and his answers.  When  his parents 
saw him, they  were  astonished, and  his mother  said to  ȖȜȽḼ ṪðɊȿḼ why  have  you  
done  this  to us?  
ĤɊʎɰ ȍǈʆȖǳɰ ǈȿǬ u Ȗǈʦǳ Ǥǳǳȿ ȴɊɊȰȜȿȎ ȍɊɰ ʭɊʎ ʧȜʆȖ Ȏɰǳǈʆ ǈȿʬȜǳʆʭṁṫ And  he  said to 
ʆȖǳȽḼ ṪĞȖʭ were  you looking  for  me? Did you not know that I must be in my 
fǈʆȖǳɰṭɸ ȖɊʎɸǳṂṫ But  they  did not understand what he  said to them. He  went  
down  with  them  and  came  to  Nazareth, and  was obedient to them; and  his  
mother kept  all  these  things  in her  heart.  

Meditation  

Å "Every year the feast of Passover." These words help us to better define the 
spiritual  context in which the passage takes place and thus become, for us, 
the gateway to enter the  mystery  of his encounter  with  the  Lord  and His 
work  of  grace  and mercy  on  us. 
Together with Mary and Joseph, with Jesus, we too can live the gift of a new 
Passover, a  "crossing" an excess, a spiritual movement that takes us 
"beyond". The passage is clear and  strong, according to intuit what the 
Virgin Mary in this experience with his Son Jesus. Is the  step  from  the street  
to the heart of  the  dispersion to  interiority, from  anguish to  peace.  
All that remains is to make our journey that we go down the street and join 
the feast, the feast  of  pilgrims on their way  up to Jerusalem  for  the 
celebration of  Passover.  

Å "Their way" This is only the first of a series of verbs of motion, which follow 
one another  along  the  verses  of  this  passage.  Maybe  it  can  help  record  an  
'attention,  "they  went",  "return  to the path", "group" (from the Latin cum -ire , 
"walking together"); "journey"; "back"; "went  down  with them ""  ǈɰɰȜʦǳṁṫ 
In  parallel  with  this  great  physical  movement,  there  is also  a deep  spiritual  
movement  characterized by the verb "look", expressed also over, "they began 
to look for" "returned in  search  of him," "looking  for  you anxiously";"  why  you  
sought me?"  
This tells us that the journey, the true path that the Lord's word calls us, not 
a physical  journey, but spiritual search is a journey of Jesus, of His Presence 
in our lives. And 'this is the  direction  in which we  move, together with Mary  
and Joseph.  

Å "They began to look for him" here we can identify the core of the text, its 
fundamental  message, it is important that we open ourselves to a deeper 
understanding of this reality. Also  because Luke uses two different verbs to 
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express the "search", the first to ǈȿǈʷȜʆǴɊ vv. 44 and  45, indicating  an  
accurate,  repeated,  careful,  as some  of  those  who  browse,  from  bottom  to  
top and second to zite  vv. 48 and 49, which indicates the search for 
something that is lost and  you  want  to  find.  Jesus  is the  object  of  all  this  
movement  and  deep  inner  being,  is the  object  of  desire, the longing  of the  
heart ...  

Å "Distressed" It 'great to see how Mary opens her heart to Jesus, telling him 
everything she  saw, what she felt within herself. She is not afraid to tell the 
truth to his Son, to tell him the  feelings and  experiences  that they felt in 
deep.  But what is this anguish, this pain that  you  saw  in Mary  and Joseph  in 
search of Jesus, who went missing?  

Å "Kept all these sayings in her heart" Maria does not understand the words of 
Jesus, the  mystery of his life and his mission and for this silent, accepts, makes 
space, keep in the heart.  This  is the true  path  of  growth in faith  and 
relationship with the Lord.  
Once again, Luke gives us a very beautiful and meaningful word, a 
compound of the verb  "keep" - dia - Tiree, which means literally "keeping 
through". That is the spiritual operation  that Mary carry within herself and 
that give us as a precious gift, a legacy for our good  relationship with the 
Lord, so that it can  take us into a journey deep, deep, that does not stop  at 
the surface, or half, which is not coming back, but it goes deep down. Mary 
takes us by the  hand  and  guides  us through  all  our  heart,  all  he r feelings,  
her  experiences.  And  there,  in  the secrecy of ourselves, in our hearts, we can 
learn to find the Lord Jesus, that perhaps we had  lost.  

Some  Questions  

Å The Word of the Lord, in its simplicity, is also very clear, very direct. An 
invitation to  leave, to take part in the feast of Passover, is also directed to me. 
Do I decide to  get up and  get moving, to face the stretch of the road that 
Lord puts in front of me?  And again, do  I agree  to join the feast  of those  who 
have  decided  in their  hearts on pilgrimage?  

Å Do I feel like my experience of seeking the Lord? Or it does not seem 
important? Do I miss  it? do I think I can do myself? In my life, do I ever 
realize that in my life be lost to the Lord?  Have  left him or forgotten.  

Å Anxiety, spoken of Mary, has ever been my journey of companion, sad 
presence of the day,  or longer in my life? Maybe, thanks to this passage, I 
discover that, the anxiety is caused by  the absence of the Lord, the loss of 
God, does this passage helps me, gives me a light, a key  for  my  life?  

Å The path of the heart, which Mary traces so clearly before me now, do I seem 
to be viable?  Do I want to engage in this challenge, with myself, with my 
surroundings, perhaps even with  those who live closest to me? I am willing 
to choose to get a little 'deeper, to learn how to  "keep through", to  go deep, 
with all my being?  For me, the  Lord and the relationship with  him are so 
important, so involved? And He is the precious friend, the dearest Presence 
to  which  I want to open  wide  my  heart?   
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Closing  Prayer  

As she worshiped the LORD, she said:  "My  heart exults in the  LORD, my  horn  is 
exalted in my  God.  
I have  swallowed  up  my  enemies;  I rejoice  in my  victory.  
There  is no  Holy  One  like  the  LORD;  there  in  no  Rock  like  our  God.  "Speak 
boastfully  no  longer, nor  let  arrogance  issue  from  your  mouths.  For  an  all -
knowing  God  is the LORD, a  God who  judges deeds.  
The  bows  of  the  mighty  are  broken,  while  the  tottering  gird  on  strength.  
The  well -fed  hire  themselves  out  for  bread,  while the  hungry  batten on spoil.  
The  barren wife  bears seven  sons, while  the mother  of  many  languishes.  "The  
LORD puts to death and gives life; he  casts  down  to  the  nether  world;  he  raises  
up  again.  The  LORD  makes poor and  makes rich, he  humbles, he  also  exalts.  
He raises the needy from the dust;  from  the  ash  heap  he  lifts up  the  poor,  
To seat them  with nobles and  make  a glorious  throne  their  heritage.  He  gives to 
the  vower his vow and  blesses the sleep of  the  just.  
"For  the  pillars  of  the  earth  are  the LORD'S,  and  he  has set the  world  upon them.  
1 Samuel  2: 1-8 

Sunday, June 9, 2024  
Tenth Sunday of Ordinary Time  

Opening Prayer  

All -powerful and ever -living God, direct Your love that is within us, that our 
efforts in the name of Your Son may bring the human race to unity and peace.  
We ask this through our Lord Jesus Christ, Your Son, who lives and reigns with 
You and the Holy Spirit, One God, for ever and ever. Amen.  

Gospel Reading - Mark 3: 20 -35 

20 Then Jesus entered a house, and again a crowd gathered,  so that he and his 
disciples were not even able to eat.  21 When his family[ a] heard about this, they 
ʧǳȿʆ ʆɊ ʆǈȰǳ ǥȖǈɰȎǳ Ɋȍ ȖȜȽḼ ȍɊɰ ʆȖǳʭ ɸǈȜǬḼ Ṫoǳ Ȝɸ Ɋʎʆ Ɋȍ ȖȜɸ ȽȜȿǬṁṫ 
22 And the teachers of the law who came down from Jerusalem  ɸǈȜǬḼ Ṫoǳ Ȝɸ 
possessed by Beelzebul!  =ʭ ʆȖǳ ɭɰȜȿǥǳ Ɋȍ ǬǳȽɊȿɸ Ȗǳ Ȝɸ ǬɰȜʦȜȿȎ Ɋʎʆ ǬǳȽɊȿɸṁṫ 
23 So Jesus called them over to him and began to speak to them in 
ɭǈɰǈǤȴǳɸḻṪoɊʧ ǥǈȿ ðǈʆǈȿ drive out Satan?  24 If a kingdom is divided against 
itself, that kingdom cannot stand.  25 If a house is divided against itself, that 
house cannot stand.  26 And if Satan opposes himself and is divided, he cannot 
stand; his end has come.  27 uȿ ȍǈǥʆḼ ȿɊ Ɋȿǳ ǥǈȿ ǳȿʆǳɰ ǈ ɸʆɰɊȿȎ Ƚǈȿṭɸ ȖɊʎɸǳ 
ʧȜʆȖɊʎʆ ȍȜɰɸʆ ʆʭȜȿȎ ȖȜȽ ʎɭṁ þȖǳȿ Ȗǳ ǥǈȿ ɭȴʎȿǬǳɰ ʆȖǳ ɸʆɰɊȿȎ Ƚǈȿṭɸ ȖɊʎɸǳṁᶢᶨ Truly 
I tell you, people can be for given all their sins and every slander they 
utter,  29 but whoever blasphemes against the Holy Spirit will never be forgiven; 
ʆȖǳʭ ǈɰǳ ȎʎȜȴʆʭ Ɋȍ ǈȿ ǳʆǳɰȿǈȴ ɸȜȿṁṫ 
30 oǳ ɸǈȜǬ ʆȖȜɸ Ǥǳǥǈʎɸǳ ʆȖǳʭ ʧǳɰǳ ɸǈʭȜȿȎḼ Ṫoǳ Ȗǈɸ ǈȿ ȜȽɭʎɰǳ ɸɭȜɰȜʆṁṫ 

https://www.biblegateway.com/passage/?search=Mark%203%3A20-35&version=NIV#fen-NIV-24310a
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31 þȖǳȿ ¦ǳɸʎɸṭ ȽɊʆȖǳɰ ǈȿǬ ǤɰɊʆȖǳɰɸ ǈɰɰȜʦǳǬṁ Standing outside, they sent 
someone in to call him.  32 A crowd was sitting around him, and they told him, 
ṪĤɊʎɰ ȽɊʆȖǳɰ ǈȿǬ ǤɰɊʆȖǳɰɸ ǈɰǳ ɊʎʆɸȜǬǳ ȴɊɊȰȜȿȎ ȍɊɰ ʭɊʎṁṫ 
33 ṪĞȖɊ ǈɰǳ Ƚʭ ȽɊʆȖǳɰ ǈȿǬ Ƚʭ ǤɰɊʆȖǳɰɸṂṫ he asked.  
34 Then he looked at those seated in a circle around him and said,  Ṫoǳɰǳ ǈɰǳ Ƚʭ 
mother and my brothers!  35 ĞȖɊǳʦǳɰ ǬɊǳɸ gɊǬṭɸ ʧȜȴȴ Ȝɸ Ƚʭ ǤɰɊʆȖǳɰ ǈȿǬ ɸȜɸʆǳɰ 
ǈȿǬ ȽɊʆȖǳɰṁṫ 

Reflection   

Å The family of Jesus. The relatives reached the house where Jesus was. They 
have probably come from Nazareth. From there to Capernaum there is a 
distance of forty kilometers. His mother also comes with them. They do not 
ǳȿʆǳɰḼ Ǥʎʆ ʆȖǳʭ ɸǳȿǬ ǈ ȽǳɸɸǳȿȎǳɰḻ Ṫ«Ɋok, Your mother and brothers and 
ɸȜɸʆǳɰɸ ǈɰǳ ɊʎʆɸȜǬǳ ǈɸȰȜȿȎ ȍɊɰ ĤɊʎḾṫ ¦ǳɸʎɸṭ ɰǳǈǥʆȜɊȿ Ȝɸ ǥȴǳǈɰḻ ṪĞȖɊ ǈɰǳ µʭ 
ȽɊʆȖǳɰ ǈȿǬ µʭ ǤɰɊʆȖǳɰɸṂṫ !ȿǬ oǳ oȜȽɸǳȴȍ ɰǳɸɭɊȿǬɸ Ǥʭ ʆʎɰȿȜȿȎ ʆɊ ȴɊɊȰ 
ʆɊʧǈɰǬ ʆȖǳ ǥɰɊʧǬ ʧȖɊ Ȝɸ ʆȖǳɰǳ ǈɰɊʎȿǬ oȜȽḻ Ṫoǳɰǳ ǈɰǳ µʭ ȽɊʆȖǳɰ ǈȿǬ µʭ 
brothers! A nyone who does the will of God is My brother and sister and 
ȽɊʆȖǳɰḾṫ þɊ ʎȿǬǳɰɸʆǈȿǬ ʆȖǳ ȽǳǈȿȜȿȎ Ɋȍ ʆȖȜɸ ɰǳɸɭɊȿɸǳ Ȝʆ Ȝɸ ȿǳǥǳɸɸǈɰʭ ʆɊ ȴɊɊȰ 
at the situation of the family at the time of Jesus.  

Å In old Israel, the clan (the large family, the community), was the basis of   living 
together. It was protection for families and people, the guarantee of 
possession of the land, the principle vehicle of tradition, and the defense of 
identity. It was the co ncrete way on the part of the people of that time to 
incarnate the love of God and the love toward neighbor. To defend the clan 
was the same as to defend the Covenant.  

Å In Galilee at the time of Jesus, because of the system established during the 
long periods of government of Herod the Great (37 BC to 4 BC) and his son 
Herod Antipas (4 BC to 39 AD), the clan (the community), was becoming 
weaker. The taxes to be paid, both  to the government and to the Temple, the 
debts which were increasing, the individualistic mentality of Hellenism, the 
frequent threats of violent repression on the part of the Romans and the 
obligation to accept the soldiers and give them hospitality, and  the ever 
growing problem of survival, impelled families to close themselves in on 
themselves and to think only of their own needs. This closing up was 
strengthened by the religion of the time. For example, one who gave his 
inheritance to the Temple could leave his parents without any help. This 
weakened the fourth commandment which was the backbone of the clan 
(Mk 7:  8-13). The observance of the norms of purity was a factor in the 
marginalization of many people too, such as women, children, Samaritans, 
for eigners, lepers, possessed people, tax collectors or publicans, the sick, 
mutilated people and paraplegics.  

Å þȖǳ ǥɊȿǥǳɰȿ Ɋʦǳɰ ʆȖǳ ɭɰɊǤȴǳȽɸ Ɋȍ Ɋȿǳṭɸ Ɋʧȿ ȍǈȽȜȴʭ ɭɰǳʦǳȿʆǳǬ ɭǳɊɭȴǳ ȍɰɊȽ 
meeting in community. Now, in order that the Kingdom of God could 
manifest itself in community living, people had to overcome the narrow limits 
of the small family and open themselves to the larger family, and the 
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community. Jesus gave the example. When His own family tried to take 
ǥɊȿʆɰɊȴ Ɋȍ oȜȽḼ oǳ ɰǳǈǥʆǳǬ ǈȿǬ ǳʬʆǳȿǬǳǬ ʆȖǳ ȍǈȽȜȴʭḻ ṪĞȖɊ ǈɰǳ µʭ ȽɊʆȖǳɰ ǈȿǬ 
µʭ ǤɰɊʆȖǳɰɸṂṫ  And He Himself gave the answer, turning His look toward the 
ǥɰɊʧǬḼ Ṫoǳɰǳ ǈɰǳ µʭ ȽɊʆȖǳɰ ǈȿǬ µʭ ǤɰɊthers! Anyone who does the will of 
gɊǬ Ȝɸ µʭ ǤɰɊʆȖǳɰḼ ɸȜɸʆǳɰ ǈȿǬ ȽɊʆȖǳɰḾṫ ṓµȰ ᶣḻᶣᶣ-35). He created a community.  

Å Jesus asked the same thing from all those who wanted to follow Him. 
Families should not close themselves in on themselves . The excluded and the 
marginalized had to be accepted in life with others and feel accepted by God 
(Lk 14: 12-14). This was the path to attaining the objective of the Law, which 
ɸǈȜǬḼ ṪþȖǳɰǳ ȽʎɸʆḼ ʆȖǳȿḼ Ǥǳ ȿɊ ɭɊɊɰ ǈȽɊȿȎ ʭɊʎṫ ṓEʆ ᶡᶥḻ 4). Like the great 
prophets of the past, Jesus tries to consolidate community life in the villages 
of Galilee. He takes back the profound sense of the clan,  the family, and the 
community as an expression of the incarnation of the love toward God and 
toward neighbor.  

Personal Questions   

Å What place and what influence does the community have in my way of living 
the faith?  

Å Today, in the large city, overcrowding promotes individualism which is at 
odds with life in community. What am I doing to counteract this? How does 
one reconcile personal physical safety with community involvement in these 
urban areas?  

Concluding Prayer  

I waited, I waited for Yahweh, then He stooped to me  
and heard my cry for help.  
He put a fresh song in my mouth, praise of our God. (Ps 40: 1, 3)  

Monday, June 10 , 202 4  
Ordinary Time  

Opening Prayer   

God of wisdom and love,  source  of  all  good, send  your  Spirit  to  teach  us your  
truth  and  guide  our actions in  your  way  of  peace.  
We ask this through our Lord Jesus Christ, your Son,  who lives and reigns with 
you and the Holy Spirit,  one  God, for  ever  and ever.  Amen.  

Gospel  Reading  - Matthew  5: 1-12 

Seeing the crowds, Jesus went onto the mountain. And when he was seated his 
disciples came  to him.  
Then  he  began to  speak.  This is what  he taught  them:  
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How  blessed  are  the  poor  in  spirit:  the  kingdom  of  Heaven  is theirs.   
Blessed  are  the  gentle:  they  shall  have  the earth  as inheritance.  
Blessed  are  those  who  mourn: they  shall be  comforted.  
Blessed are those who hunger and thirst for uprightness: they shall have 
their fill.  Blessed are  the merciful:  they  shall have  mercy  shown them.  
Blessed are  the pure  in heart: they  shall see God.  
Blessed  are  the peacemakers:  they  shall be recognized  as children of God.  
Blessed  are  those  who  are  persecuted  in  the  cause  of  uprightness:  the  
kingdom  of  Heaven  is   theirs.  
'Blessed are you when people abuse you and persecute you and speak all 
kinds of calumny  against you falsely on my account. Rejoice and be glad, 
for your reward will be great in  heaven;  this is how they  persecuted  the 
prophets before  you.  

Reflection  

From  today,  beginning  of  the  10th  week  of  Ordinary  Time,  up  to  the  end  of  the  
21st Week  of Ordinary time, the daily Gospels are taken from the Gospel of 
Matthew. Starting from the  beginning of the 22 nd  week of Ordinary Time, up to 
the end of the Liturgical Year, the  Gospels  are  taken from the Gospel of  Luke.  
uȿ µǈʆʆȖǳʧṭɸ gɊɸɭǳȴ ʧɰȜʆʆǳȿ ȍɊɰ ʆȖǳ ǥɊȽȽʎȿȜʆȜǳɸ Ɋȍ ʆȖǳ ǥɊȿʦǳɰʆǳǬ ¦ǳʧɸ Ɋȍ 
Galilee and Syria, Jesus is presented as the New Moses, the new legislator. In the 
Old Testament the Law of Moses was codified in five books: Genesis, Exodus, 
Leviticus, Numbers and D euteronomy. Imitating the ancient model, Matthew 
presents the New Law in five great discourses spread over in the Gospel:  

Å The Sermon on the Mountain (Mt 5 : 1 to 7: 29);  

Å The Discourse on the Mission (Mt 10 : 1-42);  

Å The Discourse of the Parables (Mt 13 : 1-52);  

Å The Discourse of the Community (Mt 18 : 1-35);  

Å The Discourse of the Future of the Kingdom (Mt 24 : 1 a 25: 46). The narrative 
parts, which have been put in among the five Discourses, describe the 
practice of Jesus and show how He observed the New Law and incarnated it  
in his life.  

Å Matthew 5: 1 -2: The solemn announcement of the New Law. In agreement 
with the context  of the Gospel of Matthew, in the moment when Jesus 
pronounces the Discourse on the  Mountain, there were only four disciples 
with him (cf. Mt 4: 18 -22). Few people. But an  immense multitude was behind 
him (Mt 4: 25). In the Old Testament, Moses went up to  Mount Sinai to receive 
the Law of God. As it happened to Moses, Jesus went up to the  Mountain, and 
seeing the crowd, he proclaimed the New Law. The solemn way in which  
MatʆȖǳʧ ȜȿʆɰɊǬʎǥǳɸ ʆȖǳ ɭɰɊǥȴǈȽǈʆȜɊȿ Ɋȍ ʆȖǳ ·ǳʧ «ǈʧ Ȝɸ ɸȜȎȿȜȍȜǥǈȿʆḻ ṪðǳǳȜȿȎ 
the crowds, he  went  onto  the  mountain.  And  when  he  was  seated  his  
disciples  came  to  him.  Then  he  began  to speak. This is what he taught them: 
How blessed are the poor in spirit, the kingdom of  Heaven  is ʆȖǳȜɰɸṫṁ The  eight  
Beatitudes  open  in  a solemn  way  the  ṪEȜɸǥɊʎɰɸǳ on  the  µɊʎȿʆǈȜȿṫ Ṝ the 
sermon on the Mountain. In them Jesus defines who can be considered  
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blessed,  who  can  enter  into  the  Kingdom.  There  are  eight  categories  of  
persons,  eight  entrance doors to the Kingdom, for the community. There are 
no other entrances! Anyone  who wants to enter into the Kingdom should 
identify himself with at least one of these eight  categories.  

Å Matthew 5: 3: Blessed are the poor in spirit. Jesus acknowledges the richness 
and the value  of  the  poor  (Mt  11: 25-26). He  defines  his  own  mission  in  these  
words:  ṪʆɊ proclaim  the  gɊɊǬ ·ǳʧɸ ʆɊ ʆȖǳ ɭɊɊɰṫ ṓ«Ȱ ᶤḻ ᶡᶨṔṁ oǳ ȖȜȽɸǳȴȍ ȴȜʦǳɸ 
poorly. He possesses nothing for  himself, not even a stone where to rest his 
head (Mt 8: 18 20). And to anyone who wants to  follow him, he orders to 
ǥȖɊɊɸǳḻ gɊǬ Ɋɰ ȽɊȿǳʭḾ ṓµʆ ᶦḻ ᶢᶤṔṁ uȿ «ʎȰǳṭɸ gɊɸɭǳȴ Ȝʆ Ȝɸ ɸǈȜǬḻ Ṫ=ȴǳɸɸǳǬ ǈɰǳ ʭɊʎ 
ʧȖɊ ǈɰǳ ɭɊɊɰḾṫ ṓ«Ȱ ᶦḻ ᶢᶠṔṁ =ʎʆ ʧȖɊ Ȝɸ ɭɊɊɰ Ȝȿ ɸɭȜɰȜt? It is the poor person  who 
has the same spirit that animated Jesus. It is not the rich person, neither the 
poor person  who has the mentality of a rich person. But rather it is the poor 
person who acts as Jesus, he  thinks  of  the  poor  and  recognizes  the  value  in  
him.  It  is the  poor  person  who  says: Ṫu think  that  the world will be better  when 
the little  one  who suffers thinks of the  least.  

a) Blessed  the poor  in spirit =>  for  theirs  is the  Kingdom  of Heaven  

b)  Blessed  the meek  => they  shall  have  the  earth as inheritance  

c) Blessed those  who mourn =>  they  will  be  consoled  

d)  Blessed  those  who hunger and thirst  for justice  => they  shall  have  their  fill  

e) Blessed  are  the merciful  => they  shall have  mercy  shown them  

f) Blessed  are  the pure  in  heart =>  they  shall see God  

g)  Blessed  are  the  peacemakers =>  they  shall be  recognized children  of  God  

h)  Blessed  those  persecuted  in the  cause  of justice =>  theirs is  the  Kingdom  
of  Heaven.  

Å Matthew 5: 4 -9: The new project of life. Every time that in the Bible they try to 
renew the  Covenant, they begin by re -establishing the rights of the poor and 
of the excluded. Without  this, the Covenant cannot be renewed! This is the 
way the Prophets did, this is how Jesus did.  In the Beatitudes, he announces 
the new Project of God which accepts the poor and the  excluded. It 
denounces the system which excludes the poor and which persecutes those 
who  ȍȜȎȖʆ ȍɊɰ ȭʎɸʆȜǥǳṁ þȖǳ ȍȜɰɸʆ ǥǈʆǳȎɊɰʭ Ɋȍ ʆȖǳ ṪɭɊɊɰ Ȝȿ ɸɭȜɰȜʆṫ ǈȿǬ ʆȖǳ ȴǈɸʆ 
category of those  ṪɭǳɰɸǳǥʎʆǳǬ ȍɊɰ ʆȖǳ ǥǈʎɸǳ Ɋȍ ȭʎɸʆȜǥǳṫ ɰǳǥǳȜʦǳ ʆȖǳ ɸǈȽǳ 
promise of the Kingdom of Heaven.  And  they  receive  it  beginning  now,  in  the  
present,  because  Jesus  says: ṪʆȖǳȜɰɸ is the  ¨ȜȿȎǬɊȽḾṫ þȖǳ ¨ȜȿȎǬɊȽ Ȝɸ ǈȴɰǳǈǬʭ 
present in their life. Between the first and the last  category, there are six 
others categories which receive the promise of the Kingdom. In them  there 
is the new project of life which wants to reconstruct life totally through a new 
type of  relationship: with mater ial goods (the first two); with persons among 
themselves (2nd  two);  with God (3rd  two). The Christian community should 
be an example of this Kingdom, a place  where  the  Kingdom begins ands takes  
shape,  form beginning  now.  

Å The three duos:  
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i. First one: the meek and those who mourn: the meek are those poor of  
whom Psalm 37 speaks. They have been deprived of their land and they will 
inherit it again  (Ps 37: 11; cf. Ps 37, 22, 29, 34). Those who mourn are those 
who weep in the face of injustices  in the world and in people (cf. Ps 119: 136; 
Ez 9: 4; Tb 13: 16; 2 P 2: 7). These two Beatitudes  want to reconstruct the 
relationship with material goods: the possession of the land and of the  
reconciled  world.  

ii. Second duo : those who hunger and thirst for justice and the merciful: 
Those who are hungry  and thirsty for justice are those who desire to renew 
human living together, in such a way  that once again it may be according 
to the demands of justice. The merciful are those who  feel in their heart the 
misery of others because they want to eliminate the inequality between  
brothers and sisters. These two Beatitudes want to reconstruct the 
relationship among persons  through  the practice  of justice  and solidarity.  

iii. Third duo: The pure in heart and the peacemakers: The pure in heart are 
those who have a  contemplative look which allows them to perceive the 
presence of God in everything. Those  who promote peace, the 
peacemakers,  will be called children of God,  because they make  an effort 
so that a new experience of God can penetrate in everything and can 
integrate all  things. These two Beatitudes want to build up the relationship 
with God: to see the presence  of  God which acts in  everything, and be  
called son  and daughte r of God.  

Å Matthew 5: 10 -12: The persecuted for the cause of justice and of the Gospel. 
The Beatitudes  say exactly the contrary of what society in which we live says. 
In fact, in society, those who  are persecuted for the cause of justice are 
considered as unhappy, wretched persons. The poor  is unhappy.  Blessed  is the  
one who has money  and can  go  to the  Supermarket  and spend  as he wishes. 
Blessed is the one who is hungry for power. The unhappy and wretched are 
the poor,  those who weep! In television, the novels diffuse this myth of the 
happy and fulfilled person.  And without being aware, the novels become the 
model of life for many of us. Is there still  place in our society for these words 
Ɋȍ ¦ǳɸʎɸḻ Ṫ=ȴǳɸɸǳǬ ǈɰǳ ʆȖɊɸǳ ʧȖɊ ǈɰǳ ɭǳɰɸǳǥʎʆǳǬ ȍɊɰ ʆȖǳ cause of justice and 
Ɋȍ ʆȖǳ gɊɸɭǳȴṂ =ȴǳɸɸǳǬ ǈɰǳ ʆȖǳ ɭɊɊɰḾ =ȴǳɸɸǳǬ ǈɰǳ ʆȖɊɸǳ ʧȖɊ ʧǳǳɭḾṫṂ !ȿǬ 
according  to me, being a  Christian, in fact, who is  blessed?  

Personal  Questions  

Å We  all  want  to  be  happy.  All  of  us! But  are  we  truly  happy?  Why  yes? Why  
no?  How  can we  understand that a person can be  poor and happy  at the  
same  time?  

Å In  which  moments  of  your  life  have  you  felt  truly  happy?  Was  it  a happiness  
like  the  one  proclaimed  by  Jesus in the Beatitudes, or  was it of  another  type?  

Concluding  Prayer  

I lift up my eyes to the mountains; where  is my  help to  come  from?  
My  help  comes from Yahweh who  made  heaven  and  earth.  (Ps 121: 1-2) 
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Tuesday, June 11, 202 4  
Ordinary Time  

Opening Prayer   

God of wisdom and love,  source  of  all  good, send  your  Spirit  to  teach  us your  
truth  and  guide  our actions in  your  way  of  peace.  
We ask this through our Lord Jesus Christ, your Son,  who lives and reigns with 
you and the Holy Spirit,  one  God, for  ever  and ever.  Amen.  

Gospel  Reading - Matthew  5: 13-16 

Jesus said to his disciples: 'You are salt for the earth. But if salt loses its taste, 
what can make  it salty again?  It is good for nothing and can  only be thrown out 
to be trampled under  people's  feet.  
'You are light for the world. A city built on a hill -top cannot be hidden. No one 
lights a lamp  to  put  it  under  a tub;  they  put  it  on  the  lampstand  where  it  
shines  for  everyone  in  the  house.  In the same way your light must shine in 
people's sight, so that, seeing your good works, they  may  give praise to  your  
Father  in heaven.  

Reflection  

Yesterday, in meditating on the Beatitudes, we passed through the door of 
entry of the  Sermon  on  the  Mountain  (Mt  5: 1-12). Today  in  the  Gospel  we  receive  
an  important  instruction on the mission of the Community. It should be the salt 
of the earth and the light of  the world (Mt 5: 13 -16). Salt does not exist for itself, 
but to give flavor to the food. Light  does not exist for itself, but for the service of 
people. At the time when Matthew wrote his  Gospel, this mission was very 
difficult for the communities  of the converted Jews. In spite  that they were 
living in faithful observance of the Law of Moses, they were expelled from the  
Synagogues, cut away from their Jewish past. Regarding this, among the 
converted pagans,  some said: Ṫ!ȍʆǳɰ ʆȖǳ ǥɊȽȜȿȎ Ɋȍ ¦ǳɸʎɸḼ ʆȖǳ «ǈʧ Ɋȍ µɊɸǳɸ Ȗǈɸ 
ǤǳǥɊȽǳ ɊǤɸɊȴǳʆǳṫṁ !ȴȴ ʆȖȜɸ caused  tension  and  uncertainty.  The  openness  of  
some  seemed  to  be  criticism  of  the  observance of others, and vice versa. This 
conflict brought about a crisis which led many to  close up in their own position. 
Some wanted to advance, to go ahead, others wanted to place  the light under 
ʆȖǳ ʆǈǤȴǳṁ µǈȿʭ ǈɸȰǳǬ ʆȖǳȽɸǳȴʦǳɸḻ Ṫuȿ ȴǈɸʆ ȜȿɸʆǈȿǥǳḼ ʧȖȜǥȖ Ȝɸ Ɋʎɰ ȽȜɸɸȜɊȿṂṫ 
Recalling  and updating  the words  of Jesus, Matthew tries  to help them.  

Å Matthew 5: 13 -16: Salt of the earth. By using images of daily life, with simple 
and direct  words,  Jesus  makes  known  which  is the  mission  and  the  reason  for  
being  a Christian  community: to be salt. At that time when it was very hot, 
people and animals needed to  consume much salt. The salt, which was 
delivered by merchants in great blocks in the public  square, was consumed 
Ǥʭ ʆȖǳ ɭǳɊɭȴǳṁ ĞȖǈʆ ɰǳȽǈȜȿǳǬ ȍǳȴȴ ʆɊ ʆȖǳ ȎɰɊʎȿǬ ǈȿǬ ȴɊɸʆ Ȝʆɸ ɸǈʦɊɰṁ Ṫuʆ no 
ȴɊȿȎǳɰ ɸǳɰʦǳɸ ȍɊɰ ǈȿʭʆȖȜȿȎḼ Ǥʎʆ Ȝʆ Ȝɸ ʆȖɰɊʧȿ Ɋʎʆ ǈȿǬ ʆɰǈȽɭȴǳǬ ʎȿǬǳɰ ɭǳɊɭȴǳṭɸ 
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ȍǳǳʆṫṁ ¦ǳɸʎɸ recalls  this use to clarify  for the  disciples  the  mission which they  
have  to carry  out.  

Å Matthew 5: 14 -16: Light of the world. The comparison is obvious. Nobody lights 
a candle  and places it under the tub. A city built on the hilltop, cannot be 
hidden. The community  should be light, it should enlighten. It should not be 
afraid to show the good that it does. It  does not do it to make itself seen, but 
what it does can be seen. The salt does not exist for  itself. The light does not 
exist for itself! This is how the community should be. It cannot  remain 
ǳȿǥȴɊɸǳǬṁ ṪĤɊʎɰ ȴȜȎȖʆ Ƚʎɸʆ ɸȖȜȿǳ Ȝȿ ɭǳɊɭȴǳṭɸ sight, so that, seeing your good  
works,  they  may  give praise to  your  fǈʆȖǳɰ Ȝȿ oǳǈʦǳȿṁṫ 

Å Matthew  5: 17-19: Not  one  dot,  not  one  little  stroke  will  disappear  from  the  
Law.  Among  the converted Jews there were two tendencies. Some thought 
that it was not necessary to  observe the laws of the Old Testament because 
we are saved by the faith in Jesus and not by  the observance of the Law (Rm  
3: 21-26). Others thought  that  they should  continue to  observe the laws of the 
Old Testament (Acts 15: 1 -2). In each one of the two tendencies there  were  
some  more  radical  groups.  Before  this  conflict,  Matthew  tries  to  find  a 
balance,  the equilibrium, over and beyond the two extremes. The community 
should be the space, where  this equilibrium can be attained and lived. The 
response given by Jesus continued to be very  ǈǥʆʎǈȴḻ Ṫu Ȗǈʦǳ ȿɊʆ ǥɊȽǳ ʆɊ 
abolȜɸȖ ʆȖǳ ȴǈʧḼ Ǥʎʆ ʆɊ ǥɊȽɭȴǳʆǳ ȜʆḾṫ þȖǳ ǥɊȽȽʎȿȜʆȜǳɸ ǥǈȿȿɊʆ Ǥǳ against the 
Law, nor can they close themselves up in the observance of the law. Like Jesus  
did, they must advance forward, and show in a practical way that the 
objective which the law  wants  to attain in life  is the  perfect practice  of love.  

The different tendencies in the first Christian communities. The plan of salvation 
has three stages united among themselves from the earth to life: a) the Old 
Testament: the path of the Hebrew People, orientated, guided by the Law of 
God. b) The life of Jesus of Nazareth: it renews the Law of Moses starting from 
his experience of God, Father and Mother. c) The life of the communities: 
through the spirit of Jesus, they tried to live as Jesus lived it. Th e union of these 
three stages generates the certainty of faith that God is in our midst. The 
intention to break or weaken the unity of this plan of salvation gave rise to 
various  groups and tendencies  in the  communities:  

Å The Pharisees did not recognize Jesus as Messiah and accepted only the Old 
Testament. In the communities there were some people who sympathized 
with the thought of the Pharisees (Ac ts  15: 5). 

Å Some converted Jews accepted Jesus as Messiah, but they did not accept 
the liberty of spirit with which the communities lived the presence of the 
Risen Jesus. (Ac ts  15: 1). 

Å Others, both converted Jews and pagans, thought that with Jesus had come 
the end of the Old Testament. From now on, Jesus alone and the life in the 
Spirit.  

Å There were also Christians who lived so fully the life in the liberty of the 
Spirit, that they no longer looked at the life of Jesus of Nazareth, nor the Old 
Testament (1  Cor 12: 3). 
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Now the great concern of the Gospel of Matthew is that of showing that the Old 
Testament, Jesus of Nazareth and the life in the Spirit cannot be separated. The 
three -form part of the same and only project of God and give us the central 
certainty of faith: The God of Abraham and of Sarah is present amid the 
communities by the faith in Jesus of Nazareth.  

Personal  Questions  

Å For you, in your life experience, for what does salt serve? Is your community 
salt? For you,  what  does light signify  in  your life?  How  is your community  
light?  

Å How do the people of the neighborhood see your community? Does your 
community have some  attraction for others?  Is it a  sign?  Of  what? For  whom?  

Concluding Prayer  

Yahweh judiciously guides the humble,  instructing  the poor  in his way.  
Kindness  unfailing and constancy  mark all his  paths,  
for  those who keep his covenant and  his decrees. (Ps 25: 9 -10) 

Wednesday, June 12, 20 24  
Ordinary Time  

Opening  Prayer  

Lord  our  God,  
your  prophets  remind us in  season and out of season of  our  responsibilities  
toward  you  and toward the world of people.  When they disturb and upset us,  let 
it be  a holy  disturbance that makes us restless, eager to do your will  and  to bring  
justice and love around  us. 
We  ask  you  this  through  Christ  our  Lord.  

Gospel  Reading  - Matthew 5:  17-19 

Do not imagine that I have come to abolish the Law or the Prophets. I have 
come not to  abolish but to complete them. In truth I tell you, till heaven and 
earth disappear, not one dot,  not  one little  stroke, is to  disappear from the Law  
until all  its purpose  is achieved.  
Therefore, anyone who infringes even one of the least of these commandments 
and teaches  others to do the same will be considered the least in the kingdom 
of Heaven; but the person  who  keeps them  and teaches  them will  be 
considered  great in  the kingdom  of  Heaven.  

Reflection  
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þɊǬǈʭṭɸ gɊɸɭǳȴ ṓµʆ ᶥḻ ᶡᶧ-19) teaches how to observe the law of God in such a way 
that its  practice indicates in what its complete fulfilment consists (Mt 5: 17 -19). 
Matthew writes in  order to help the communities of the converted Jews to 
overcome the criticism of the brothers  of their own race who accused them 
ɸǈʭȜȿȎḻ ĤɊʎ ǈɰǳ ʎȿȍǈȜʆȖȍʎȴ ʆɊ ʆȖǳ «ǈʧ Ɋȍ µɊɸǳɸṁṫ ¦ǳɸʎɸ himself  had  been  accused  
of  infidelity to  the  Law  of  God.  Matthew  has  the  clarifying  response of Jesus 
concerning his accusers. Thus, he gives s ome light to help the communities  
solve  their problems.  
Using images of daily life, with simple and direct words, Jesus had said that the 
mission of  the community, its reason for being, is that of being salt and light! He 
had given some advice  regarding each one of the two images. Then follow two 
Ɋɰ ʆȖɰǳǳ ǤɰȜǳȍ ʦǳɰɸǳɸ Ɋȍ ʆɊǬǈʭṭɸ Gospel.  

Å Matthew 5: 17 -18: Not one dot, nor one stroke is to disappear from the Law. 
There were  several  different  tendencies  in  the  communities  of  the  first  
Christians.  Some  thought  that  it was not necessary to observe the laws of 
the Old Testament, because we are saved by faith in  Jesus and not by the 
observance of the Law (Rm 3: 21 -26). Others accepted Jesus, the  Messiah, but 
they did not accept the liberty of spirit with which some of the communities  
lived the presence of Jesus. They thought that being Jews they had to 
continue to observe the  laws of the Old Testament (Acts 15: 1, 5). But there 
were Christians who lived so fully in the  freedom of the Spirit, who no longer 
looked at the life of Jesus of Nazareth, nor to the Old  Testament and they 
ǳʦǳȿ ʧǳȿʆ ɸɊ ȍǈɰ ǈɸ ʆɊ ɸǈʭḻ ṫ!ȿǈʆȖǳȽǈ ¦ǳɸʎɸḾṫ ṓᶡ >Ɋ ᶡᶢḻ ᶣṔṁ ÂǤɸǳɰʦȜȿȎ these 
tensions, Matthew tries to find some balance between both extremes. The 
community  should be a space, where the balance can be attained and lived. 
The answer given by Jesus to  those who criticized hi m continued to be 
ǈǥʆʎǈȴ ȍɊɰ ʆȖǳ ǥɊȽȽʎȿȜʆȜǳɸḻ Ṫu Ȗǈʦǳ ȿɊʆ ǥɊȽǳ ʆɊ abolish the law, but to  
ǥɊȽɭȴǳʆǳ ȜʆḾṫ þȖǳ ǥɊȽȽʎȿȜʆȜǳɸ ǥɊʎȴǬ ȿɊʆ Ǥǳ ǈȎǈȜȿɸʆ ʆȖǳ Law, nor  could they 
close up themselves in the observance of the law. Like Jesus, they should 
advance,  and show, in practice, which was the objective which the law 
wanted to attain in the life of  persons,  that is, in the perfect practice  of love.  

Å Matthew 5: 19: Not one dot or stroke will disappear from the Law. It is for those 
who wanted to get rid of all the law that Matthew recalls the other parable of 
¦ǳɸʎɸḻ Ṫ!ȿʭɊȿǳ ʧȖɊ ȜȿȍɰȜȿȎǳɸ ǳʦǳȿ Ɋȿǳ Ɋȍ ʆȖǳ ȴǳǈɸʆ Ɋȍ ʆȖǳɸǳ ǥɊȽȽǈȿǬȽǳȿʆɸ 
and teaches others to do the same will be considered the least in the 
Kingdom of Heaven; bu t the person who keeps them and teaches them will 
Ǥǳ ǥɊȿɸȜǬǳɰǳǬ Ȏɰǳǈʆ Ȝȿ ʆȖǳ ¨ȜȿȎǬɊȽ Ɋȍ oǳǈʦǳȿṁṫ þȖǳ Ȏɰǳǈʆ ǥɊȿǥǳɰȿ Ȝȿ 
µǈʆʆȖǳʧṭɸ gɊɸɭǳȴ Ȝɸ ʆɊ ɸȖɊʧ ʆȖǈʆ ʆȖǳ ÂȴǬ þǳɸʆǈȽǳȿʆḼ ¦ǳɸʎɸ Ɋȍ ·ǈʷǈɰǳʆȖ ǈȿǬ 
the life in the Spirit cannot be separated. The three of them fo rm part of the 
same and unique project of God and communicate to us the certainty of faith: 
The God of Abraham and of Sarah is present amid the community by faith in 
Jesus of Nazareth  who sends us his  Spirit.  

Personal  Questions  

Å How do I see and live the law of God: as a growing horizon of light or as an 
imposition  which limits  my  freedom?  
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Å What can we do today for our brothers and sisters who consider all this type 
of discussion as  obsolete  and not actual?  What can we  learn from  them?  

Concluding  Prayer  

Praise Yahweh , Jerusalem, Zion, praise  your  God.  
For  he gives  strength  to  the  bars  of  your gates,  
he  blesses  your  children  within  you.  (Ps 145: 12-13) 

Thursday, June 1 3, 20 24  
Ordinary Time  

Opening Prayer  

God of mercy and compassion,  
you challenge us to be responsible  for the good and the evil we do  
and You call us to conversion.  
God, help us to face ourselves  that we may not use flimsy excuses  for covering 
up our wrongs.  
Make us honest with ourselves,  and aware that we can always count on Jesus 
Christ  to be our guide and strength on the road to You,  now and for ever.  

Gospel Reading Ṝ Matthew 5:  20-26 

Jesus said to his disciples: "I tell you, unless your righteousness surpasses 
that of the scribes and Pharisees, you will not enter into the Kingdom of 
heaven. "You have heard that it was said to your ancestors, You shall not 
kill; and whoever kills will b e liable to judgment. But I say to you, whoever 
is angry with his brother will be liable to judgment, and whoever says to 
his brother, raqa, will be answerable to the Sanhedrin, and whoever says, 
'You fool,' will be liable to fiery Gehenna. Therefore, if y ou bring your gift to 
the altar, and there recall that your brother has anything against you, 
leave your gift there at the altar, go first and be reconciled with your 
brother, and then come and offer your gift. Settle with your opponent 
quickly while on th e way to court. Otherwise your opponent will hand you 
over to the judge, and the judge will hand you over to the guard, and you 
will be thrown into prison. Amen, I say to you, you will not be released 
until you have paid the last penny."  

Reflection  

The text of today ṭs Gospel forms part of a broader or more extensive whole: Mt 5:  
20 up to Mt 5:  48. In these passages Matthew tells us how Jesus interprets and 
explains the Law of God. Five times He repeats the phrase: You have heard how 
it was said to our ancestors, in truth I tell you! (Mt 5:  21, 27, 33, 38, 43). Before, He 
had said: Do not imagine that I have come to abolish the Law or the Prophets; 
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no, I have come not to abolish, but to complete them (Mt 5:  17). The attitude of 
Jesus before the Law is, at the same time, one of breaking and of continuity. He 
breaks away from the erroneous interpretations, but maintains firm the 
objective which the Law should attain: the practice of a greater justice, which is 
Love.  

Å Matthew 5:  20: An uprightness which surpasses that of the Pharisees. This first 
verse presents the general key of everything which follows in Matthew 5:  20-
48. The word Justice never appears in the Gospel of Mark, and it appears 
seven times in that of Matthew (Mt 3:  15; 5: 6, 10, 20; 6: 1, 33; 21: 32). This has 
something to do with the situation of the communities for which Mark wrote. 
The religious ideal of the Jews of the time was to be just before God. The 
Pharisees taught: people attain justice before G od when they succeed to 
observe all the norms of the law in all its details! This teaching generated a 
legalistic oppression and caused great anguish in the people because it was 
very difficult to be able to observe all the norms (cfr. Rm 7:  21-24). This is why 
Matthew takes the words of Jesus on justice to show that it has to surpass the 
justice of the Pharisees (Mt 5:  20). According to Jesus, justice does not come 
from what I do for God in observing the law, but rather from what God does 
for me, accepting  me as His son or as His daughter. The new ideal which Jesus 
proposes is the following: therefore, be perfect as is your Heavenly Father! (Mt 
5: 48). That means: you will be just before God when you try to accept and 
forgive people as God accepts and pardons me, in spite of my defects and 
sins. 

By means of these five very concrete examples, Jesus shows us what to do in 
order to attain this greater justice which surpasses the justice of the   and the 
åȖǈɰȜɸǳǳɸṁ !ɸ ʧǳ ǥǈȿ ɸǳǳḼ ʆɊǬǈʭṭɸ gɊɸɭǳȴ ʆǈȰǳɸ ʆȖǳ ǳʬǈȽɭȴǳ Ɋȍ ʆȖǳ ȿǳʧ 
interpretation of the fifth commandment: You shall not kill! Jesus has 
revealed what God wanted when He gave this commandment to Moses.  

Å Matthew 5:  21-22: The law says: You shall not kill! (Ex 20:  13). In order to observe 
fully this commandment it is not sufficient to avoid murdering. It is necessary 
to uproot from within everything which, in one way or another, can lead to 
murder, for example, anger, hatred, the desire to revenge, insult, and 
explo itation, etc.  

Å Matthew 5:  23-24. The perfect worship which God wants. In order to be 
accepted by God and to remain united to Him, it is necessary to reconcile 
oneself with brother and sister. Before the destruction of the Temple, in the 
year 70, when the Christian Jews participated  in the pilgrimages in Jerusalem 
to present their offerings at the altar and to pay their promises, they always 
remembered this phrase of Jesus. In the year 80, at the time when Matthew 
wrote, the Temple and the Altar no longer existed. They had  been destroyed 
by the Romans. The community and the communitarian celebration became 
the Temple and the Altar of God.  

Å Matthew 5:  25-26: To reconcile oneself. One of the points on which the Gospel 
of Matthew exists the most is reconciliation. That indicates that in the 
communities of that time, there were many tensions among the radical 
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groups with diverse tendencies and sometimes even opposing ones. Nobody 
wanted to cede to the other. There was no dialogue. Matthew enlightens this 
situation with the words of Jesus on reconciliation which demands 
acceptance and understanding. The only sin  that God does not forgive is our 
lack of pardon toward others (Mt 6:  14). That is why one should try to reconcile 
yourself before it is too late!  

Personal Questions  

Å Today there are many people who cry out for justice! What meaning does 
evangelical justice have for me?  

Å How do I behave before those who do not accept me as I am? How did Jesus 
behave before those who did not accept Him?  

Concluding Prayer  

From the depths I call to You, Yahweh:  
Lord, hear my cry.  
Listen attentively to the sound of my pleading! (Ps 130 : 1-2) 

Friday, June 14, 2024  
Ordinary Time  

Opening Prayer  

God of wisdom and love,  
source of all good, send Your Spirit to teach us Your truth and guide our actions 
in Your way of peace.  
We ask this through our Lord Jesus Christ, Your Son, who lives and reigns with 
You and the Holy Spirit, one God, for ever and ever. Amen.  

Gospel Reading - Matthew 5:  27-32 
Jesus said to his disciples: "You have heard that it was said, You shall not commit 
adultery. But I say to you, everyone who looks at a woman with lust has already 
committed adultery with her in his heart. If your right eye causes you to sin, tear it 
out a nd throw it away. It is better for you to lose one of your members than to have 
your whole body thrown into Gehenna. And if your right hand causes you to sin, cut 
it off and throw it away. It is better for you to lose one of your members than to 
have your whole body go into Gehenna. "It was also said, Whoever divorces his wife 
must give her a bill of divorce. But I say to you, whoever divorces his wife (unless the 
marriage is unlawful) causes her to commit adultery, and whoever marries a 
divorced woman comm its adultery."  

Reflection  
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uȿ ʭǳɸʆǳɰǬǈʭṭɸ gɊɸɭǳȴḼ ¦ǳɸʎɸ ɊȍȍǳɰǳǬ ǈ ɰǳɰǳǈǬȜȿȎ Ɋȍ ʆȖǳ ǥɊȽȽǈȿǬȽǳȿʆḻ ṪEɊ ȿɊʆ 
ȰȜȴȴṫ ṓµʆ ᶥḻ ᶢᶠ-ᶢᶦṔṁ uȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴ ¦ǳɸʎɸ ɰǳɰǳǈǬɸ ʆȖǳ ǥɊȽȽǈȿǬȽǳȿʆ ṪĤɊʎ ɸȖǈȴȴ 
ȿɊʆ ǥɊȽȽȜʆ ǈǬʎȴʆǳɰʭṁṫ Jesus rereads the law starting from the intention that 
God had which was proc laimed centuries before on Mount Sinai. He seeks the 
spirit of the Law and does not limit himself to the letter. He takes up again and 
defends the great values of human life which constitute the background of 
each one of these Ten Commandments. He insists on love, on fidelity, on mercy, 
on justice, on truth, on humanity (Mt 9: 13; 12: 7; 23: 23; Mt 5: 10; 5: 20; Lk 11: 42; 18: 
9). The result of the full observance of the Law of God humanizes the person. In 
Jesus we can see what happens when a person allows God to fill his life. The last 
objective is that of uniting both loves and the building up of fraternity in 
defense of life. The greater the fraternity, the greater will be the fullness of life 
and greater will be the adoration given by all creatures to Go d, Creator and 
Savior.  
uȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴḼ ¦ǳɸʎɸ ȴɊɊȰɸ ǥȴɊɸǳȴʭ ǈʆ ʆȖǳ Ƚǈȿ-woman relationship in 
marriage, a fundamental basis of human living together. There was a 
ǥɊȽȽǈȿǬȽǳȿʆ ʧȖȜǥȖ ɸǈȜǬḼ ṪEɊ ȿɊʆ ǥɊȽȽȜʆ ǈǬʎȴʆǳɰʭṫ ǈȿǬ ǈȿɊʆȖǳɰ Ɋȿǳ ʧȖȜǥȖ 
ɸǈȜǬḼ Ṫ!ȿʭɊȿǳ ʧȖɊ ǬȜʦɊɰǥǳɸ ȖȜɸ ʧȜȍǳḼ Ȗǈɸ ʆɊ ȎȜʦǳ Ȗǳɰ ǈ ǥǳɰʆȜȍȜǥǈʆǳ Ɋȍ ǬȜʦɊɰǥǳṁṫ 
Jesus takes up again both commandments, giving them a new meaning.  

Å Matthew 5: 27 -28: Do not commit adultery.  What does this commandment 
require from us? The ancient response was: a man cannot sleep with 
ɸɊȽǳǤɊǬʭ ǳȴɸǳṭɸ ʧȜȍǳṁ þȖȜɸ ʧǈɸ ǬǳȽǈȿǬǳǬ Ǥʭ ʆȖǳ ȴǳʆʆǳɰ Ɋȍ ʆȖǳ 
commandment. But Jesus goes beyond, surpasses the letter an d says, Ṫ=ʎʆ u 
say to you, if a man looks at a woman lustfully, he has already committed 
ǈǬʎȴʆǳɰʭ ʧȜʆȖ Ȗǳɰ Ȝȿ ȖȜɸ Ȗǳǈɰʆṁṫ 

The objective of the commandment is reciprocal fidelity between man and 
woman who assume life together, as a married couple. This fidelity will be 
complete only if both know how to be faithful to one another in thought and 
in desire and have a total transp arency between them.  

Å Matthew 5: 29 -30: Tear out your eye and cut off your hand.  To illustrate what 
Jesus has just said, He states a hard word which He uses on another occasion 
when He speaks of scandal to little ones (Mt 18: 9; Mk 9: 47). He says that if your 
right eye should be your downfall tear it out and throw it away, for it will do 
you less harm to lose one part of yourself than to have to have your whole 
body thrown into hell. He affirms the same thing concerning the hand. These 
affirmations cannot be taken literally. Th ey indicate the radical nature and the 
seriousness with which Jesus insists on the observance of this 
commandment. It means that if something in your life is causing you to sin, 
get rid of it!  

Today there are many things which might drive or tempt us to sin, or to 
consider sin. It may be the Internet, a television show, money, etc. These 
things expose us to consider sinning perhaps, and if so, are best removed 
from our life in order "To be perfe ǥʆ ǈɸ ʆȖǳ oǳǈʦǳȿȴʭ fǈʆȖǳɰ Ȝɸ ɭǳɰȍǳǥʆḾṫ ṓµʆ 
ᶥḻᶤᶨṔṁ þɊ ɰǳɭȖɰǈɸǳ ¦ǳɸʎɸṭ ǈǬʦȜǥǳ Ȝȿ ʆɊǬǈʭṭɸ ȴǈȿȎʎǈȎǳḻ ṪȜȍ ʆȖǳ þĝ ǥǈʎɸǳɸ ʭɊʎ ʆɊ 
ɸȜȿḼ Ɋɰ ʆǳȽɭʆɸ ʭɊʎ ʆɊ ɸȜȿḼ Ɋɰ ʆǳǈǥȖǳɸ ʭɊʎ ȖɊʧ ʆɊ ɸȜȿḼ ʆʎɰȿ ʆȖǳ þĝ ɊȍȍḾṫ 
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Å Matthew 5: 31 -32: The question of divorce. The man was permitted to give a 
certificate of divorce to the woman. In the discourse of the community, Jesus 
will say that Moses permitted this because the people were hardhearted (Mt 
ᶡᶩḻ ᶨṔṁ Ṫ=ʎʆ u ɸǈʭ ʆɊ ʭɊʎḻ ǈnyone who divorces his wife, give her a certificate of 
divorce; but I say to you: anyone who divorces his wife, except in the case of 
concubinage, exposes her to adultery, and anyone who marries a divorced 
ʧɊȽǈȿ ǥɊȽȽȜʆɸ ǈǬʎȴʆǳɰʭṁṫ There has been much discu ssion on this theme. 
Basing itself on this affirmation of Jesus, the Eastern Church permits divorce 
Ȝȿ ǥǈɸǳ Ɋȍ ṪȍɊɰȿȜǥǈʆȜɊȿḼṫ ʆȖǈʆ ȜɸḼ Ɋȍ ȜȿȍȜǬǳȴȜʆʭṁ ÂʆȖǳɰɸ ɸǈʭ ʆȖǈʆ Ȗǳɰǳ ʆȖǳ ʧɊɰǬ 
fornication is the translation of an Aramaic or Hebrew word z enuth  which 
indicated a marriage among people who were relatives, and which was 
forbidden. It would not be a valid marriage. In the Western Church as well, 
this only applies to valid marriages and where both parties are capable of 
ʎȿǬǳɰɸʆǈȿǬȜȿȎ ʧȖǈʆ ȽǈɰɰȜǈȎǳ ȽǳǈȿɸḼ ʆȖǈʆ Ȝʆ Ȝɸ ȿɊʆ ȭʎɸʆ ǈ ṪȴȜȍǳɸʆʭȴǳṫṁ ĞȖǳɰǳ ʆȖǳ 
marriage is not valid, there is not a divorce.  

Leaving aside the correct interpretation of this word, what is important is to 
see the objective and the general sense of the affirmation of Jesus in the new 
reading which is done of the Ten Commandments. Jesus speaks about an 
ideal which should always be ǤǳȍɊɰǳ Ƚʭ ǳʭǳɸṁ þȖǳ ǬǳȍȜȿȜʆȜʦǳ ȜǬǳǈȴ Ȝɸ ṪʆɊ Ǥǳ 
ɭǳɰȍǳǥʆ ǈɸ ʆȖǳ oǳǈʦǳȿȴʭ fǈʆȖǳɰ Ȝɸ ɭǳɰȍǳǥʆṫ ṓµʆ ᶥḻ ᶤᶨṔṁ þȖȜɸ ȜǬǳǈȴ Ȝɸ ʦǈȴȜǬ ȍɊɰ ǈȴȴ 
the commandments reviewed by Jesus. In the rereading of the 
ǥɊȽȽǈȿǬȽǳȿʆ ṪEɊ ȿɊʆ ǥɊȽȽȜʆ ǈǬʎȴʆǳɰʭḼṫ ʆȖȜɸ ȜǬǳǈȴ Ȝɸ ʆɰǈȿɸȴǈʆǳǬ ǈɸ 
transparency, honesty, and chastity between husband and wife. However, 
ȿɊǤɊǬʭ ǥǈȿ ɸǈʭḼ Ṫu ǈȽ ɭǳɰȍǳǥʆ ǈɸ ʆȖǳ oǳǈʦǳȿȴʭ fǈʆȖǳɰ Ȝɸ ɭǳɰȍǳǥʆṁṫ Ğǳ ǥǈȿ ȿǳʦǳɰ 
merit the reward because we can never be perfect. What is important is to 
continue walking on the road and  always turn our eyes toward the ideal. At 
the same time, as Jesus did, we have to accept people with the same mercy 
with which He accepted people and directed them toward the ideal.  

Personal Questions  

Å How do you live in society today, with a constant flow of advertising based on 
immodesty, and still live within the advice of Jesus?  

Å oɊʧ Ȝɸ ʆȖȜɸ ʆɊ Ǥǳ ʎȿǬǳɰɸʆɊɊǬḻ ṪʆɊ Ǥǳ ɭǳɰȍǳǥʆ ȴȜȰǳ ʆȖǳ oǳǈʦǳȿȴʭ fǈʆȖǳɰ Ȝɸ 
ɭǳɰȍǳǥʆṂṫ 

Concluding Prayer  

Of You my heart has said,  
ṪðǳǳȰ oȜɸ ȍǈǥǳḾṫ ĤɊʎɰ ȍǈǥǳḼ ĤǈȖʧǳȖḼ u ɸǳǳȰṆ 
do not turn away from me.  
Do not thrust aside Your servant in anger;  
without You I am helpless.  
Never leave me, never forsake me, God, my Savior. (Ps 27: 8 -9) 

Saturday, June 1 5, 202 4 
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Ordinary Time  

Opening Prayer  

God  of  wisdom  and  love, source of all good,  
send  Your  Spirit  to  teach  us Your  truth and guide our actions  
in  Your  way  of  peace.  
We  ask  this  through  our  Lord  Jesus  Christ,  Your  Son, who lives and reigns with 
You and the Holy Spirit, one God, for ever and ever. Amen.  

Gospel  Reading  - Matthew  5: 33-37 

Jesus said to his disciples: "You have heard that it was said to your ancestors, Do 
not take a false oath, but make good to the Lord all that you vow. But I say  to 
you, do not swear  at  all; not  by  heaven,  for  it  is God's  throne;  nor  by  the  earth,  for  
it  is his  footstool; nor  by  Jerusalem,  for  it  is the  city  of  the  great  King.  Do  not  swear  
by  your  head,  for  you cannot  make  a single  hair  white  or  black.  Let  your  'Yes' 
mean  'Yes,' and  your  'No'  mean 'No.' Anything more is from the Evil One."  

Reflection  

uȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴḼ ¦ǳɸʎɸ ɰǳɰǳǈǬɸ ʆȖǳ ǥɊȽȽǈȿǬȽǳȿʆḻ ṪEɊ ȿɊʆ ǥɊȽȽȜʆ ɭǳɰȭʎɰʭṁṫ 
And here  also He  surpasses the  letter, concerning  the  spirit of the  law,  and  seeks  
to  indicate the ultimate goal of this commandment: to attain total transparency 
in relationships among people. Here we can apply what we said concerning the 
ʆʧɊ ǥɊȽȽǈȿǬȽǳȿʆɸ ṪEɊ not  ȰȜȴȴṫ and  ṪEɊ not  commit  ǈǬʎȴʆǳɰʭṁṫ It  is a question  
of  a new  way  of  interpreting and  setting  into  practice  the  law  of  Moses,  starting  
from  the  new  experience  of  God  the  Father which Jesus has brought to us. He 
rereads the law beginning with the intention that God had in proclaiming it 
centuries ago on Mount Sinai.  

Å Matthew 5: 33:  It was said to our ancestors: you must not swear. The Law of 
the Old Testament  said,  ṪEɊ not  commit  ɭǳɰȭʎɰʭṫ and  it  added  that  the  person  
should  swear  ȍɊɰ ʆȖǳ «ɊɰǬṁ uȿ ʆȖǳ åɸǈȴȽɸ Ȝʆ Ȝɸ ɸǈȜǬ ʆȖǈʆ ṪɊȿǳ can go up to the 
Mountain of Yahweh and reach  the  holy  place,  if  he  has  innocent  hands  and  
a pure  heart,  and  does  not  confide  in idols,  ȿɊɰ ɸʧǳǈɰ Ȝȿ ɊɰǬǳɰ ʆɊ ǬǳǥǳȜʦǳṫ ṓåɸ 
24: 4). The same thing is said in other parts of the Old Testament (Eccl 5: 3 -4), 
because one must be able to trust the words of others. In order to promote 
this reciprocal trust, tradition had invented the help of the oath. In order to 
ɸʆɰǳȿȎʆȖǳȿ Ɋȿǳṭɸ Ɋʧȿ ʧɊɰǬḼ ʆȖǳ ɭǳɰɸɊȿ ʧɊʎȴǬ ɸʧǳǈɰ Ɋȿ ɸɊȽǳɊȿǳ Ɋɰ Ɋȿ 
something which was greater than he and who could punish him if he did 
not do what he had promised. Things  continue to  be like  this  up  to  the  
present  time. Whether in  the Church or in society, there are some moments 
and occasions which demand a solemn oath  from  people. In the final  analysis,  
the oath  is the  expression  of the  conviction  that nobody can completely trust 
the word of another.  

Å Matthew  5: 34-36: But  I say to you:  do  not  swear. Jesus  wants  to  heal  this  
defect.  It  is not  enough  ṪȿɊʆ to  ɸʧǳǈɰṁṫ He  goes  beyond  and  affirms:  Ṫ=ʎʆ I say 
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to  you:  do  not  swear at  all: either  by  heaven,  since  that  is gɊǬṭɸ throne;  or  by  
earth,  since  that  is His  footstool, or  by  Jerusalem,  since  that  is the  city  of  the  
great  King.  Do  not  swear  by  your  own  head either,  since  you  cannot  turn  a 
single  hair  white  or  black.  All  you  need  to  say is ṬĤǳɸṭ Ȝȍ ʭɊʎ Ƚǳǈȿ ʭǳɸḼ ǈȿǬ Ṭ·Ɋṭ 
if you mean no. Anything more than this comes from  the Evil Âȿǳṁṫ 

They  would  swear  on  heaven  and  on  earth,  on  the  city  of  Jerusalem,  on  their  
own  head. Jesus shows that all that does not cure the pain and suffering from 
the lack of transparency and trust among people. What is the solution which 
He proposes?  

Å Matthew  5: 37: Let your  speech  be yes, yes;  no,  no.  The  solution  which  God  
proposes is the following:  Let your speech be yes, yes; no, no; anything more 
than this comes from the Evil One.  He proposes a radical and total honesty. 
Nothing more. Anything more that you say comes from the Evil One. Here 
again, we are confronted with an objective which will always remain in our 
mind and which we will never succeed in fulfilling completely. It is another 
ǳʬɭɰǳɸɸȜɊȿ Ɋȍ ʆȖǳ ȿǳʧ ȜǬǳǈȴ Ɋȍ ȭʎɸʆȜǥǳ ʧȖȜǥȖ ¦ǳɸʎɸ ɭɰɊɭɊɸǳɸḻ ṪʆɊ Ǥǳ ɭǳɰȍǳǥʆ ȴȜȰe 
ʆȖǳ oǳǈʦǳȿȴʭ fǈʆȖǳɰ Ȝɸ ɭǳɰȍǳǥʆṫ ṓµʆ ᶥḻ ᶤᶨṔṁ ¦ǳɸʎɸ ʎɭɰɊɊʆɸ ǈȿʭ attempt  to  create  
the  conviction  that  I am  saved  because  I observe  the  law.  Nobody can  merit  
gɊǬṭɸ grace,  because  otherwise  it  would  not  be  a grace.  We  observe  the  Law, 
not in order to merit salvation, but in order to thank  with all our heart for the 
immense gratuitous  goodness  of  God,  who  accepts  us and  saves us without  
any  merit  on  our  part.  

Personal  Questions  

Å How  honest  is my  speech?  How  honest  am  I with  myself  as I answer  that?  

Å Is Jesus  addressing  intent  in  this  instruction,  to  be  trustworthy  without  
external  aids?  

Å Or is He addressing the hypocrisy of having one truth when speaking and 
another  when under oath?  

Å Or is  He giving  instructions  to  not  do  a physical act, as one might  be asked to  
do  in  a modern courtroom?  

Concluding  Prayer  

I bless  Yahweh  who  is my  counselor, even at night my heart instructs me.  
I keep  Yahweh  before  me  always,  for  with  Him  at  my  right  hand,  nothing  can  
shake  me. (Ps 16: 7-8) 

Sunday, June 1 6, 202 4  
Eleventh Sunday in Ordinary Time  

Opening Prayer  
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Lord Jesus, send us your Spirit, to open the Scriptures for us in the same way 
that you opened  them for the disciples  on the road to  Emmaus. With the light  
of the Word, written in  the  Bible,  you  helped  them to  discover  the  presence  
of  God  in  the  terrible  events  of  your  condemnation and crucifixion. Thus, the 
cross, that seemed to be the end of all hope, could be  seen  by  them as the 
source  of life and resurrection.  
Create in us the silence that will enable us to listen to your voice in creation and 
in Scripture,  in  the  events  of  life  and  in  other  people,  especially  in  the  poor  
and  the  suffering.  May  your Word direct us so that we too, just like the disciples 
on the road to Emmaus, may experience  the power of your resurrection and be 
witnesses for others of the truth that you are alive and  that you live in our midst, 
as the source of fraternity, peace, and justice. We ask this of you,  Jesus, Son of 
Mary, who have revealed the Father to us and have sent us your Holy Spirit.  
Amen.  

Gospel Reading Ṝ Mark 4: 26 -34 

A Division of the Text  

Mk 4: 26 -29: The parable of the seed that springs up on its own   

Mk  4: 30 -32: The parable  of the  grain  of mustard  

Mk  4: 33-34: The  conclusion regarding  parables.  

The Text  

He also said, "The kingdom of God is as if someone  would scatter seed on the 
ground, and would sleep and rise night and day, and the seed would  sprout and 
grow, he does not know how. The earth produces of itself, first the stalk, then 
the  head, then the full grain in the head. But when the grain is ripe, at once he 
goes in with his  sickle,  because  the harvest has come."  
He also said, "With what can we compare the kingdom of God, or what parable 
will we use  for it? It is like a mustard seed, which, when sown upon the ground, 
is the smallest of all the  seeds on earth; yet when it is sown it grows up and 
becomes the greatest of all shrubs, and  puts  forth large  branches,  so that the  
birds  of  the air  can make  nests in  its shade."  
With many such parables he spoke the word to them, as they were able to hear 
it; he did not  speak  to them  except in  parables, but he explained everything  in 
private  to his disciples.  

A Moment  of  Prayerful Silence  
so that  the  Word of  God may  enter  and  enlighten  our  lives.  

Questions  
to  help us  in our prayer and meditation  

Å What  point  struck you  most?  Why?  

Å Jesus did not explain the parables. He told the stories and awakened the 
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imagination in his  listeners and their reflection on what they discovered. 
What have you discovered in the  parables?  

Å The purpose of these words is to make life transparent. Over the years, has 
your life  become  more  transparent, or has the opposite  happened?  

A Deeper Look at the  Theme  

a) For  a Better  Understanding  

Why Jesus taught through parables:  Jesus recounted many parables. All of 
them are taken  from the life of the people. In this way he helped people to 
discover the things of God in  everyday life, as life becomes more transparent, 
because the extraordinary things of God are  hidden in the ordinary and 
common things of everyday life. The people could understand the  things  of  life.  
The  parables  provide  the  key  that  opens  that  life  and  finds  the  signs  of  God  in  
it.  
Through the parables, Jesus helped the people to see the mysterious presence 
of the Kingdom  in the things of life. A parable is a comparison. Jesus used the 
known and obvious things of  life to help to explain the invisible and unknown 
things of the Kingdom of God. For example,  the people of Galilee understood 
when someone talked about seeds, land, rain, sunshine, salt,  flowers, fish, 
harvest etc., Jesus used all these things that the people knew very well, in his  
parables,  to help to explain the  mystery  of the  Kingdom.  
þȖǳ ɭǈɰǈǤȴǳ Ɋȍ ʆȖǳ ɸɊʧǳɰ Ȝɸ ǈ ɭɊɰʆɰǈȜʆ Ɋȍ ǈ ȍǈɰȽǳɰṭɸ ȴȜȍǳṁ !ʆ ʆȖǈʆ ʆȜȽǳḼ Ȝʆ ʧǈɸ ȖǈɰǬ 
to make a  living from farming. The land was full of stones. There were many 
rough plants, not a lot of  rain, and a strong sun. As well as that, often, the people 
in order to take shortcuts walked  across the land and trampled on the plants 
(Mk 2,23). Despite all that, every year the farmer  would  plant, trusting  in the  
power of the  seed and  in the  generosity  of nature.  
A parable  ǬɊǳɸȿṭʆ say everything,  but  induces  a person  to  think  and  make  
discoveries,  beginning with the experience the listeners have of the seed. This is 
not a neatly packaged  doctrine that arrives all ready to be taught and 
embellished. The parable does not provide  water in a bottle, but rather, leads 
ɭǳɊɭȴǳ ʆɊ ʆȖǳ ɸɊʎɰǥǳṁ ! ȍǈɰȽǳɰḼ ȴȜɸʆǳȿȜȿȎḼ ʧɊʎȴǬ ɸǈʭḼ ṪðǳǳǬ in the ground, I know 
what that is, but Jesus is saying that this has something to do with the  
¨ȜȿȎǬɊȽ Ɋȍ gɊǬḾ ĞȖǈʆ ǥɊʎȴǬ ʆȖǈʆ ǤǳṂṫ uʆṭɸ ȿɊʆ ǬȜȍȍȜǥʎȴʆ ʆɊ ȜȽǈȎȜȿǳ ʆȖǳ ȴɊȿȎ 
conversations  that might follow with the crowd. The parable moves with the 
people and gets them to listen  to  natu re and to think about life.  

b)  Commentary  on  the  Text  

uʆ Ȝɸ ʧɊȿǬǳɰȍʎȴ ʆɊ ɸǳǳ ¦ǳɸʎɸḼ ǈȎǈȜȿ ǈȿǬ ǈȎǈȜȿḼ ȴɊɊȰȜȿȎ ǈʆ ȴȜȍǳ ǈȿǬ ǈʆ ʧȖǈʆṭɸ 
happening around  him,  for  things  and  images  that might  help the people  to 
detect  and  to  experience  ʆȖǳ ɭɰǳɸǳȿǥǳ Ɋȍ ʆȖǳ ¨ȜȿȎǬɊȽṁ uȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴḼ ǈȎǈȜȿḼ 
he tells two short stories about things that happen  every day in our lives: The 
story of the seed that grows, all on its own, and the story of the  tiny  mustard 
that  grows  to be  so ǤȜȎṁṫ 

Å The  story  of the  seed that grows  all on its  own  
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The farmer who plants the seed knows the process: first the seed, then the 
green shoot, the  leaf, the ear and the grain. The farmer knows how to wait 
and will not cut the stalk before it is  time, but he does not know from where 
the power comes for the soil, the rain, the sun and the  seed to make a seed 
ʆʎɰȿ ȜȿʆɊ ȍɰʎȜʆṁ þȖǈʆṭɸ ʧȖǈʆ ʆȖǳ ¨ȜȿȎǬɊȽ Ɋȍ gɊǬ Ȝɸ ȴȜȰǳṁ uʆṭɸ ǈ ɭɰɊǥǳɸɸṁ There 
are stages and points of growth. It takes time and happens in time. The fruit 
comes at  the  right time  but no  one  can explain  its mysterious  power.  No one  
is its  master!. Only  God!  

Å The  story  of the  tiny  mustard  seed that  turns into  something very  big  
The  mustard  seed  is small,  but  it  grows,  to  the  point  where  the  birds  can  
make  their  nests  in  Ȝʆɸ ǤɰǈȿǥȖǳɸṁ þȖǈʆṭɸ ʧȖǈʆ ʆȖǳ Kingdom is like. It begins as 
something very small, it grows and  spreads its branches. The parable does 
not say who the birds are. The answer to that question  will come later in the 
Gospel. The text suggests that it refers to the pagans who will not be  able  to 
get into the  community  and be  sharers in the Kingdom.  

Jesus  explained the  parable  to  his disciples  
In the house, when they were on their own with Jesus, the disciples want to 
know what the  parable means. They do not understand it. Jesus is 
astonished by their failure to understand  (Mk 4:13) and at that point 
responds in a way that is difficult and mysterious. He says to his  disciples, "To 
you has been given the secret of the kingdom of God, but for those outside,  
everything comes in parables; in order that 'they may indeed look, but not 
perceive, and may  indeed listen, but not understand; so that they may not 
turn again and be forgiven.'" (Mk  4:11-12) This makes the people wonder, 
What use is the parable then? Is it to make things  clear or to  hide them?  
Perhaps  Jesus  uses parables  so that  people will  go  on  living in  ignorance 
ǈȿǬ ȿɊʆ ǤǳǥɊȽǳ ǥɊȿʦǳɰʆǳǬṂ >ǳɰʆǈȜȿȴʭ ȿɊʆḾṁ þɊǬǈʭṭɸ gɊɸɭǳȴ ɸǈʭɸ ʆȖǈʆḼ ṪʧȜʆȖ 
many  such  parables  he  spoke  the  word  to them, as  they  were  able to hear  Ȝʆṫ 
(Mk4:33)  

The parable reveals and hides at the same time! It reveals, to those who have 
become attuned, who accept Jesus, the Servant Messiah. It hides, from those 
who insist on seeing him as Messiah, mighty King. These see the images of the 
parable but they do not grasp their meaning . 

Prayer  - Psalm  96 

Tell  of his salvation  from  day  to  day  
O sing  to  the  Lord  a new song;  
sing to the Lord, all the earth.  Sing  to  the  Lord,  bless  his  name;  
tell of his salvation from day to day.  Declare  his  glory  among  the  nations,  
his marvelous works among all the peoples.  For  great  is the Lord,  and  greatly  to  
be  praised;  he  is to be  revered  above  all gods.  
For  all  the  gods  of  the  peoples  are  idols,  but  the  Lord made  the heavens.  
Honor and majesty are before him;  strength  and  beauty  are  in  his  sanctuary.  
Ascribe  to  the  Lord,  O families  of  the  peoples,  ascribe  to the  Lord  glory  and 
strength.  
Ascribe  to  the  Lord  the  glory  due  his  name;  bring an offering, and come into his 
courts.  Worship  the  Lord  in  holy  splendor;  tremble  before  him, all  the earth.  
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Say among  the  nations,  "The  Lord  is king!  The  world is  firmly  established;  
it  shall never  be  moved.  
He will judge the peoples with equity."  Let  the  heavens be  glad,  
and  let  the  earth  rejoice;  
let  the  sea roar,  and  all  that fills  it;  
let  the  field exult,  and  everything  in  it.  
Then shall all the trees of the forest sing for joy  before  the  Lord; for  he  is coming,  
for  he  is coming  to judge  the earth.  
He  will  judge  the  world  with  righteousness,  and  the peoples with his truth.  

Closing  Prayer  

Lord Jesus, we give you thanks for your word that has helped us to see more 
clearly what is  the will of the Father. Let your Spirit enlighten our actions and 
give us the strength to be able  to do what your word had allowed us to see. Let 
us, like Mary your Mother, not just listen to  the your Word, but also to put it into 
practice. You live and reign with the Father, in the unity  of  the Holy  Spirit, forever 
and ever. Amen  

Monday,  June 17,  2024  
Ordinary  Time  

Opening  Prayer  

Almighty  God,  
our hope and our strength,  without  you  we  falter.  
Help  us to follow  Christ and  to  live  according  to  your will.  
Who lives and reigns with you and the Holy Spirit,  one  God, for  ever  and  ever. 
Amen.  

Gospel  Reading - Matthew  5: 38-42 

Jesus said to his disciples: 'You have heard how it was said: Eye for eye and tooth 
for tooth.  But  I say this  to  you:  offer  no  resistance  to  the  wicked.  On  the  contrary,  
if  anyone  hits  you on  the right cheek, offer him the other as well; if someone 
wishes to go to law with you to get  your tunic, let him have your cloak as well. 
And if anyone requires you to go one mile, go  two miles with him. Give to 
anyone who asks you, and if anyone wants to borrow, do not  turn  away.  

Reflection  

þɊǬǈʭṭɸ gɊɸɭǳȴ ȍɊɰȽɸ ɭǈɰʆ Ɋȍ ǈ ɸȽǈȴȴ ȴȜʆǳɰǈɰʭ ʎȿȜʆ ʧȖȜǥȖ ȎɊǳɸ ȍɰɊȽ µʆ ᶥḻ ᶡᶧ ʆɊ µʆ 
5: 48, in  which is described how to pass from the ancient justice of the Pharisees 
(Mt 5: 20) to the new  justice of the Kingdom of God (Mt 5: 48). It describes how to 
go up to the Mountain of the  Beatitudes, from where Jesus announces the new 
Law of Love. The great desire of the  Pharisees  was  to  live  in  justice,  to  be  just  
before  God.  And  this  is the  desire  of  all  of  us. Just  is the one who succeeds to live 
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where God wants him/her to live. The Pharisees tried to attain  justice through 
the strict observance of the Law. They thought that with their own effort they  
could succeed in being where God wanted them to be. Jesus takes a stand 
concerning this  practice and announces the new justice which should exceed, 
surpass the justice of the  åȖǈɰȜɸǳǳɸ ṓµʆ ᶥḻ ᶢᶠṔṁ uȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴ ʧǳ ǈɰǳ ɰǳǈǥȖȜȿȎ 
almost the summit of the mountain.  Only a little is lacking. The summit is 
ǬǳɸǥɰȜǤǳǬ Ȝȿ Ɋȿǳ ɭȖɰǈɸǳḻ Ṫ=ǳ ɭǳɰȍǳǥʆ ǈɸ ʭɊʎɰ oǳǈʦǳȿȴʭ fǈʆȖǳɰ Ȝɸ ɭǳɰȍǳǥʆṫ ṓµʆ ᶥḻ 
ᶤᶨṔḼ Ɋȿ ʧȖȜǥȖ ʧǳ ʧȜȴȴ ȽǳǬȜʆǈʆǳ Ȝȿ ʆɊȽɊɰɰɊʧṭɸ gɊɸɭǳȴṁ «ǳʆ ʎɸ ȴɊɊȰ closely  at this  
last degree which is  still lacking  to reach  the summit  of the  Mountain, of  which  
Saint  John of  the Cross  says: Ṫoǳɰǳ ɰǳȜȎȿ ɸȜȴǳȿǥǳ ǈȿǬ ȴɊʦǳṫṁ 

Å Matthew 5: 38: Eye for eye and tooth for tooth. Jesus quotes a text of the 
!ȿǥȜǳȿʆ «ǈʧ ɸǈʭȜȿȎḻ ṪĤɊʎ Ȗǈʦǳ ȖǳǈɰǬ ȖɊʧ Ȝʆ ʧǈɸ ɸǈȜǬḻ Mʭǳ ȍɊɰ ǳʭǳ ǈȿǬ ʆɊɊʆȖ 
ȍɊɰ ʆɊɊʆȖḾṫ oǳ ɸȖɊɰʆǳȿǳǬ ʆȖǳ ʆǳʬʆḼ Ǥǳǥǈʎɸǳ ʆȖǳ ǥɊȽɭȴǳʆǳ ʆǳʬʆ ɸǈȜǬḻ Ṫ«Ȝȍǳ ȍɊɰ ȴȜȍǳḼ 
eye for eye, tooth for tooth, foot for foot, burn for burn, wound for wound, blow 
ȍɊɰ ǤȴɊʧṫ ṓMʬ ᶢᶡḻ ᶢᶣ-25). Like in the previous cases, here also Jesus makes a 
ǥɊȽɭȴǳʆǳȴʭ ȿǳʧ ɰǳɰǳǈǬȜȿȎṁ þȖǳ ɭɰȜȿǥȜɭȴǳ Ṫǳʭǳ ȍɊɰ ǳʭǳḼ ʆɊɊʆȖ ȍɊɰ ʆɊɊʆȖṫ ʧǈɸ 
already found in the origin of the interpret ation which the Scribes made of 
the law. This principle should be overthrown, because it perverts and destroys 
the relationship between persons and with God.  

Å µǈʆʆȖǳʧ ᶥḻ ᶣᶩҳḻ EɊ ȿɊʆ ȎȜʦǳ ǤǈǥȰ ǳʦȜȴ ȍɊɰ ǳʦȜȴ ɰǳǥǳȜʦǳǬṁ ¦ǳɸʎɸ ǈȍȍȜɰȽɸ ǳʬǈǥʆȴʭ 
the contrary:  Ṫ=ʎʆ u ɸǈʭ ʆɊ ʭɊʎ ǬɊ ȿɊʆ Ɋȍȍǳɰ ɰǳɸȜɸʆǈȿǥǳ ʆɊ ʆȖǳ ʧȜǥȰǳǬṫṁ =ǳȍɊɰǳ 
some violence received, our  natural  reaction  is to  pay  the  other  one  with  the  
same  coin.  Vengeance  asks  for  Ṫǳʭǳ ȍɊɰ ǳʭǳḼ ʆɊɊʆȖ for  ʆɊɊʆȖṫṁ ¦ǳɸʎɸ asks to  
pay  back  the  evil not  with evil,  but with  good.  Because if  we  do  not know 
how to overcome the violence received, the spiral of violence will take up  
everything and we will not know what to do. Lamec said: For a wound 
received I will kill a  man,  and  for  a scar I  would  kill  a young  person.  If  the  
vengeance  of  Cain  was worth  seven that of Lamec will count for seventy -
ɸǳʦǳȿṫ ṓgǳȿ ᶤḻ ᶢᶤṔṁ !ȿǬ Ȝʆ ʧǈɸ ɭɰǳǥȜɸǳȴʭ Ǥǳǥǈʎɸǳ Ɋȍ ʆȖȜɸ terrible act of 
vengeance that everything ended in the confusion of the Tower of Babel. 
(Gen  11: 1-9). Faithful to the teaching of Jesus, Paul writes in the Letter to the 
èɊȽǈȿɸḻ Ṫ·ǳver pay  back evil with evil; let your concern be to do good to all 
men. Do not allow yourselves to be  overcome by evil but overcome evil with 
ȎɊɊǬṫ ṓèȽ ᶡᶢḻ ᶡᶧḼ ᶢᶡṔṁ þɊ Ǥǳ ǈǤȴǳ ʆɊ Ȗǈʦǳ ʆȖȜɸ attitude  is necessary  to have  
much faith in the  possibility  to recover that the  human being  has. How  can 
we  do this in practice? Jesus offers four  concrete  examples.  

Å Matthew 5: 39b -42: the four examples to overcome the spiral of violence. 
Jesus says:  ṪɰǈʆȖǳɰ ṓǈṔ Ȝȍ ǈȿʭɊȿǳ ȖȜʆɸ ʭɊʎ Ɋȿ ʆȖǳ ɰȜȎȖʆ cheek, offer him the 
other as well; (b) if anyone  wishes  to  go  to  Law  with  you  to  get  your  tunic,  let 
him  have  your  cloak  as well.  (d)  And  if anyone requires you to go one mile, 
go two miles with him. (e) Give to anyone who asks you,  and if anyone wants 
ʆɊ ǤɊɰɰɊʧḼ ǬɊ ȿɊʆ ʆʎɰȿ ǈʧǈʭṫ ṓµʆ ᶥḻ ᶤᶠ-42). How are these four  affirmations 
to be understood? Jesus himself helps us to understand. When the soldier 
hit him  on the cheek, he did not offer the other cheek. Rather, he reacted 
ʧȜʆȖ ǳȿǳɰȎʭḻ Ṫuȍ ʆȖǳɰǳ Ȝɸ some offence in what I said, point it out, but if not, 
ʧȖʭ ǬɊ ʭɊʎ ɸʆɰȜȰǳ ȽǳṂṫ ṓ¦ȿ ᶡᶨḻ ᶢᶣṔ ¦ǳɸʎɸ does not teach us to be passive. 
ðǈȜȿʆ åǈʎȴ ʆȖȜȿȰɸ ʆȖǈʆ ɭǈʭȜȿȎ ǳʦȜȴ ʧȜʆȖ ȎɊɊǬ ṪʭɊʎ ʧȜȴȴ ȽǈȰǳ others be 
ǈɸȖǈȽǳǬṫ ṓèȽ ᶡᶢḻ ᶢᶠṔṁ þȖȜɸ ȍǈȜʆȖ Ȝȿ ʆȖǳ ɭɊɸɸȜǤȜȴȜʆʭ ʆɊ ɰǳcover the human 
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being is  possible only beginning from the root which comes from the total 
gratuity of the creative love  which  God shows us in the life  and the  attitudes 
of Jesus.  

Personal  Questions  

Å Have  you  some  time  felt  within you  such  a great anger  as to  want  to  apply  
the  vengeance  Ṫǳʭǳ for eye, tooth for  ʆɊɊʆȖṫṂ ĞȖǈʆ ǬȜǬ you  do to  overcome  
this?  

Å Does  life  in community,  living  together, favor  today  in the  Church and in  us 
the  creative  love  which Jesus  proposes  Ȝȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴṂ 

Concluding  Prayer  

Give ear to my words, Yahweh,  spare a thought for my sighing.  Listen to my  cry  
for  help, my  King  and my  God! To  you  I pray. (Ps 5: 1-2) 

Tuesday, June 1 8, 202 4  

Opening  Prayer  

Almighty  God,  
our hope and our strength,  without  you  we  falter.  
Help  us to follow  Christ and  to  live  according  to  your will.  
Who lives and reigns with you and the Holy Spirit,  one  God, for  ever  and  ever. 
Amen.  

Gospel  Reading - Matthew  5: 43-48  

Jesus  said  to  his  disciples:  'You  have  heard  how  it  was  said,  You  will  love  your  
neighbor and  hate your enemy. But I say this to you, love your enemies and pray 
for those who  persecute you; so that you may be children of your Father in 
heaven, for he causes his sun to  rise on the bad as well as the good, and sends 
down rain to fall on the upright and the wicked  alike. For if you love those who 
love you, what reward will you get? Do not even the tax  collectors do as much? 
And if you save your greetings for y our brothers, are you doing  anything 
exceptional? Do not even the gentiles do as much? You must therefore be 
perfect,  just  as your heavenly  Father is perfect.'  

Reflectio n  

uȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴ ʧǳ Ȏǳʆ ʆɊ ʆȖǳ ɸʎȽȽȜʆ Ɋȍ ʆȖǳ µɊʎȿʆǈȜȿ Ɋȍ ʆȖǳ =ǳǈʆȜʆʎǬǳɸḼ 
where Jesus  proclaimed the Law of the Kingdom of God, the ideal of which can 
be summarized in this  ȴǈɭȜǬǈɰȜǈȿ ɭȖɰǈɸǳḻ Ṫ=ǳ ɭǳɰȍǳǥʆ ǈɸ ʭɊʎɰ oǳǈʦǳȿȴʭ fǈʆȖǳɰ Ȝɸ 
ɭǳɰȍǳǥʆṫ ṓµʆ ᶥḻ ᶤᶨṔ ¦ǳɸʎɸ ʧǈɸ correcting the Law of God! Five times, one after 
ǈȿɊʆȖǳɰḼ Ȗǳ ȖǈǬ ǈȴɰǳǈǬʭ ǈȍȍȜɰȽǳǬḻ Ṫuʆ ʧǈɸ said,  but  I say to  ʭɊʎḾṫ (Mt  5: 21, 27, 31, 
33, 38). This  was  a sign  of  great  courage  on  his  part,  in public, before all the 
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people gathered there, to correct the most sacred treasure of the  people, the 
origin of their identity, which was the Law of God. Jesus wants to communicate 
a new way of looking and of practicing the Law of God. The key, to be able to 
get this  ȿǳʧ ȴɊɊȰḼ Ȝɸ ʆȖǳ ǈȍȍȜɰȽǈʆȜɊȿḻ Ṫ=ǳ ɭǳɰȍǳǥʆ ǈɸ ʭɊʎɰ oǳǈʦǳȿȴʭ fǈʆȖǳɰ Ȝɸ 
ɭǳɰȍǳǥʆṫṁ ·ǳʦǳɰ ʧȜȴȴ ǈȿʭɊȿǳ Ǥǳ ǈǤȴǳ ʆɊ ɸǈʭḻ ṪþɊǬǈʭ u Ȗǈʦǳ Ǥǳǳȿ ɭǳɰȍǳǥʆ ǈɸ ʆȖǳ 
oǳǈʦǳȿȴʭ fǈʆȖǳɰ Ȝɸ ɭǳɰȍǳǥʆḾṫ Ğǳ ǈɰǳ always below the measure which Jesus has 
placed before us. Perhaps, because of this, he has  placed  before  us an  ideal  
which  is impossible  for  us mortal beings  to attain?  

Å Matthew 5: 43 -45: It was said: You will love your neighbor and hate your 
enemy. In this  phrase Jesus explains the mentality with which the Scribes 
explained the Law; a mentality  which resulted from the divisions among the 
Jews and the non -Jews, between neighbor and  non -neighbor, between 
saint and sinner, between the clean and the unclean, etc. Jesus orders  to 
overthrow this pretense, these interested divisions. He orders to overcome 
ǬȜʦȜɸȜɊȿɸṁ Ṫ=ʎʆ u say to you, love your enemies and pray for those who 
pers ecute you! So that you may be  children of your Father in Heaven, for he 
causes his sun to rise on the bad as well as the good, and  sends down rain to 
ȍǈȴȴ Ɋȿ ʆȖǳ ʎɭɰȜȎȖʆ ǈȿǬ ʆȖǳ ʧȜǥȰǳǬ ǈȴȜȰǳṫṁ And from here we draw  from the 
source from which springs the novelty of the Kingdom. This source is proper 
to God  who is recognized as Father, who causes his sun to rise on the bad as 
well as the good. Jesus  ɊɰǬǳɰɸ ʆȖǈʆ ʧǳ ȜȽȜʆǈʆǳ ʆȖȜɸ gɊǬḻ Ṫ=ǳ ɭǳɰȍǳǥʆ ǈɸ ʭɊʎɰ 
oǳǈʦǳȿȴʭ fǈʆȖǳɰ Ȝɸ ɭǳɰȍǳǥʆṫ ṓᶥḻ ᶤᶨṔṁ !ȿǬḼ it  is in imitati ng  this  God that we  can  
create a  just  society,  radically  new:  

Å Matthew 5: 46 -48: Be perfect as your Heavenly Father is perfect. Everything 
is summarized  in imitating God: "But I say to you: love your enemies and 
pray for those who persecute you,  so that  you may  be children of  your 
Father in  Heaven  who  causes the  sun  to  rise  on  the  bad  as well as on the 
good and sends down rain to fall on the upright and the wicked alike. For if  
you love those who love you, what reward will you get? Do not even the tax 
collectors do as  much? And if you save your greetings for your brothers, are 
you doing anything exceptional?  Do not even the gentiles do as much? 
Therefore, you be perfect as your Heavenly Father is  ɭǳɰȍǳǥʆṫ ṓµʆ ᶥḻ ᶤᶣ-48). 
Love is the beginning and the end of everything. There is no greater  love 
ʆȖǈȿ ʆɊ ȎȜʦǳ Ɋȿǳṭɸ ȴȜȍǳ ȍɊɰ ʆȖǳ ǤɰɊʆȖǳɰ ṓ¦ȿ ᶡᶥḻ ᶡᶣṔṁ ¦ǳɸʎɸ ȜȽȜʆated the Father 
and revealed  his love. Every gesture, every word of Jesus, from his birth until 
the hour of his death on the  cross, it was an expression of this creative love 
which does not depend on the gift received,  neither does it discriminate the 
other because of race, sex, religion or social class, but which  comes from 
wishing well in a completely gratuitous way. This was continually growing, 
from  birth  until his death on the  Cross. 

The full manifestation of the creative love in Jesus. This was when on the Cross 
he offered  forgiveness to the soldier who tortured him and killed him. The 
soldier, employed by the  Empire, placed the wrist of Jesus on the arm of the 
Cross, placed a nail and began to hammer.  He hammered several times. The 
blood fell flowing down. The body of Jesus twisted with  pain. The mercenary 
soldier, ignorant of what he was doing and of what was happening  around him, 
continued to hammer as if it was a nail on the wall t o hang a picture. At that  
ȽɊȽǳȿʆ ¦ǳɸʎɸ ǈǬǬɰǳɸɸǳɸ ʆȖȜɸ ɭɰǈʭǳɰ ʆɊ ʆȖǳ fǈʆȖǳɰḻ ṪfǈʆȖǳɰḼ ȍɊɰȎȜʦǳ ʆȖǳȽṆ ʆȖǳʭ 
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do not know  ʧȖǈʆ ʆȖǳʭ ǈɰǳ ǬɊȜȿȎḾṫ ṓ«Ȱ ᶢᶣḻ ᶣᶤṔṁ EǳɸɭȜʆǳ ǈȴȴ ʆȖǳ ʧȜȴȴ Ɋȍ ȽǳȿḼ ʆȖǳ 
lack of humanity failed to extinguish humanity in Jesus. They take him, they 
mock him, they spit on his face, they  scoff him, they make of him a clown king 
with a crown of thorns on the head, they  scourged him, torture him, make him 
walk on the streets as if he were a criminal, he must  listen to the insults of the 
religious authority, on Calvary they leave him completely naked at  the sight of 
all. But the poison of lack of humanity fails to reach the source of  humanity 
which sprang from the Heart of Jesus. The water which sprang from within was  
stronger than the poison from without, wanting to contaminate everything. 
Looking at that  ignorant and rude soldier, Jesus felt compassion for the soldier 
and prayed for him and for all:  ṪfǈʆȖǳɰḼ ȍɊɰȎȜʦǳ ʆȖǳȽḾṫ !ȿǬ Ȗǳ ǈǬǬɸ ǳʦǳȿ ǈȿ 
ǳʬǥʎɸǳḻ ṪþȖǳʭ ǈɰǳ ȜȎȿɊɰǈȿʆṁ þȖǳʭ ǬɊ ȿɊʆ ȰȿɊʧ ʧȖǈʆ ʆȖǳʭ ǈɰǳ ǬɊȜȿȎḾṫ =ǳȍɊɰǳ ʆȖǳ 
Father, Jesus is in solidarity with those who to rture him and  ill treat him. Like 
the brother who sees his murder brothers before the judge and he, victim of  his  
own brothers,  tells the judge:  ṪĤɊʎ ȰȿɊʧ they are my brothers.  They are 
ignorant.  fɊɰȎȜʦǳ ʆȖǳȽṁ þȖǳʭ ʧȜȴȴ ǤǳǥɊȽǳ ǤǳʆʆǳɰḾṫ uʆ ʧǈɸ ǈɸ Ȝȍ ¦ǳɸʎɸ ʧǈɸ ǈȍɰǈȜǬ 
that the minimum anger  against  man  could  extinguish  in  him  the  remaining  
humanity  which  still  existed.  This  unbelievable gesture of humanity and of faith 
in the possibility of recovering that soldier has  been the greatest revelation of 
the love o ȍ gɊǬṁ ¦ǳɸʎɸ ǥǈȿ ǬȜǳḻ Ṫuʆ Ȝɸ ȍʎȴȍȜȴȴǳǬḾṫ !ȿǬ bowing  his head he gave up  
his spirit (Jn 19: 30). In  this way he fulfilled the prophecy of the  Suffering  Servant  
(Is 53). 

Personal  Questions  

Å Which is the most profound reason for the effort which you make to observe 
gɊǬṭɸ «ǈʧḻ ʆɊ merit salvation or to thank for God who in his immense 
goodness has created you, keeps you  alive  and saves  you?  

Å What  meaning  do  you  give  to the  phrase:  ṪʆɊ Ǥǳ ɭǳɰȍǳǥʆ as the  Heavenly  
Father  is perfect?  

Concluding  Prayer  

Have  mercy  on  me, O God, in  your faithful  love, in  your  great  tenderness wipe  
away  my  offences; wash me  clean from my  guilt, purify  me from  my  sin.  (Ps 51: 1-
2) 

Wednesday, June 19, 2024  

Opening Prayer  

Almighty  God,  
our hope and our strength,  without  you  we  falter.  
Help  us to  follow  Christ and  to  live  according  to  your will.  
Who lives and reigns with you and the Holy Spirit, one God , for  ever  and  ever. 
Amen.  
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Gospel  Reading - Matthew  6: 1-6, 16-18 

Jesus  said  to  his  disciples:  'Be  careful  not  to  parade  your  uprightness  in  
public  to  attract  attention;  otherwise,  you  will  lose all  reward  from  your Father 
in  heaven.  
So, when you give alms, do not have it trumpeted before you; this is what the 
hypocrites do in  the synagogues and in the streets to win human admiration. In 
truth I tell you, they have had  their reward. But when you give alms, your left 
hand must not know what your right is doing;  your almsgiving must be secret, 
and  your Father who sees all that is done in secret will  reward  you.  
'And when you pray, do not imitate the hypocrites: they love to say their prayers 
standing up  in the synagogues  and at the street  corners for people to see them.  
In truth  I tell  you, they  have had their reward. But when you pray, go to your 
private room, shut yourself in, and so  pray to your Father who is in that secret 
place, and your Father who sees all that is done in  secret  will reward  you.  
'When you are fasting, do not put on a gloomy look as the hypocrites do: they 
go about  looking unsightly to let people know they are fasting. In truth I tell you, 
they have had their  reward. But when you fast, put scent on your head and 
wash your face, so that no one will  know you are fasting except your Father who 
sees all that is done in secret; and your Father  who  sees all that is done in secret 
will reward  you.  

Reflection  

The Gospel of today continues the meditation on the Sermon on the Mountain. 
In the  previous days we have reflected at length on the message of chapter 5 of 
µǈʆʆȖǳʧṭɸ gɊɸɭǳȴṁ uȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴ ǈȿǬ ʆȖǳ ȍɊȴȴɊʧȜȿȎ Ǭǈʭɸ ʧǳ ȽǳǬȜʆǈʆǳ Ɋȿ ʆȖǳ 
message of chapter 6 of this  Gospel. The sequence of chapters 5 and 6 can help 
us to understand it. The passages in italics  indicate  the  ʆǳʬʆ Ɋȍ ʆɊǬǈʭṭɸ gɊɸɭǳȴṁ 
The  following is  the  schema:  

Å Matthew  5: 1-12: The  Beatitudes:  solemn  opening  of  the  New Law  

Å Matthew  5: 13-16: The new  presence  in  the world: Salt  of  the  earth  and  Light of  
the  world   

Å Matthew  5: 17-19: The  new practice  of justice;  relationship  with the  ancient  law  

Å Matthew  5: 20-48: The  new  practice  of  justice:  observing  the  new Law.  
Matthew  6: 1-4: The  new  practice  of piety:  alms  

Å Matthew 6: 5 -15: The new practice of the works of piety: prayer  Matthew  6: 16-
18: The  new  practice  of  the  works  of  piety: fasting  

Å Matthew  6: 19-21: New  relationship  to  material  goods:  do  not  accumulate  
Matthew 6: 22 -23: New relationship to material goods: correct vision  Matthew  
6: 24: New relationship  to material goods: God and  money  

Å Matthew  6: 25-34: New relationship  to  material  goods: abandonment  in  
Providence.  

þɊǬǈʭṭɸ Gospel  treats  three  themes:  alms  giving  (6: 1-4), prayer  (6: 5-6) and  
fasting  (6: 16- 18). These are  three  works of piety  of the  Jews.  
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Å Matthew 6: 1: Be careful not to parade your uprightness to attract attention. 
Jesus criticizes  those who do the good works to be seen by men (Mt 6: 1). 
Jesus asks to build up interior  security not in what we  do for  God, but in 
what  God does  for us. From  the advice that he  gives there results a new 
type of relationship with God:  ṪĤɊʎɰ fǈʆȖǳɰ ʧȖɊ ɸǳǳɸ ǈȴȴ ʆȖǈʆ Ȝɸ done in 
ɸǳǥɰǳʆ ʧȜȴȴ ɰǳʧǈɰǬ ʭɊʎṫ ṓµʆ ᶦḻ ᶤṔṁ ṄĤɊʎɰ fǈʆȖǳɰ ȰȿɊʧɸ ʧȖǈʆ ʭɊʎ ȿǳǳǬ ǤǳȍɊɰǳ 
you ask  ȖȜȽṫ ṓµʆ ᶦḻ ᶨṔṁ Ṅuȍ ʭɊʎ ȍɊɰȎȜʦǳ ɊʆȖǳɰɸ ʆȖǳȜɰ ȍǈȜȴȜȿȎɸḼ ʭɊʎɰ Ȗǳǈʦǳȿȴʭ 
Father will forgive your  ȍǈȜȴȜȿȎɸṫ (Mt 6: 14). It is a new way which  opens itself 
now to have access to the  Heart of  God our Father. Jesus does not allow 
that the practice of justice and of piety be used as a  means  for  self -
promotion before  God and before  the  community  (Mt 6:  2, 5, 16). 

Å Matthew 6: 2 -4: How to practice almsgiving.  To give alms is a way of sharing, 
very  recommended by the first Christians (Acts 2: 44 -45; 4: 32-35). The 
person who practices alms  giving  and  sharing  to  promote  herself  before  
others  merits  to  be  excluded  from  the  community, as it happened to 
Ananias and Saphira (Acts 5: 1 -11). Today, in society as well as  in the Church, 
there are persons who make great publicity of the good that they do to 
others.  Jesus  asks  the  contrary:  to  do  good  in  such  a way  that  the  left  hand  
does  not  know  what  the right  hand  does.  It  is the  total  detachment  and  the  
total  gift  in  total  gratuity  of  the  love  which  believes  in  God the  Father and 
imitates all  that he  does.  

Å Matthew 6: 5 -6: How to practice prayer. Prayer places the person in direct 
relationship with  God. Some Pharisees transformed prayer into an occasion 
to show themselves before others.  At that time, when the trumpet sounded 
in the three moments of prayer, morning, noon and  evening, they should 
stop in the place  where they were to pray. There were people  who  sought 
to be in the corners in public places, in such a way that everybody would see 
that they  were praying. Well then, such an attitude perverts our relationship 
with God. This is false and  has no sense. Therefore, Jesus says that it is better 
to close up oneself in  our room to pray in  secret, maintaining the 
authenticity of the relationship. God sees you even in secret, and he  always  
listens to  you.  It  is a question of  a personal  prayer, not  of  a community  
prayer.  

Å Matthew  6: 16-18: How  to  practice  fasting.  At  that  time  the  practice  of  fasting  
was  ǈǥǥɊȽɭǈȿȜǳǬ Ǥʭ ɸɊȽǳ ʦǳɰʭ ʦȜɸȜǤȴǳ ǳʬʆǳɰȿǈȴ Ȏǳɸʆʎɰǳɸḻ ȿɊʆ ʆɊ ʧǈɸȖ Ɋȿǳṭɸ 
face, not to comb  Ɋȿǳṭɸ ȖǈȜɰḼ ʎɸǳ ɸɊǤǳɰ Ǭɰǳɸɸǳɸṁ þȖǳɸǳ ʧǳɰǳ ʦȜɸȜǤȴǳ ɸȜȎȿɸ Ɋȍ 
fasting. Jesus criticizes this form of  fasting and orders to do the contrary, and 
thus others cannot become aware that you are  fasting: bathe, use perfume, 
and comb your hair well. In this way, only your Father who sees  in  secret 
knows that  you  are  fasting  and he  will reward  you.  

Personal  Questions  

¶ When you  pray,  how  do  you  live  your relationship  with  God?  

¶ How  do  you  live  your  relationship  with  others  in  the  family  and  in  
community?  
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Concluding  Prayer  

Yahweh,  what  quantities  of  good  things  you  have  in  store  for  those who fear  you,  
and  bestow  on  those  who  make you  their  refuge,  for  all humanity  to see. (Ps 31: 
19) 

Thursday, June 20 , 202 4 
Ordinary  Time  

Opening  Prayer  

Almighty  God, our hope and our strength,  without  you  we  falter.  
Help  us to follow  Christ and  to  live  according  to  your will.  
Who lives and reigns with you and the Holy Spirit,  one  God, for  ever  and  ever. 
Amen.  

Gospel  Reading  - Matthew  6: 7-15 

Jesus said to his disciples: 'In your prayers do not babble as the gentiles do, for 
they think that  by using many words they will make themselves heard. Do not 
be like them; your Father  knows  what  you need  before  you ask  him. So  you  
should pray  like  this:  

Our  Father  in heaven, may  your  name  be  held holy,  
your  kingdom  come,  your  will  be  done,  on  earth  as in  heaven.  Give  us 
today  our daily  bread.  
And  forgive us  our  debts, as  we  have  forgiven  those  who are  in debt to  us. 
And  do not put us to the test, but save  us from  the  Evil One.  

'Yes, if you forgive others their failings, your heavenly Father will forgive you 
yours; but if  you  do  not forgive  others,  your Father will  not  forgive  your failings 
either.  

Reflection  

The Gospel today presents the prayer of the Our Father, the Psalm which Jesus 
has left us. There are two redactions of the Our Father, of Luke (Lk 11 : 1-4 and of 
Matthew (Mt 6 : 7-13). The redaction of Luke is briefer. Luke writes for the 
community coming from paganism. He tries to help the persons who are 
beginning a path of prayer. In the Gospel of Matthew, the Our Father is found in 
the part of the Discourse of the Mountain, w here Jesus orientates the disciples 
in the practice of the three works of piety:  alms giving (Mt 6 : 1-4), prayer (Mt 6 : 5- 
15) and fasting (Mt 6 : 26-18). The Our father forms part of a catechesis for the 
converted Jews. They were used to pray, but they had certain vices which 
Matthew wanted to correct. In the Our Father, Jesus summarizes all his 
teaching in seven petitions addressed to the Father. In these seven petitions, he 
takes the promises of the Old Testament and orders to ask the Father to help us 
to realize them. The first three refer to our relationship with God. The other fou r 
have to do with the community relationship that we have with others . 
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Å Matthew 6: 7 -8: The introduction to the Our Father. Jesus criticizes the 
persons for whom  prayer was a repetition of magic formulae, of strong words, 
addressed to God to oblige him to  respond to their petitions and needs. 
Anyone who prays has to seek, in the first place, the  Kingdom, much more 
than the personal interests. The acceptance of prayer by God does not  
depend on the repetition of words, but rather on the goodness of God who is 
Love and Mercy.  He  wants our  good  and he  knows our  needs, even  before  w e 
pray.  

Å µǈʆʆȖǳʧ ᶦḻ ᶩǈḻ þȖǳ ȍȜɰɸʆ ʧɊɰǬɸḻ ṪÂʎɰ fǈʆȖǳɰ Ȝȿ oǳǈʦǳȿḾṫ Ṫ!ǤǤǈḼ fǈʆȖǳɰḼ Ȝɸ ʆȖǳ 
name which  Jesus uses to address himself to God. It expresses the intimacy 
that he has with God and  manifests  the  new  relationship  with  God  which  
should  characterize  the  life  of  people  in  the Christian communities (Ga: 6; 
Rm 8: 15). Matthew adds to the name of Father the adjective  our and the 
expression in Heaven. The true prayer is a relationship which unites us to the  
Father,  to  the  brothers  and  sisters,  to  nature.  Familiarity  with  God  is not  
intimist but  expresses  the  awareness  of  belonging  to  the  great  human  family,  
in  which  all  persons  participate; of all races and of all creeds: Our Father. To 
pray to the Father is to enter in  intimacy with him, it is also to be in harmony 
with the cry of all the brothers and sisters. It is  to seek the Kingdom of God, in 
the first place. The experience of God the Father is the  foundation  of  the 
universal fraternity.  

Å Matthew 6: 9b -10: The three petitions for the cause of God: the Name, the 
Kingdom, the  Will.  In  the  first  part  of  the  Our  Father,  we  ask  to  restore  our  
relationship  with  God.  To do this Jesus  asks (a) the sanctification of the 
Name revealed in Exodus on the occasion of the  liberation from Egypt; (b) to 
ask for the coming of the Kingdom, expected by the people after  the fall of 
ʆȖǳ ȽɊȿǈɰǥȖʭṆ ṓǥṔ ʆɊ ǈɸȰ ȍɊɰ ʆȖǳ ȍʎȴȍȜȴȽǳȿʆ Ɋȍ gɊǬṭɸ ĞȜȴȴḼ ɰǳʦǳǈȴǳǬ Ȝȿ ʆȖǳ «ǈʧ 
which was in the center of the Covenant. The Name, the Kingdom, the Law: 
are three axis  taken from the Old Testament which express how the new 
relationship with God should be.  The three petitions indicate that it is 
necessary to live in in timacy with the Father, making his  Name known, 
making him loved, doing in such a way that his Kingdom of love and of  
communion becomes a  reality that his Will may be  done on  earth  as it is in 
Heaven.  In  heaven, the sun and the stars obey the law of God and create the 
order of the Universe. The  ɊǤɸǳɰʦǈȿǥǳ Ɋȍ ʆȖǳ «ǈʧ Ɋȍ gɊǬ ṪɊȿ ǳǈɰʆȖ ǈɸ Ȝʆ Ȝɸ Ȝȿ 
Ȗǳǈʦǳȿṫ ɸȖɊʎȴǬ Ǥǳ ǈ ɸɊʎɰǥǳ ǈȿǬ ǈ ȽȜɰɰɊɰ Ɋȍ harmony and of well -being for 
the whole creation. This renewed relationship with God  becomes visible only 
in the renewed re lationship among us, which on his part is the object of  
other four petitions: our daily bread, the forgiveness of debts, not to fall into 
temptation, to  deliver  us from evil.  

Å Matthew 6: 11 -13: The four petitions for the brothers: Bread, Forgiveness, 
Victory, Liberty.  In the second part of the Our Father we ask to restore and 
renew the relationship between  persons.  The  four  petitions  indicate  how  
the  structures  of  the  community  and  of  society  should be transformed in 
such a way that all the children of God may live with equal dignity.  The daily 
ǤɰǳǈǬḻ ṪEǈȜȴʭ =ɰǳǈǬṫ ṓµʆ ᶦḻ ᶡ-36). þȖǳ Ƚǈȿȿǈ ʧǈɸ ǈ Ṫʆǳɸʆṫ ʆɊ ɸǳǳ Ȝȍ ʆȖǳ ɭǳɊɭȴǳ 
were capable to follow the Law of the Lord (Ex  16: 4), that is, if they were 
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capable to store food only for one day as a sign of faith that Divine  Providence  
passes  through  the  fraternal  organization.  Jesus  invites  them  to  walk  
toward  a new Exodus, toward a new way of fraternal living together which 
can guarantee bread for all.  fɊɰȎȜʦǳȿǳɸɸ Ɋȍ ǬǳǤʆɸḻ ʆȖǳ ɰǳɯʎǳɸʆ Ɋȍ ṪȍɊɰȎȜʦǳȿǳɸɸ 
Ɋȍ ǬǳǤʆɸṫ ṓᶦḻ ᶡᶢṔ ɰǳǥǈȴȴɸ ʆȖǳ ɸǈǤǤǈʆȜǥǈȴ ʭǳǈɰ which obliged creditors to forgive 
all the debts to the brothers (Dt 15: 1 -22) was to do away with inequalities  and 
ʆɊ ǤǳȎȜȿ ǈȿǳʧṁ oɊʧ ʆɊ ɭɰǈʭ ʆɊǬǈʭḻ ṪfɊɰȎȜʦǳ ʎɸ Ɋur debts as we have forgiven 
those who  ǈɰǳ Ȝȿ ǬǳǤʆ ʆɊ ʎɸṫṂ þȖǳ ɰȜǥȖ ǥɊʎȿʆɰȜǳɸḼ ǈȴȴ Ɋȍ ʧȖȜǥȖ ǈɰǳ >ȖɰȜɸʆȜǈȿḼ ǈɰǳ 
getting richer, thanks to  the external debt. Not to fall into Temptation: the 
ɭǳʆȜʆȜɊȿ ṪȿɊʆ ʆɊ ȍǈȴȴ ȜȿʆɊ ʆǳȽɭʆǈʆȜɊȿṫ ṓᶦḻ ᶡᶣṔ reminds us of the errors committed 
in the desert, where the people fell into temptation (Ex 18:  1-7; Nb 20: 1-13; Dt 
9: 7-29). To imitate Jesus who was tempted and obtained victory (Mt 4:  1-17). 
In the desert, the temptation pushed people to follow other paths, to go back, 
not to  undertake the road of liberation and to be demanding on Moses who 
guided them. Freedom  from Evil: evil is the Evil One, Satan, who seeks to 
deviate and who in many ways, seeks to  lead persons not to follow the path 
of the Kingdom, indicated by Jesus. He tempted Jesus to  abandon  the  Project  
of  the  Father  and  to  be  the  Messiah  according  to  the  idea  of  the  Pharisees,  
the  Scribes  and  other  groups.  The  Evil  One  takes  us away  from  God  and  
is a reason  of  scandal.  He  also  entered  in  Peter  (Mt  16: 23) and  he  also  
tempted  Jesus  in  the  desert.  Jesus overcame  him. (Mt 4: 1 -11). 

Personal  Questions  

Å Jesus  says ṪȍɊɰȎȜʦǳ us our  ǬǳǤʆɸṫḼ but  today  we  say ṪȍɊɰȎȜʦǳ us our  ɊȍȍǳȿǥǳɸṫḼ 
what  is easier  to  forgive  offences or to cancel the  debts?  

Å How  do  you  usually  pray  the  Our  Father:  mechanically  or  putting  all  your  life  
and  all  your  efforts  in the words  you  pronounce?  

Concluding Prayer  

The mountains melt like wax,  before  the  Lord  of  all  the  earth.  
The  heavens  proclaim  his  saving  justice,  all  nations see  his  glory.  (Ps 97: 5-6) 

Friday, June 21, 202 4  
Ordinary  Time  

Opening  Prayer  

Almighty  God,  
our hope and our strength,  without  you  we  falter.  
Help  us to follow  Christ and  to  live  according  to  your will.  
Who lives and reigns with you and the Holy Spirit,  one  God, for  ever  and  ever. 
Amen.  
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Gospel  Reading - Matthew  6: 19-23 

Jesus said to his disciples: 'Do not store up treasures for yourselves on earth, 
where moth and  woodworm  destroy them  and  thieves  can  break  in  and  steal.  
But  store up  treasures  for  yourselves in heaven, where neither moth nor 
woodworm destroys them and thieves cannot  break  in and  steal. For  wherever  
your treasure  is, there  will  your heart be  too.  
'The lamp of the body is the eye. It follows that if your eye is clear, your whole 
body will be  filled with light. But if your eye is diseased, your whole body will be 
darkness. If then, the  light  inside  you is darkened, what darkness  that will be!'  

Reflection  

uȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴ ʧǳ ǥɊȿʆȜȿʎǳ Ɋʎɰ ɰǳȍȴǳǥʆȜɊȿ Ɋȿ ʆȖǳ ðǳɰȽɊȿ Ɋȿ ʆȖǳ µɊʎȿʆǈȜȿṁ 
Two days ago     and  yesterday  we  have  reflected  on  the  practice  of  the  three  
works  of  piety:  alms  giving  (Mt   6: 1-4), prayer (Mt 6: 5 -15) and fasting (Mt 6: 16 -18). 
þɊǬǈʭṭɸ ǈȿǬ ʆɊȽɊɰɰɊʧṭɸ gɊɸɭǳȴ presents four recommendations on the 
relationship with material goods, explaining clearly  how to live the poverty of 
the first Beatitude: (a) not to accumulate (Mt 6: 19 -21); (b) to have  a correct idea 
of material goods (Mt 6: 22 -23); (c) not serve two masters (Mt 6: 24); (d) to  
abandon oneself to Divine Providence (Mt 6: 25 -ᶣᶤṔṁ þɊǬǈʭṭɸ gɊɸɭǳȴ ɭɰǳɸǳȿts the 
first two  recommendations: not to accumulate goods 19 -21) and not to look at 
the world with diseased  eyes  (6: 22-23). 

Å Matthew 6: 19 -21: Do not accumulate treasures on earth. If, for example 
today on TV it is  announced that next month sugar and coffee will be 
lacking in the market, we all will buy the  maximum possible of coffee and 
sugar. We accumulate because we lack trust. During the  forty years in the 
ǬǳɸǳɰʆḼ ʆȖǳ ɭǳɊɭȴǳ ʧǳɰǳ ʆǳɸʆǳǬ ʆɊ ɸǳǳ Ȝȍ ʆȖǳʭ ʧǳɰǳ ǥǈɭǈǤȴǳ ʆɊ ɊǤɸǳɰʦǳ gɊǬṭɸ 
Law (Ex 16: 4). The test consisted in this: to see if they were capable to gather 
only the  necessary manna for a single day, and not accumulate for  the 
ȍɊȴȴɊʧȜȿȎ Ǭǈʭṁ ¦ǳɸʎɸ ɸǈʭɸḻ ṪEɊ not store up treasures for yourselves on earth, 
where moth and woodworm destroy them and  thieves can break in and 
steal. But store up treasures for yourselves in heaven, where neither  moth 
nor woodworm destroys them and thieves cannot break in and steal. What 
does it mean  to store up treasures in heaven? It is a question of knowing 
where I place the basis of my  existence. If I place it on material goods of this 
earth, I always run the danger of losing what I  have stored u p. If I place the 
basis one God, nobody will be able to destroy it and I will have  interior 
freedom to share with others what I possess. In order that this may be 
possible and  feasible it is important to reach a community life together 
which will favour sharing and  reciprocal help, and in which the greatest 
richness or the treasure is not material riches, but  rather the richness or the 
treasure of fraternal living together born from the certainty brought  by 
Jesus: God is Father and Mother of all. Because there where your treasure is, 
there is your  heart.  

Å Matthew 6: 22 -23: The light of your body is the eye. To understand what 
Jesus asks it is  necessary to have new eyes. Jesus is demanding and asks 
very much; do not store up (6: 19 - 21), do not serve God and money together 
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(6: 24), do not worry about what you are to eat or  drink (6: 25 -34). These 
demanding recommendations have something to do with that part of  
human life where persons are more anguished and worried. It also forms 
part of the Sermon  on the Mountain, that it is more difficult to understand 
and to practice. And this is why Jesus  ɸǈʭɸḻ Ṫuȍ your  eye  is diseased  ". Some 
translate  this as  diseased  eye  and  healthy  eye. Others translate as mean or 
poor eye and generous eye. It is the same, in reality, the worse sickne ss that 
one can imagine is a person closed up in herself and in her goods and who 
trusts only  these. It is the sickness of being stingy! Anyone who looks at life 
with this eye lives in  sadness and in darkness. The medicine to cure this 
sickness is conversion, the change of  mentality and of ideology. To place the 
basis of life on God and in this way our look becomes  generous and the 
whole life becomes luminous, because it makes sharing and fraternity  
emerge.  

Ḻ¦ǳɸʎɸ ʧǈȿʆɸ ǈ ɰǈǬȜǥǈȴ ǥȖǈȿȎǳṁ oǳ ʧǈȿʆɸ ʆȖǳ ɊǤɸǳɰʦǈȿǥǳ Ɋȍ ʆȖǳ «ǈʧ Ɋȍ ʆȖǳ 
sabbatical year,  where it is said that in the community of believers there cannot 
be poor (Dt 15: 4). Human  living together should be organized in such a way that 
a person should not have to worry  about food and drink, about dress and house, 
about health and education (Mt 6: 25 -34). But  this is possible if we all seek the 
Kingdom of God and his justice first (Mt 6: 33). The  Kingdom of God means to 
permit God to reign: it is to imitate God (Mt 5: 48). The imitation  of God leads to 
a just sharing of goods and of creative love, which brings about a true  fraternity. 
Divine Providence should be mediated by the fraternal organization. It is only in  
this  way  that it will be  possible to eliminate any  worry  or concern  for  tomorrow  
(Mt 6: 34).  

Personal  Questions  

Jesus  says: ṪþȖǳɰǳ where  your  treasure  is, your  heart  is ǈȴɸɊṫṁ Where  is my  
richness  found: in  money  or in fraternity?  
Which  is the  light  which  I have  in my  eyes  to look at  life, at events?  

Concluding  Prayer  

For Yahweh has chosen Zion,  he has desired it as a home.  'Here  shall  I rest  for  
evermore, here  shall  I make  my  home as  I have wished. (Ps  132: 13-14) 

Saturday, June 22 , 202 4 
Ordinary  Time  

Opening  Prayer  

Almighty  God,  
our hope and our strength,  without  you  we  falter.  
Help  us to follow  Christ and  to  live  according  to  your will.  
Who lives and reigns with you and the Holy Spirit, one  God, for  ever  and  ever. 
Amen.  
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Gospel  Reading - Matthew  6: 24-34 

Jesus said to his disciples: 'No one can be the slave of two masters: he will either 
hate the first and love the second or be attached to the first and despise the 
second. You cannot be the  slave  both of God and of  money.  
'That is why I am telling you not to worry about your life and what you are to eat, 
nor about  your body and what you are to wear. Surely life is more than food, and 
the body more than  clothing!  
Look at the birds in the sky. They do not sow or reap or gather into barns; yet 
your heavenly  Father feeds them. Are you not worth much more than they are? 
Can any of you, however  much you worry, add one single cubit to your span of 
life? And why worry about clothing?  Think of the flowers growing in the fields; 
they never have to work or spin; yet I assure you  that  not even Solomon  in all his  
royal robes was  clothed like  one  of  these.  
Now if that is how God clothes the wildflowers growing in the field which are 
there today  and thrown into the furnace tomorrow, will he not much more look 
after you, you who have  so little faith? So, do not worry; do not say, "What are we 
to eat? What are we to drink? What  are we to wear?" It is the gentiles who set 
their hearts on all these things. Your heavenly  Father  knows  you need them all.  
Set your hearts on his kingdom first, and on God's saving justice, and all these 
other things  will be given you as well. So do not worry about tomorrow: 
tomorrow will take care of itself.  Each day  has enough trouble  of  its own.'  

Reflection  

þɊǬǈʭṭɸ gɊɸɭǳȴ Ȗǳȴɭɸ ʎɸ ʆɊ ɰǳʦȜǳʧ ʆȖǳ ɰǳȴǈʆȜɊȿɸȖȜɭɸ ʧȜʆȖ ȽǈʆǳɰȜǈȴ ȎɊɊǬɸ ǈȿǬ 
presents two  themes of diverse importance: our relationship with money (Mt 6: 
24) and our relationship  with  Divine  Providence  (Mt  6: 25-34). The  advice  given  
by Jesus  gave  rise  to  several  questions of difficult response. For example, how 
can we understand today the affirmation:  ṪĤɊʎ cannot  serve  God  and  ȽɊȿǳʭṫ 
(Mt  6: 24)?  How  can  we  understand  the  recommendation  not to  worry  about  
food,  about  drink and  about dress  (Mt 6:  25)? 

Å Matthew 6: 24: You cannot serve God and money.  Jesus is very clear in his 
affirmation:  Ṫ·Ɋ Ɋȿǳ can serve two  masters: he  will  either  hate the first  and 
love  the second,  or  be  attached to the first and despise the second. You 
ǥǈȿȿɊʆ ɸǳɰʦǳ gɊǬ ǈȿǬ ȽɊȿǳʭḽ Each one  has to make his/her own choice. 
þȖǳʭ ɸȖɊʎȴǬ ǈɸȰ ʆȖǳȽɸǳȴʦǳɸḻ ṪþɊ ʧȖǈʆ ǬɊ u ȎȜʦǳ ʆȖǳ ȍȜɰɸʆ place in my life: to 
gɊǬ Ɋɰ ʆɊ ȽɊȿǳʭṂṫ Âȿ ʆȖȜɸ ǥȖɊȜǥǳ ʧȜȴȴ ǬǳɭǳȿǬ ʆȖǳ ʎȿǬǳɰɸʆǈȿǬȜȿȎ Ɋȍ ʆȖǳ 
advice which follow  on  Divine Providence (Mt  6: 25-34). It is not  a question 
of a choice  ȽǈǬǳ Ɋȿȴʭ Ȝȿ Ɋȿǳṭɸ ȖǳǈǬḼ Ǥʎʆ ɰǈʆȖǳɰ Ɋȍ ǈ ʦǳɰʭ ǥɊȿǥɰǳʆǳ ǥȖɊȜǥǳ Ɋȍ 
life that has something to do  also with  attitudes.  

Å Matthew 6: 25: Jesus criticizes the excessive worry about eating and drinking. 
This criticism  of  Jesus, even  in  our  days,  causes  great  fear  in  people,  because  
the  great  worry  of  all  parents  is how to get food and clothing for their children. 
The reason for the criticism is that life is  worth more than food and the body 
more than the clothes. To clarify or explain his  criticism  Jesus presents two 
parables:  the  birds of  the  air and the  flowers.  
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Å Matthew 6: 26 -27: The parable of the birds of the air: life is worth more than 
food. Jesus  orders  them  to  look  at  the  birds.  They  do  not  sow,  or  reap  or  
gather  into  barns,  but  they  always have something to eat because the 
Heavenly Father feeds them. Are you not worth  ȽʎǥȖ ȽɊɰǳ ʆȖǈȿ ʆȖǳʭ ǈɰǳṂṫ 
Jesus criticizes the fact that the worry about food occupies the  whole 
horizon of the life of persons, without leaving space to experience and relish  
gratuity  of the fraternity and of  the sense of belonging to the Fath er. 
Therefore, the neo -liberal  system is criminal because it obliges the great 
majority of persons to live 24 hours a day,  worried about food and clothing, 
and produces in a rich minority, quite limited one, the  anguish of buying 
and consuming up to the point of not leaving space for nothing else. Jesus  
says that life is worth more than the goods to be consumed! The neo -liberal 
system prevents  from  living  the Kingdom.  

Å Matthew 6: 28 -30: the Parable of the lilies in the fields: the body is worth 
more than  clothing. Jesus asks to look at the flowers, the lilies of the fields. 
How elegant and beautiful  gɊǬ Ǭɰǳɸɸǳɸ ʆȖǳȽḾ Ṫ·Ɋʧ Ȝȍ ʆȖǈʆ Ȝɸ ȖɊʧ gɊǬ 
clothes the wildflowers growing in the field  which are there today and 
thrown into the furnace tomorrow, will  he not  much more look  after you, 
ʭɊʎ ʧȖɊ Ȗǈʦǳ ɸɊ ȴȜʆʆȴǳ ȍǈȜʆȖṂṫ ¦ǳɸʎɸ ɸǈʭɸ ʆɊ ȴɊɊȰ ǈʆ ʆȖǳ ʆȖȜȿȎɸ Ɋȍ ȿǈʆʎɰǳḼ 
because  seeing  the  flowers  and  the  field,  people  will  remember  the  
m ission  which  we  have:  to  struggle  for  the  Kingdom  and  to  create  a new  
life  living  together  which  can  guarantee  the  food  and the clothes for 
everybody.  

Å Matthew 6: 31-32: Do not be like the Gentiles. Jesus once again criticizes the 
excessive  ʧɊɰɰʭ ȍɊɰ ȍɊɊǬḼ ǬɰȜȿȰḼ ǈȿǬ ǥȴɊʆȖȜȿȎṁ !ȿǬ Ȗǳ ǥɊȿǥȴʎǬǳɸḻ ṪþȖǳ 
Gentiles are concerned about  ʆȖǳɸǳ ʆȖȜȿȎɸḾṫ þȖǳɰǳ ɸȖɊʎȴǬ Ǥǳ ǈ ǬȜȍȍǳɰǳȿǥǳ Ȝȿ 
the life of those who have faith in Jesus and  those who do not have faith in 
Jesus. Those who have faith in Jesus share with him the  experience of the 
gratuity of God the Father, Abba. This experience of paternity should  
revolutionize the life together. It should generate a community life which is  
fraternal, and the  seed  of a  new society.  

Å Matthew 6: 33 -34: Set your hearts on the Kingdom first. Jesus indicates two 
ǥɰȜʆǳɰȜǈḻ ṪþɊ seek  first  the  Kingdom  of  gɊǬṫ and  not  to  worry  about  
ʆɊȽɊɰɰɊʧṫṁ To seek  first  the  Kingdom and its justice is a means to seek to 
ǬɊ gɊǬṭɸ ĞȜȴȴ ǈȿǬ ǈȴȴɊʧ gɊǬ ʆɊ ɰǳȜȎȿ Ȝȿ Ɋʎɰ life. The search for God is 
concretely expressed in the search of a fraternal and just life  together.  And  
from  this  concern  for  the  Kingdom  springs  a community  life  in  which  all  
live  as brothers and sisters and nobody is lacking anything. Here there will be 
no worry of  tomorrow,  that is, there  will be  no worry  to  store  up things.  
Seek first the Kingdom of God and its justice. The kingdom of God should be 
in the  center of all our concerns. The Kingdom demands a life together, 
where there is no storing up  of  things,  but  sharing  in  such  a way  that  all  
have  what  is necessary  to  live.  The  Kingdom  is the new fraternal life 
together, in which each person feels responsible for others. This way of  
seeing the Kingdom helps to understand better the parables of the birds 
and the flowers,  because  for  Jesus  Divine  Providence  passes  through  the  
fraternal  organization.  To be  concerned about the Kingdom of God and its 
justice is the same as to be concerned about  accepting God, the Father and 
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of being brother and sister of others. Before the growing  impoverishment 
caused by economic neo -liberalism, the concrete form which the Gospel  
presents to us and thanks to which the poor will be able to live is the 
solidarity and the  organization.  
A sharp knife in the hands of a child can be a mortal weapon. A sharp knife 
in the hand of a  person  hanging  on  a cord  can  be  an  arm  which  saves. The  
words  of  God  on  Divine  Providence are like this. It would not be evangelical 
to say to a jobless father, who is poor,  who has eight children and a sick wife: 
ṪEɊ ȿɊʆ ʧɊɰɰʭ ǈǤɊʎʆ ȍɊɊǬ Ɋɰ ǬɰȜȿȰḾ =ǳǥǈʎɸǳ ʧȖʭ worry about health and 
ǥȴɊʆȖǳɸṂṫ ṓµʆ ᶦḻ ᶢᶥ-28). We can say this only when we ourselves  imitate  
Jesus, organize  ourselves  to  share,  guaranteeing  in  this  way  to  the  brother  
the  possibility to survive. Otherwise, we are like the three friends of Job, that 
to defend  God they told lies on human life (Job 13: 7). It would be like 
ṪǈǤǈȿǬɊȿȜȿȎ ǈȿ ɊɰɭȖǈȿ ǈȿǬ ǤǳʆɰǈʭȜȿȎ ǈ ȍɰȜǳȿǬṫ ṓ¦ɊǤ ᶧḻ ᶢᶧṔṁ uȿ ʆȖǳ ȽɊʎʆh of 
the system of the rich, these words can be a  mortal  arm  against  the  poor.  In  
the  mouth  of  the  poor  they  can  be  a real  and  concrete  outlet  for  a better 
life  together,  more  just and more  fraternal.  

Personal  Questions  

Å What do  I understand by  Divine Providence?  Do  I trust in Divine 
Providence?  

Å We Christians have the mission of giving a concrete expression to what we 
have within. In  which way  are  we  expressing  our trust in Divine Providence?  

Concluding Prayer  

 I observe your instructions,  I love them dearly. I  observe  your  precepts,  your  
judgements, for  all my  ways are  before you.  (Ps 119: 166-167) 

Sunday, June 2 3, 202 4  
Twelfth Sunday in Ordinary Time  

Opening Prayer  

Lord  Jesus, send  your Spirit to help us to read  the Scriptures  with the same 
mind that  you  read them to the disciples on the way to Emmaus. In the light of 
the Word, written in the  Bible, you helped them to discover the presence of God 
in the disturbing events of your  sentence and death. Thus, the cross that 
seemed to be the end of all hope became for them the  source  of life  and of  
resurrection.  
Create in us silence so that we may listen to your voice in Creation and in the 
Scriptures, in  events and in people, above all in the poor and suffering. May your 
word guide us so that we  too, like the two disciples from Emmaus, may 
experience the force of your resurrection and  witness to others that you are 
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alive in our midst as source of fraternity, justice, and peace. We  ask this of you, 
Jesus, son of Mary, who revealed to us the Father and sent us your Spirit.  Amen.  

Gospel Reading Ṝ Mark 4: 35 -41 

a) A Key to  the  Reading:  
There are days when life is like a small boat lost among the waves of a rough 
sea. Everything  around us looks dark, a storm is brewing. God is hidden, Jesus is 
absent, no one close to us  can  help, encourage. One feels like  giving  up!  
Let  us listen  to  the  story  of  the  calmed  storm.  As we  read,  let  us pretend  to  
be  on  the  boat  with Jesus and the disciples. Let us try to live with them what is 
happening and pay attention  to  ¦ǳɸʎɸṭ attitude  and the reaction of  the  disciples.  

b) A  Division  of the  Text:  

Å Mark  4: 35-36: Jesus decides  to cross over  to the  other  side  of the  lake   

Å Mark  4: 37-38: A sudden  storm  endangers  the  life  of all  

Å Mark 4: 39 -40: Jesus calms the storm and criticizes the  lack  of faith  

Å Mark 4: 41: Fear and lack of understanding on the part  of  the disciples  

c) The Text:  

35 With the coming of evening that same day, he said  to them, 'Let us cross over 
to the other side.' 36 And  leaving  the  crowd  behind they took  him, just  as he  
was, in the boat; and there were other boats with him.  37 Then  it  began  to  blow  
a great  gale  and  the  waves were breaking into the boat so that it was almost 
swamped. 38 But he was in the stern, his  head on the cushion, asleep. 39 They 
woke him and said to him, 'Master, do you not care? We  are lost!' And he woke 
up and rebuked the wind and said to the sea, 'Quiet now! Be calm!'  And the 
wind dropped, and there followed a great calm. 40  Then he said to them, 'Why 
are  you so frightened? Have you still no faith?' 41 They were overcome with awe 
and said to one  another, 'Who can this be?  Even the wind and the  sea obey  
him.'  

A Moment  of  Prayerful  Silence  
so that the  Word  of God may  penetrate  and enlighten our  life.  

Some  Questions  
to help us in our personal reflection . 

Å What  pleased  you  most  in  this  text? Why?  

Å What  situation do  Jesus and  his disciples find  themselves in,  and what is  their  
reaction?  

Å What  was  the  stormy  sea in  the  times  of  Jesus?  What  is the  stormy  sea in  the  
days  Mark  is writing  his Gospel?  What is the stormy  sea for  you today?  
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Å Read  Isaiah  43: 2 and  Psalm  107 (106: 25-30, and  compare  these  texts  with  
the  passage  of  the  calmed storm. What can  you conclude?  

Å What  does  all this  mean in  our  life  today?  

To Go Deeper  into the  Theme  

a) The  Context  that  Sheds  Light on the  Text:  

A beautiful painting hung on a well -lit wall seems even more beautiful thanks 
to the colors  of the wall that underscores the beauty. The same is true of the 
painting of the calmed storm.  The wall of the context makes it more beautiful. 
Mark has just narrated two parables that  bring out  the  mystery of the  Kingdom  
present  in  the  things  of life (Mk 4: 1 -34). Now he  begins to talk of the mystery of 
the Kingdom as present in the power exercised by Jesus for  his disciples, for 
people and, above all, for the excluded and marginalized. Let us examine the 
sequence: Mark begins by presenting a Jesus who overcomes the sea, t he 
symbol of  chaos. In Jesus there is the power of a creator! (Mk 4: 35 -41). 
Immediately after that he shows  a Jesus who overcomes and drives out evil 
spirits. In him there is a liberating power! (Mk  5: 1-20). Finally, he describes at 
length the way Jesus overcomes impurity and  death. In him there is the power 
of life! (Mk 5: 21 -43). In Jesus there is a creating power that  liberates,  purifies,  and 
communicates life  to  those  who approach him!  
µǈɰȰ Ȝɸ ʧɰȜʆȜȿȎ ȍɊɰ ʆȖǳ ɭǳɰɸǳǥʎʆǳǬ ǥɊȽȽʎȿȜʆȜǳɸ Ɋȍ ʆȖǳ ᶧᶠṭɸ ʧȖɊ ȍǳǳȴ ȴȜȰǳ ǈ ɸȽǈȴȴ 
boat lost on  the sea of life,  with  little hope of being  able to  reach the desired 
harbor of peace. Jesus  seems to be asleep in their boat, because they do not feel 
the divine power to save them from  persecution. In that desperate situation, 
Mark brings together various passages that underline  the power with which 
Jesus is present in the communities. It is the victorious Jesus! They  need  not 
fear. This is the  aim of the  story  of the  calmed storm.  

b) A Commentary on the Text : 

Å Mark  4: 35-36: The  point  of  departure:  Ṫ«ǳʆ us cross over  to  the  other  ɸȜǬǳṫṁ 
It had been a heavy day with much work. There were so many people that 
Jesus, so as not to  be crushed by the crowd, had to go into a boat to teach 
them by means of a parable (Mk 4: 1).  There were days when there was not 
even time to eat (Mk 3: 20). When he finished telling the  people the parable, 
¦ǳɸʎɸ ɸǈȜǬ ʆɊ ȖȜɸ ǬȜɸǥȜɭȴǳɸḻ Ṫ«ǳʆ ʎɸ ǥɰɊɸɸ Ɋʦǳɰ ʆɊ ʆȖǳ ɊʆȖǳɰ ɸȜǬǳḾṫ !ȿǬ ʆȖǳɰǳ and 
then, they took him in the boat. Jesus was so tired that he stretched out and 
went to sleep.  This  is the first  frame that Mark  prese nts to us.  A beautiful 
frame  and quite  human.  

Å Mark  4: 37-38: The  desperate  situation:  ṪEɊ you  not  care?  We  are  lost!  
The lake of Galilee is close to high mountains. Sometimes between the 
cracks in the rocks the  wind blows hard on the lake and causes sudden 
storms. This is what happened. A strong wind  blew  on  the  sea causing  a 
storm.  The  boat  filled  with  water!  The  disciples  were  experienced 
fishermen. If they thought they were about to perish, then this meant that 
the situation was  very dangerous! Jesus is not aware of anything and goes 
on sleeping. This deep sleep is not  only the sign of immense weariness, but 
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also an expression of his quiet faith in God. The  contrast  Ǥǳʆʧǳǳȿ ¦ǳɸʎɸṭ 
attitude  and  that of  the  two disciples  is great!  

Å Mark  4: 9-40:  ¦ǳɸʎɸṭ reaction:  Ṫoǈʦǳ you  still  no  ȍǈȜʆȖṂṫ 
Jesus wakes up not because of the waves but because of the desperate cry 
of the disciples:  ṪµǈɸʆǳɰḾ EɊ ʭɊʎ ȿɊʆ ǥǈɰǳṂ Ğǳ ǈɰǳ ȴɊɸʆḾṫ ¦ǳɸʎɸ Ȏǳʆɸ ʎɭṁ fȜɰɸʆ 
Ȗǳ ȍǈǥǳɸ ʆȖǳ ɸǳǈ ǈȿǬ ɸǈʭɸḻ ṪçʎȜǳʆ ȿɊʧḾ =ǳ ǥǈȴȽḾṫ !ȿǬ ʆȖǳ ɸǳǈ ǥǈȴȽɸ ǬɊʧȿṁ 
Then he turns to his disciples and says to them:  ṪĞȖʭ ǈɰǳ ʭɊʎ ɸɊ ȍɰȜȎȖʆǳȿǳǬṂ 
oǈʦǳ ʭɊʎ ɸʆȜȴȴ ȿɊ ȍǈȜʆȖṂṫ þȖǳ ȜȽɭɰǳɸɸȜɊȿ Ɋȿǳ Ȏǳʆɸ Ȝɸ ʆȖǈʆ ʆȖǳ ɸǳǈ did not need 
to be calmed since there was no danger. It is like when one goes to a house 
and a  little dog by the side of the master of the house , barks at the guest. 
There is no need to be  afraid  because  the master  is there  to control the  
situation.  
The passage of the calmed storm recalls the exodus, when the crowd, 
without any fear,  crossed the waters of the sea (Ex 14: 22). It recalls the 
prophet Isaiah who said to the crowd:  ṪɸȖɊʎȴǬ ʭɊʎ ɭǈɸɸ ʆȖɰɊʎȎȖ ʆȖǳ ʧǈʆǳɰɸḼ u 
shall be with  ʭɊʎḾṫ ṓuɸ ᶤᶣḻ ᶢṔṁ ¦ǳɸʎɸ ɰǳʆɰǈǥǳɸ ʆȖǳ passage and fulfils it in the 
ɭɰɊɭȖǳǥʭ ȽǈǬǳ Ȝȿ ʆȖǳ åɸǈȴȽ ʧȖǳȿ Ȝʆ ɸǈʭɸḻ ṪþȖǳʭ ǥɰȜǳǬ Ɋʎʆ ʆɊ Yahweh in their 
distress, he rescued them from their plight, he reduced the storm to a calm,  
and all the waters subsided, and he brought them, overjoyed at the stillness, 
to th e port where  they  were  ǤɊʎȿǬḾṫ ṓåɸ ᶡᶠᶧṓᶡᶠᶦṔḻ ᶢᶨ-30). 

Å Mark  4: 41: The  lack  of  knowledge  of  the  disciples:  ṪĞȖɊ can this  ǤǳṂṫ 
Jesus calms the sea and  ɸǈʭɸḻ Ṫoǈʦǳ ʭɊʎ ɸʆȜȴȴ ȿɊ ȍǈȜʆȖṂṫ þȖǳ ǬȜɸǥȜɭȴǳɸ ǬɊ ȿɊʆ 
know what to  ɸǈʭ Ȝȿ ɰǳɭȴʭ ǈȿǬ ǈɸȰ ʆȖǳȽɸǳȴʦǳɸ ṪĞȖɊ ǥǈȿ ʆȖȜɸ ǤǳṂ Mʦǳȿ ʆȖǳ 
ʧȜȿǬ ǈȿǬ ʆȖǳ ɸǳǈ ɊǤǳʭ ȖȜȽḾṫ þɊ them Jesus seems to be a stranger! Despite 
the long time spent together, they do not really  know  who  he  is. Who  can  
this  be?  With  this  question  occupying  their  minds,  the  communities 
continued to read. And until today, this same question urges us to continue  
reading  the Gospel. This is the desire  to  know Jesus more  and more  in our 
lives.  

c) Further Information: Who is Jesus?  

Names  and  Titles  Given to  Jesus: 
µǈɰȰ ǤǳȎȜȿɸ ȖȜɸ gɊɸɭǳȴ ʧȜʆȖ ʆȖǳ ʧɊɰǬɸḻ ṪþȖǳ ǤǳȎȜȿȿȜȿȎ Ɋȍ ʆȖǳ gɊɸɭǳȴ Ɋȍ ¦ǳɸʎɸ 
Christ, Son of  Godṫ ṓµȰ ᶡḻ ᶡṔṁ !ʆ ʆȖǳ ǳȿǬḼ ǈʆ ʆȖǳ ʆȜȽǳ Ɋȍ ʆȖǳ ǬǳǈʆȖ Ɋȍ ¦ǳɸʎɸḼ ǈ 
ɭǈȎǈȿ ɸɊȴǬȜǳɰ ǳʬǥȴǈȜȽɸḻ Ṫuȿ truth this man was Son of God Ḿṫ ṓµȰ ᶡᶥḻ ᶣᶩṔ þȖʎɸ ǤɊʆȖ 
at the beginning and the end of the  Gospel, Jesus is called Son of God. Between 
the beginning and the end,  many other names  are attributed to Jesus, more 
that twenty! Here is the list of names and titles attributed to Jesus  in the Gospel 
of Mark between the expression Son of God at the beginning (Mk 1: 1) and that  
at  the  end (Mk 15: 39):  

Å Messiah,  Christ (that  is, anointed)  (Mk  1: 1; 8: 29; 14: 61; 15: 32) 

Å Lord (Mk 1: 3; 5: 19; 11: 3) 

Å Beloved  son (Mk  1: 11; 9: 7) 

Å Holy  one  of God (Mk 1: 24) 

Å Nazarene  (Mk 1: 24; 10: 47; 14: 67; 16: 6) 
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Å Son of  Man  (Mk 2: 10, 28; 8: 31, 38; 9: 9, 12, 31; 10: 33, 45; 13: 26; 14: 21, 41, 62) 

Å Bridegroom  (Mk 2: 19) 

Å Son of God  (Mk 3: 11) 

Å Son of the  Most High (Mk 5: 7)  

Å Carpenter  (Mk 6: 3)  

Å Son of Mary  (Mk 6: 3)  

Å Prophet (Mk 6: 4, 15; 8: 28) 

Å Master  (frequently)  

Å Good  Master (Mk 10: 17) 

Å Son of David (Mk  10: 47, 48; 12: 35-37) 

Å èǈǤǤʎȿȦ (Mk 10: 51) 

Å Blessed  is he  who comes  in the  name  of the  Lord  (Mk 11: 9) 

Å Rabbi (Mk 11: 21) 

Å Son  (Mk 13: 32) 

Å Shepherd  (Mk 14: 27) 

Å Son  of the  Blessed  One  (Mk 14: 61) 

Å King  of  the Jews  (Mk  15: 2, 9, 18, 26) 

Å King of Israel (Mk 15: 32 ) 

Jesus is greater than any of his titles or names:  
Each name, title or attribute is an attempt to express what Jesus meant for 
some people. But a  name, no matter how nice, will never unveil the mystery of a 
person and much less of the  person of Jesus. Besides, some of these names, 
even the most important and traditional ones  are  questioned  and  doubted  by  
Jesus  himself.  Thus,  as we  read  on  the  Gospel,  Mark  constrains us to review our 
ideas and to ask Ɋʎɰɸǳȴʦǳɸ ǳǈǥȖ ʆȜȽǳ Ɋȿǥǳ ȽɊɰǳḻ Ṫuȿ ʆȖǳ ȴǈɸʆ analysis,  who  is 
Jesus  for  me, for  ʎɸṂṫ 
ðɊȽǳ ȖɊɭǳǬ ʆȖǈʆ ʆȖǳ µǳɸɸȜǈȖ ʧɊʎȴǬ Ǥǳ ʆȖǳ ṪoɊȴʭ Âȿǳ Ɋȍ gɊǬṫ ṓµȰ ᶡḻ ᶢᶤṔḼ ʆȖǈʆ Ȝɸ 
a High  Priest . The  devil alludes  to this hope, but  Jesus orders him to keep silent!  
(Mk 1: 24-25) 
Others hoped that the Messiah would be the Son of David. But Jesus himself 
questions this  ʆȜʆȴǳḻ ṪoɊʧ ǥǈȿ ʆȖǳ ðǥɰȜǤǳɸ ȽǈȜȿʆǈȜȿ ʆȖǈʆ ʆȖǳ >ȖɰȜɸʆ Ȝɸ ʆȖǳ ɸɊȿ Ɋȍ 
David? David himself calls  him  «ɊɰǬṫ (Mk 12: 35-37). 
Others hoped for a Messiah King . But when Pilate asks Jesus whether he is a 
king, Jesus  ȿǳȜʆȖǳɰ ǈȍȍȜɰȽɸ ȿɊɰ ǬǳȿȜǳɸḼ Ǥʎʆ ɰǳɭȴȜǳɸḻ Ṫuʆ Ȝɸ ʭɊʎ ʧȖɊ ɸǈʭ Ȝʆṫ ṓµȰ ᶡᶥḻ ᶢṔṁ 
And when he was  speaking of kings and rulers he insisted with his disciples: 
Ṫ!ȽɊȿȎ ʭɊʎ ʆȖȜɸ Ȝɸ ȿɊʆ ʆɊ Ȗǈɭɭǳȿṫ (Mk  10: 42-43). 
The same goes for the title of Messiah . Peter confesses that Jesus is the Messiah. 
But  when Jesus draws the consequences and begins to speak of the cross, 
Peter will have none of  it  (Mk 8: 31-33). Jesus is the  Messiah , but not the kind  that 
Peter  imagined.  
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åǳɊɭȴǳ ɭɊɸɸǳɸɸǳǬ Ǥʭ ǳʦȜȴ ɸɭȜɰȜʆɸ ǥǈȴȴǳǬ ¦ǳɸʎɸ ṪðɊȿ Ɋȍ gɊǬṫ ṓµȰ ᶣḻ ᶡᶡṔ ǈȿǬ ṪðɊȿ Ɋȍ 
the Most  oȜȎȖṫ ṓµȰ ᶥḻ ᶧṔṁ =ʎʆ ¦ǳɸʎɸ ɊɰǬǳɰǳǬ ʆȖǳ ǳʦȜȴ ɸɭȜɰȜʆɸ ʆɊ Ȱǳǳɭ ɸȜȴǳȿʆ ǈȿǬ 
leave the persons  possessed (Mk 3: 12; 5: 8). Before the court, the enemies 
ǈǥǥʎɸǳ ¦ǳɸʎɸ ǈȿǬ ǈɸȰḻ Ṫ!ɰǳ ʭɊʎ ʆȖǳ Christ,  the  Son  of  Blessed  ÂȿǳṂṫ He  replies:  
Ṫu am!  And  you  will  see the  Son  of  man  seated  at  the  right  hand  of  the  Power  
and  coming  with  clouds  of  Ȗǳǈʦǳȿṫ (Mk  14: 62). When  he  must confirm the 
name, Jesus does not say that he is the Son of God, but that he is the Son of  
Man. Is this the same thing? One thing is sure: Jesus is not the Son of God in the 
way that the  evil spirits (Mk 3: 11; 5: 7) and his enemies imagine (Mk 14: 61). Then 
how is he the Son of  God?  The  question  remains  an  open  ended  one  in  the  
minds  of  the  people,  of  the  disciples  and  the readers!  
Then, who is Jesus? The more we read the Gospel of Mark, the more all titles 
and criteria fall  apart. Jesus is not any of these names, does not fit into any 
scheme, any title. He is greater  than all of these. The more we read, the more we 
give up the idea of framing Jesus into some  preconceived  concept  and accept 
him as he presents himself.  Love seduces, the head does  not! It is  better to  bow  
Ɋȿǳṭɸ ȖǳǈǬ and adore  and not fear  when  the  sea breaks into  a storm!  

Praying  with  Psalm  107 (106): 21-43  

If the  Waters  Stir,  God  will  Protect Us!  
Let  them  thank  Yahweh  for  his  faithful  love,  for  his wonders  for the  children of  
Adam!  
Let  them  offer  thanksgiving  sacrifices, and recount with shouts of joy what he 
has done!  Voyagers  on the  sea in ships, plying  their  trade  on  the  great  ocean,  
have  seen the  works of Yahweh, his  wonders  in the  deep.  
By his word he raised a storm -wind,  lashing  up towering  waves. Up to the sky 
then down to the depths!  Their stomachs were turned to water;  they  staggered  
and  reeled  like  drunkards,  and  all their  skill went  under.  
They  cried  out  to  Yahweh  in  their  distress,  he  rescued them from their  plight, he 
reduced the storm to a calm,  and  all the  waters subsided, and  he  brought  them,  
overjoyed  at  the  stillness,  to the  port where  they  were  bound. Let  them  thank  
Yahweh  for  his  faithful  love,  for  his wonders  for the  children of  Adam!  
Let  them extol  him  in  the  assembly  of  the  people,          and  praise him in  the council 
of  elders. He has turned rivers into desert,  bubbling  springs  into  arid  ground,  
fertile country  into salt -flats, because  the  people  living there  were evil.  
But  he  has  turned  desert  into  stretches  of  water,  arid  ground into bubbling  
springs, and  has  given  the  hungry  a home,  where  they  have  built  themselves  a 
city. There they sow fields and plant vines and  reap  a harvest of  their  produce. 
He  blesses  them  and  their  numbers  increase,  he  keeps their cattle  at full  
strength.  
Their  numbers  had  fallen,  they  had grown  weak,  under  pressure  of disaster  and 
hardship; he  covered princes in  contempt, left  them  to  wander  in  trackless  
wastes.  But the needy he raises from their misery,  makes  their  families  as 
numerous  as sheep.  At  the sight the  honest rejoice, and  the wicked have  
nothing  to say.  
Who is wise? Such a one should take this to heart and  come  to  understand  
Yahweh's  faithful  love.  
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Final  Prayer  

Lord Jesus, we thank for the word that has enabled us to understand better the 
will of the  Father. May your Spirit enlighten our actions and grant us the 
strength to practice that which  your Word has revealed to us. May we, like Mary, 
your mother, not only listen to but also  practice the Word. You who live and 
reign with the Father in the unity of the Holy Spirit  forever  and ever. Amen.  

Monday, June 2 4 , 202 4  
Solemnity Ṝ The Nativity of John the Baptist  

Let  Us Recollect  Ourselves  in  Prayer Ṝ Statio  

Prayer  of  Cardinal Mercier  to the  Holy  Spirit  

Oh God, who has instructed your faithful, enlightening their hearts with the 
light of the Holy  Spirit, grant us that in the same Spirit we may have the desire 
to do good and to enjoy always  his  comfort.  
May there be Glory, adoration, love, and blessing to You Eternal Divine Spirit, 
Who has  brought to earth for us the Savior of our souls. And may there be glory 
and honour to His  most  adorable Heart Who loves us with an infinite  love.  
Oh Holy Spirit, soul of my soul, I adore You: enlighten me, guide me, strengthen 
me, console  me,  teach me  what  I should do, give  me  your orders.  
I promise to submit myself to all that will happen to me, allowed by You: I ask 
only that I  may  know  Your  Will.  

Prayerful Reading  of the  Word  - Lectio  

Gospel Reading - Luke 1: 57-66, 80  

The time came for Elizabeth to have her child, and she gave birth to a son; and 
when her  neighbors and relations heard that the Lord had lavished on her his 
faithful love, they shared  her joy. Now it happened that on the eighth day they 
came to circumcise the child; they were  going  to  call  him  Zechariah  after  his  
father,  but  his  mother  spoke  up.  'No,'  she  said,  'he  is to  be called John.' They 
said to her, 'But no one in your family has that name,' and made signs to  his 
father to find out what he wanted him called. The father asked for a writing -
tablet and  wrote, 'His name is John.' And they were all astonished. At that 
instant his power of speech  returned and he spoke and praised God. All their 
neighbors were filled with awe and the  whole affair was talked about 
throughout the hill country of Judaea. All those who heard of it  treasured  it  in  
their  hearts.  'What  will  this  child  turn  out  to  be?'  they  wondered.  And  indeed , 
the  hand of  the  Lord  was  with him.  
Meanwhile the child grew up and his spirit grew strong. And he lived in the 
desert until the  day  he  appeared openly  to  Israel.  

Pondering  the  Word - Meditatio  
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Key  to the Reading  

This passage of the Gospel forms part of the so -called  accounts of the infancy of 
Jesus. In  a particular way this text follows the scene of the  ĝȜɸȜʆǈʆȜɊȿ Ɋȍ µǈɰʭ ṪȜȿ 
ʆȖǳ ȖɊʎɸǳ Ɋȍ ĮǳǥȖǈɰȜǈȖṫ ṓ«Ȱ ᶡḻ ᶤᶠṔ ǈȍʆǳɰ ʆȖǳ ǳʦǳȿʆ Ɋȍ ʆȖǳ !ȿȿʎȿǥȜǈʆȜɊȿ of  the 
Angel, the  messenger of  the new creation.  
uȿ ȍǈǥʆḼ ʆȖǳ !ȿȿʎȿǥȜǈʆȜɊȿ ȜȿǈʎȎʎɰǈʆǳɸ Ȝȿ ǈ ȭɊʭȍʎȴ ʧǈʭ ʆȖǳ ȍʎȴȍȜȴȽǳȿʆ Ɋȍ gɊǬṭɸ 
promise to His  People  (Lk  1: 26-38). The  joy  of  the  new  times,  which  filled  Mary,  
now  inundates  the  heart  of Elizabeth. She rejoices with the announcement 
brought by Mary (Lk 1: 41). Mary, on the  other  hand,  ṪȽǈȎȿȜȍȜǳɸ the  «ɊɰǬṫ (Lk  1: 
46)  because  He  has  worked  great  things  in  her,  just  as He  has worked  great  
marvels for  His people  in need of salvation.  
þȖǳ ǳʬɭɰǳɸɸȜɊȿ ṪʆȖǳ ʆȜȽǳ ǥǈȽǳṫ ɰǳȽȜȿǬɸ ʎɸ ʆȖǈʆ ʆȖȜɸ ɰǳǈȴȜʆʭ ǬɊǳɸ ȿɊʆ Ɋȿȴʭ ɸʆɰȜȰǳ 
Elizabeth  about  to  give  birth,  but  reveals  also  something  of  gɊǬṭɸ project.  In  
fact,  Saint  Paul  tells  us that when the completion of the time came, God sent 
oȜɸ Âȿȴʭ =ǳȎɊʆʆǳȿ ðɊȿ ṪǤɊɰȿ Ɋȍ ǈ woman, born a subject of the Law, to redeem 
the subjects of the  Law, so that we could  receive  adoption of  ɸɊȿɸṫ of God (Gal 
4: 4). 
In the Gospel Jesus in fact, speaks about the completion of times, especially in 
the Gospel of  John. Two of these times are the wedding at Cana (Jn 2: 1 -12) and 
the agony on the cross  ʧȖǳɰǳ ¦ǳɸʎɸ ǳʬǥȴǈȜȽɸ ʆȖǈʆ Ṫǈȴȴ Ȝɸ ȍʎȴȍȜȴȴǳǬṫ ṓ¦ȿ ᶡᶩḻ ᶣᶠṔṁ uȿ 
the fulfilment of the times Jesus  inaugurates  an  era  of  salvation.  The  birth  of  
John  the  Baptist  inaugurates  this  time  of  salvation. In fact, at the arrival of the 
Messiah he exults and leaps in the womb of his mother,  Elizabeth (Lk 1: 44). 
Later on, he will define h imself as the friend of the bridegroom (Jesus)  who 
exults and rejoices because of the event of the wedding with the bride, the 
Church (Jn 3:  29). 
The son will not be named as his father Zechariah, but John. Zechariah reminds 
us that God  ǬɊǳɸ ȿɊʆ ȍɊɰȎǳʆ oȜɸ ɭǳɊɭȴǳṁ uȿ ȍǈǥʆḼ ȖȜɸ ȿǈȽǳ Ƚǳǈȿɸ ṪgɊǬ 
ɰǳȽǳȽǤǳɰɸṫṁ oȜɸ ɸɊȿ ʧȜȴȴ ȿɊʧ Ǥǳ called  ṪgɊǬ ɰǳȽǳȽǤǳɰɸṫḼ because  gɊǬṭɸ 
promises  were  being  fulfilled.  The  prophetic  mission  of  John  has  to  indicate  
gɊǬṭɸ mercy.  In  fact,  he  will  be  called  Johanan , that  is ṪgɊǬ Ȝɸ Ƚǳɰǥʭṫṁ þȖȜɸ Ƚǳɰǥʭ 
Ȝɸ ȽǈȿȜȍǳɸʆǳǬ Ȝȿ ʆȖǳ ʦȜɸȜʆ ʆɊ ʆȖǳ åǳɊɭȴǳḼ ɭɰǳǥȜɸǳȴʭ Ṫǈɸ Ȗǳ ȖǈǬ ɭɰɊȽȜɸǳǬ by the 
ȽɊʎʆȖ Ɋȍ ȖȜɸ ȖɊȴʭ ɭɰɊɭȖǳʆɸ Ɋȍ ǈȿǥȜǳȿʆ ʆȜȽǳɸṫ ṓ«Ȱ ᶡḻ ᶦᶧ-70). Thus, the name 
indicates  the  mission  of  the  one  about  to  be  born.  Zechariah  will  write  the  
name  of  his  son  on  a tablet  so that  all  could  see with  admiration  (Lk  1: 63). This  
tablet  is the  echo  of  another  inscription, written by Pilate to be fixed on the 
cross of Jesus. This inscription revealed the identity of the  mission of the 
>ɰʎǥȜȍȜǳǬḻ Ṫ¦ǳɸʎɸḼ ʆȖǳ ·ǈʷǈɰǳȿǳḼ ¨ȜȿȎ Ɋȍ ʆȖǳ ¦ǳʧɸṫ ṓ¦ȿ ᶡᶩḻ ᶡᶩṔṁ þȖȜɸ ʧɰȜʆȜȿȎ also  
provoked the admiration of  those  who were  in Jerusalem for  the feast.  
John is the precursor of Jesus in everything. Already since his birth and 
childhood he points  Ɋʎʆ ʆɊ >ȖɰȜɸʆṁ ṪĞȖɊ ʧȜȴȴ ʆȖȜɸ ǥȖȜȴǬ ǤǳṂ oǳ Ȝɸ ṪʆȖǳ ʦɊȜǥǳ ʧȖȜǥȖ 
ǥɰȜǳɸ Ɋʎʆ Ȝȿ ʆȖǳ Ǭǳɸǳɰʆṫ ṓ¦ȿ ᶡḻ 23), impelling all to prepare the way of the Lord. He 
is not the Messiah (Jn 1:  20), but he  indicates this with his preaching and above 
all with his lifestyle of asceticism in the desert.  Meanwhile  the  child  grew  up  
and  his  spirit  grew  strong.  He  lived  in  the  desert  until  the  day  he  appeared 
openly  to  uɸɰǈǳȴṫṁ ṓ«Ȱ ᶡḻ ᶨᶠṔṁ 

Questions  to Direct  the  Meditation  
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Å What  has  struck  you in  this  passage  and in  the  reflection?  

Å John identifies himself as the friend of the bridegroom. According to you, 
what is the  meaning  of this image?  

Å John the Baptist has always been seen by the Church as its type. He is the one 
who prepares  the  way  for  the  Lord. Does this have  some  relevance  for  our 
daily  life?  

Oratio  

Let us bless the Lord together with Zechariah (Lk 1: 68 -79)  

 Blessed  be  the  Lord, the God of Israel, for  he  has  visited  his  people,  he  has  set  
them  free,  and he  has established  for us a  saving  power in the House of his 
servant David,  just  as he proclaimed,by the mouth of his holy prophets from 
ancient times,  that  he  would save  us from our enemies and from the hands of all 
those who hate us,  and  show  faithful love  to  our  ancestors, and  so keep in mind 
his  holy  covenant.  
This  was  the  oath  he  swore  to  our  father  Abraham,  that  he  would grant us, free  
from fear, to  be  delivered  from  the  hands  of  our  enemies, to  serve  him  in  
holiness  and  uprightness  in  his  presence,  all  our days.  
And you,  little  child, you  shall  be called  Prophet  of  the  Most  High, for  you  will  go 
before  the Lord to  prepare  a way  for  him,  to  give his people knowledge  of 
salvation through the forgiveness of their sins,  because  of  the  faithful  love  of  our  
God in which the rising Sun has come from on high to visit us,  to  give light to 
those  who  live in darkness and  the  shadow dark  as death, and  to guide our feet 
into the  way  of peace.  

Contemplatio  

Let us all together adore the mercy and the goodness of God repeating in 
silence:  Glory  be  to the  Father,  and to the  Son and to the  Holy  Spirit.  
As it  was  in  the  beginning  is now  and  ever  shall be, world without  end. Amen  

Tuesday, June 2 5, 202 4  
Ordinary  Time  

Opening  Prayer  

Father,  
guide  and protector  of  your  people, grant  us an  unfailing  respect  for your  name,     
and  keep us always  in  your  love.  
We ask this through our Lord Jesus Christ, your Son,  who lives and reigns with 
you and the Holy Spirit,  one  God, for  ever  and ever.  Amen.  

Gospel  Reading  - Matthew  7: 6, 12-14 
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Jesus  said  to  his  disciples:  ṪEɊ not  give  dogs  what  is holy;  and  do  not  throw  
your  pearls  in  front  of pigs,  or they  may  trample  them and  then turn on  you  and  
tear  you to  ɭȜǳǥǳɸṁṫ 
ṪðɊ always treat others as you would like them to treat you; that is the Law and 
the Prophets.  ṬMȿʆǳɰ by  the  narrow  gate,  since  the  road  that  leads  to  
destruction  is wide  and  spacious,  and  many  take  it;  but it is  a narrow  gate  and  
a hard road that leads  to life, and  only  a few  ȍȜȿǬ Ȝʆṁṫ 

Reflection  

Discernment and prudence in offering things of value. In the relationships with 
others Jesus,  above all, warns about certain dangerous attitudes. The first one of 
these is not to judge (7: 1 - 5): it is a true ǈȿǬ ɭɰɊɭǳɰ ɭɰɊȖȜǤȜʆȜɊȿḼ ṪǬɊ ȿɊʆ ȭʎǬȎǳḼṫ Ȝʆ 
is an action that influences every  evaluation of contempt or of condemnation of 
others. The last judgment is the exclusive  competence of God; our figures of 
measure and our criteria are relative; they are conditioned  by our subjectivity. 
Any condemnation of others  becomes  a condemnation of oneself, in so  far as it 
places us under the judgment of God and we exclude ourselves from pardon. If 
your  eye  is pure it is  free  from  every  judgment  of  the  brothers  you  can  rela te  
with  them in a true way before God. And now we consider the words of Jesus 
offered to us by the  ȴȜʆʎɰȎȜǥǈȴ ʆǳʬʆḻ ṪEɊ ȿɊʆ ȎȜʦǳ ǬɊȎɸ ʧȖǈʆ Ȝɸ ȖɊȴʭṆ ǈȿǬ ǬɊ ȿɊʆ 
throw your pearls in front of pigs,  or  they  may  trample  them  and  then  turn  on  
you  and  tear  you  to  ɭȜǳǥǳɸṫ (7: 6). At  first  ɸȜȎȖʆ ʆȖȜɸ ṪɸǈʭȜȿȎṫ Ɋȍ ¦ǳɸʎɸ ɸɊʎȿǬɸ 
ɸʆɰǈȿȎǳ ʆɊ ʆȖǳ ɸǳȿɸȜǤȜȴȜʆʭ Ɋȍ ʆɊǬǈʭṭɸ ɰǳǈǬǳɰṁ uʆ Ƚǈʭ ɰǳɭɰǳɸǳȿʆ ǈ true enigma. But 
it is a way of saying, of a Semitic language which has to be interpreted. At  the 
time of Jesus just as in ancient culture dogs were not greatly appreciated, 
because they  were considered somewhat savage and stray (U.  Luz). But let us 
now consider the positive  and didactic -wisdom aspect of the words of Jesus: Do 
not profane holy things; in last instance  it is an inv itation to use prudence and 
discernment. In the Old Testament the holy things are  the meat for the sacrifice 
(Lv 22: 14; Ex 29: 33 ff; Nb 18: 8-19). The approach of the  prohibition of throwing 
the pearls to the pigs is incomprehensible. For the Hebrews the pigs  are impure 
animals, the quintessence of repugnance. On the contrary, the pearls are the 
most  precious things that can exist. The warning of Jesus refers to those who 
feed the stray dogs  with  consecrated  meat  destined  to  the  sacrifice.  Such  a 
behavior  is evil  and  usually  imprudent because usually those dogs were not fed 
and therefore, because of their insatiable  hunger,  they  could turn back and  
ǈʆʆǈǥȰ ʆȖǳȜɰ ṪǤǳȿǳȍǈǥʆɊɰɸṫṁ 
The  pearls  at  the  metaphoric  level  could  indicate  the  teachings  of  the  wise  or  
the  ȜȿʆǳɰɭɰǳʆǈʆȜɊȿɸ Ɋȍ ʆȖǳ ṪþɊɰǈȖṫṁ uȿ µǈʆʆȖǳʧṭɸ gɊɸɭǳȴ ʆȖǳ ɭǳǈɰȴ Ȝɸ ʆȖǳ ȜȽǈȎǳ Ɋȍ 
the Kingdom of  God (Mt 13: 45ff). The interpretation which the evangelist gives 
mentioning this warning of  Jesus is above all theological. Surely, this is the 
interpretation which seems to be more in  harmony with the text and with the 
ecclesial reading of the words of Jesus: a warning to the  Christian  missionaries 
not to  preach the Gospel  just to an ybody. (Gnilka, Luz).  
To follow a path. In the final part of the discourse (7: 13 -27), then Matthew 
includes, among  the others, a conclusive admonition of Jesus who invites to 
make a decisive choice in order to  enter the Kingdom of Heaven: the narrow 
door (7, 13-14). The word of Jesus is not only  something to be understood and to 
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interpret but, above all, it should become life. Now, to  enter into the Kingdom  of 
Heaven it is necessary to follow a path  and to enter into the  fullness of life 
ʆȖɰɊʎȎȖ ǈ ṪǬɊɊɰṫṁ þȖǳ ʆȖǳȽǳ Ɋȍ ʆȖǳ ṪɭǈʆȖḼ ʆȖǳ ʧǈʭṫ Ȝɸ ʦǳɰʭ Ǭǳǈɰ ʆɊ ʆȖǳ ÂȴǬ 
Testament (Dt 11: 26 -28; 30: 15-20; Jr 21: 8; Ps 1: 6; Ps 118: 29-30; Ps 138: 4; Ws 5: 6-7 
etc.).  The road represented by two doors leads to different goals. A significance 
that is coherent  with the admonishments of Jesus would be that, to the wide 
door is joined the wide pa th  which leads to perdition or damnation, that is to 
say, to walk on a wide road is always  something pleasant, but this is not said in 
our text. Rather it seems that Matthew agrees with  the Jewish conception of 
ʆȖǳ ṪɰɊǈǬṫṆ Ɋȿ ʆȖǳ ʆɰǈȜȴ Ɋȍ Eʆ ᶣᶠḻ ᶡᶩ and Jr 21: 8 there are two roads  that are in 
counter -position, that of death and that of life. To know how to choose among 
the  diverse ways of life is decisive for entering into the Kingdom of Heaven. 
Anyone who  chooses the narrow road that of life should know that it is full of 
afflictions; narrow means  tried  by  suffering  for  the  sake  of  faith.  

Personal  Questions  

Å What impact does the word of Jesus have in your heart? Do you listen to it to 
live  under the gaze of the Father and in order to be transformed personally 
and in the relationships  with  the  brothers and sisters?  

Å The word of Jesus, or  rather, Jesus Himself is the door who  makes us  enter 
into the filial  and fraternal life. Do  you allow yourself to be guided and 
attracted by the narrow and  demanding  path  of  the  Gospel?  Or  rather  do  
you  follow  the  wide  and  easy road  that  consists  in doing what pleases or that 
leads you to satisfy all your desires, neglecting the needs of  others?  

Concluding  Prayer  

We reflect on your faithful love, God,  in  your temple!  
Both your name and your praise, God,  are  over the  whole  wide  world.  

Your  right hand is full of saving  justice. (Ps 48: 9 -10) 

Wednesday, June 2 6, 202 4 
Ordinary Time  

Opening Prayer  

Father,  
guide and protector of Your people,  
grant us an unfailing respect for Your name,  
and keep us always in Your love.  
We ask this through our Lord Jesus Christ, Your Son,  
who lives and reigns with You and the Holy Spirit,  
one God, for ever and ever. Am en.  

Gospel Reading - Matthew 7: 15 -20  
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Jesus said to his disciples: "Beware of false prophets, who come to you in 
sheep's clothing, but underneath are ravenous wolves. By their fruits you will 
know them. Do people pick grapes from thornbushes, or figs from thistles? Just 
so, every good tree bears good fruit, and  a rotten tree bears bad fruit. A good 
tree cannot bear bad fruit, nor can a rotten tree bear good fruit. Every tree that 
does not bear good fruit will be cut down and thrown into the fire. So by their 
fruits you will know them."  

Reflection  

We are reaching the final recommendations of the Sermon on the Mount. 
Comparing the Gospel of Matthew with that of Mark, one perceives a great 
difference in the way in which they present the teaching of Jesus. Matthew 
insists more on the content of the tea ching and organizes it into five great 
discourses, of which the first one is the Sermon of the Mount (Mt 5 to 7). Mark 
says over fifteen times that Jesus taught, but he rarely says what He taught. In 
spite of this difference, both agree on a point: Jesus t aught very much. To teach 
was what Jesus did the most (Mk 2:  13; 4: 1-2; 6: 34). He does it always (Mk 10:  1). 
Matthew is interested in the content. To teach is not only a way of 
communicating a truth in such a way that people learn it. The content is not 
limited to words, but it is also composed of gestures and in the way Jesus 
related Himself with people. The  content is never separated from the person 
who communicates it. The person, in fact, is the origin of the content. Good 
content without intrinsic go odness is like milk spilled on the ground. It does not 
convince and conversion does not take place.  
The final recommendations and the result of the Sermon on the Mount in the 
conscience of the people are the points of the Gospel of today (Mt 7:  15-20) and 
of tomorrow (Mt 7:  21-29). (The sequence of the Gospel of the days of the week 
are not always the same as that of the Gospels).  

Å Matthew 7:  13-14: Choose the sure way.  

Å Matthew 7:  15-20: The prophet is known by the fruits.  

Å Matthew 7:  21-23: Not only speak, but act.  

Å Matthew 7  :24-27: Construct the house on rock.  

Å Matthew 7:  28-29: The new conscience of the people.  

Å Matthew 7:  15-ᶡᶦҳḻ =ǳʧǈɰǳ Ɋȍ ȍǈȴɸǳ ɭɰɊɭȖǳʆɸṁ uȿ ʆȖǳ ʆȜȽǳ Ɋȍ ¦ǳɸʎɸḼ ʆȖǳɰǳ ʧǳɰǳ 
prophets of all types, people who announced apocalyptic messages to involve 
people in different movements of that time: Essenes, Pharisees, Zealots, and 
others (cf. Ac ts  5: 36-37). When Matthew writes there were also prophets who 
announced messages different from the one proclaimed by the community. 
The letters of Paul mention these movements and tendencies (cf. 1 Co 12:  3; 
Gal 1: 7-9; 2: 11-14; 6: 12). It must not have been easy for the community to make 
a discernment of spirits. This marks the importance of the words of Jesus on 
ȍǈȴɸǳ ɭɰɊɭȖǳʆɸṁ þȖǳ ʧǈɰȿȜȿȎ Ɋȍ ¦ǳɸʎɸ Ȝɸ ʦǳɰʭ ɸʆɰɊȿȎḻ Ṫ=ǳʧǈɰǳ Ɋȍ ȍǈȴɸǳ ɭɰɊɭȖǳʆɸ 
ʧȖɊ ǥɊȽǳ ʆɊ ʭɊʎ ǬȜɸȎʎȜɸǳǬ ǈɸ ɸȖǳǳɭ Ǥʎʆ ʎȿǬǳɰȿǳǈʆȖ ǈɰǳ ɰǈʦǳȿɊʎɸ ʧɊȴʦǳɸṫṁ 
Thǳ ɸǈȽǳ ȜȽǈȎǳ Ȝɸ ʎɸǳǬ ʧȖǳȿ ¦ǳɸʎɸ ɸǳȿǬɸ ʆȖǳ ǬȜɸǥȜɭȴǳɸ Ɋȿ ȽȜɸɸȜɊȿḻ Ṫu ǈȽ 
ɸǳȿǬȜȿȎ ʭɊʎ Ɋʎʆ ǈɸ ɸȖǳǳɭ ǈȽɊȿȎ ʧɊȴʦǳɸṫ ṓµʆ ᶡᶠḻ 16 and Lc 10: 3). The 



74  

opposition between the ravenous wolf and the meek sheep is irreconcilable, 
unless the wolf is converted and looses its aggressiveness as the prophet 
Isaiah suggests (Is 11:  6; 65: 25). What is important here in our text is the gift of 
discernment. It is not easy to discern spirits. Sometimes it happens that 
personal interests or the interests of a group lead one to proclaim as false 
those prophets who announce the disturbing truth. That happened with 
Jesus. He was eliminated and put to death, considered a f alse prophet by the 
religious authorities of that time. Every so often, the same thing has 
happened and continues to happen in Christianity.  

In our society today we experience false prophets in many ways. First, there 
are the obvious ones who proclaim ridiculous things in order to have some 
fame. There are others who use Christianity for personal gain. Those who get 
on television, or the Internet, or in a community and suggest that filling their 
bank account with money from the community members is what God wants.  
There are others who distort the word of God, or add to it or remove parts, in 
order to form their own separate community or beliefs. There are those that 
claim a personal revelation from God that is not consistent with Church 
teaching. Some claim to be G ɊǬṁ þȖǳ ȴȜɸʆ ǥǈȿ ȎɊ Ɋȿḽ ¦ǳɸʎɸ ʧǈɰȿɸ ʎɸ ʆɊ ȿɊʆ Ǥǳ 
misled. It is a wide road that carries all of these false prophets and teachers 
and their followers.  

Å Matthew 7:  16b-20: The comparison of the tree and of its fruits. To help to 
ǬȜɸǥǳɰȿ ɸɭȜɰȜʆɸḼ ¦ǳɸʎɸ ʎɸǳɸ ʆȖǳ ǥɊȽɭǈɰȜɸɊȿ Ɋȍ ȍɰʎȜʆḻ ṪĤɊʎ ʧȜȴȴ Ǥǳ ǈǤȴǳ ʆɊ ʆǳȴȴ ʆȖǳȽ 
by their fruits .ṫ ! ɸȜȽȜȴǈɰ ǥɰȜʆǳɰȜǈ ȖǈǬ Ǥǳǳȿ ɸʎȎȎǳɸʆǳǬ Ȝȿ ʆȖǳ ǤɊɊȰ Ɋȍ 
Deuteronomy (Dt 18:  21-ᶢᶢṔṁ ¦ǳɸʎɸ ǈǬǬɸḻ Ṫ>ǈȿ ʭɊʎ ɭȜǥȰ Ȏɰǈɭǳɸ ȍɰɊȽ ʆȖɊɰȿɸḼ Ɋɰ 
figs from thistles? In the same way a sound tree produces good fruit, but a 
rotten tree bad fruit. A sound tree cannot bear bad fruit, nor a rotten tree bear 
good fruit. Any tree that does not produc e goo d fruit is cut down and thrown 
ȜȿʆɊ ʆȖǳ ȍȜɰǳṁ uȿ ʆȖǳ gɊɸɭǳȴ Ɋȍ ¦ɊȖȿḼ ¦ǳɸʎɸ ǥɊȽɭȴǳʆǳɸ ʆȖǳ ǥɊȽɭǈɰȜɸɊȿḻ ṪMʦǳɰʭ 
branch in me that bears no fruit, he cuts away. Every branch that does bear 
fruit, he prunes to make it bear even more. As a branch cannot bear frui t all 
by itself, unless it remains part of the vine, neither can you unless you remain 
Ȝȿ µǳṁ þȖɊɸǳ ǤɰǈȿǥȖǳɸ ʧȜȴȴ Ǥǳ ǥʎʆ Ɋȍȍ ǈȿǬ ʆȖɰɊʧȿ ȜȿʆɊ ʆȖǳ ȍȜɰǳ ʆɊ Ǥǳ Ǥʎɰȿʆṫ ṓ¦ȿ 
15: 2, 4, 6). 

Some preach that believing in God will make you wealthy and give you the 
ǳǈɸʭ ȴȜȍǳṁ þȖȜɸ Ȝɸ ȿɊʆ ¦ǳɸʎɸṭ ȽǳɸɸǈȎǳṁ ĞȖǳȿ ʆȖǳ ɭǳɰɸɊȿ ɸǈʭȜȿȎ ʆȖȜɸ Ȗǈɸ ʎɸǳǬ ʆȖǳ 
charity of the community and the people to build a huge mansion for 
themselves and very little goes to ʆȖǳ ɭɊɊɰḼ ʆȖȜɸ Ȝɸ ǥɊȿʆɰǈɰʭ ʆɊ ¦ǳɸʎɸṭ ʆǳǈǥȖȜȿȎṁ 
This is a lack of the fruit of good works that Jesus talks about, so it is easy to 
discern if one looks. This form of teaching does not produce good works. The 
same applies to those who preach violence, retrib ution, and even death for 
ɊʆȖǳɰɸṁ þȖȜɸ Ȝɸ ȿɊʆ ǥɊȿɸȜɸʆǳȿʆ ʧȜʆȖ ¦ǳɸʎɸṭ ʆǳǈǥȖȜȿȎṁ oǳ ǬɊǳɸ ȿɊʆ ǈǬʦɊǥǈʆǳ 
ȰȜȴȴȜȿȎḼ ȿɊɰ ǬɊǳɸ oǳ ǳʦǳɰ ɸʎȎȎǳɸʆ ṪȎǳʆʆȜȿȎ ǳʦǳȿṫṁ uȿ ȍǈǥʆḼ oǳ ʆǳǈǥȖǳɸ ʆȖǳ 
opposite, no matter what the offense. This is another fruit that can be used to 
di scern the truth.  

A false prophet does not even have to claim to be a prophet. The culture of 
death through abortion is one example. The fruit of abortion is innocent 
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death. It is even possible that those teaching the truth are labeled as false 
teachers by others. We can see this in the arguments among some in the 
Church and with various ecclesial communities.  

Personal Questions  

Ḻ Do you know any case in which a good and honest person who proclaimed a 
truth   was condemned as a false prophet?  
Ḻ oɊʧ ǬɊ ʆȖǳ ȍɰʎȜʆɸ Ɋȍ ʭɊʎɰ ǈǥʆȜɊȿɸ ɰǳʦǳǈȴ ʭɊʎɰɸǳȴȍ ʆɊ ɊʆȖǳɰɸṂ 
Ḻ >ǈȿ ʧǳ ʎɸǳ ʆȖǳ ɸǈȽǳ ǥɰȜʆǳɰȜǈḼ ȍɰʎȜʆɸ Ɋɰ ɰǳɸʎȴʆɸḼ ʆɊ ǬȜɸǥǳɰȿ ʆȖǳ ʆɰʎʆȖ ȍɰɊȽ ʆȖǳ 
collective efforts of groups as well? Are there groups within Christianity or the 
Church that are so closed in on themselves that they produce little good fruit? 
Are there gro ups in Christianity or the Church that end up distorting truth or 
doctrine in their zeal or confusion? Can you identify some?  

Concluding Prayer  

Yahweh, look at my suffering and rescue me,  
for I do not forget Your Law.  
Plead my cause and defend me;  
as You promised, give me life. (Ps 119:  153-154) 

Thursday, June 2 7, 202 4 
Ordinary Time  

Opening Prayer  

Father,  
guide and protector of your people, grant us an unfailing respect for your name,  
and keep us always in your love.  
We ask this through our Lord Jesus Christ, your Son, who lives and reigns with 
you and the Holy Spirit, one God, for ever and ever. Amen.  

Gospel Reading - Matthew 7:21 -29 

¦ǳɸʎɸ ɸǈȜǬ ʆɊ ȖȜɸ ǬȜɸǥȜɭȴǳɸḻ Ṫ·Ɋʆ ǳʦǳɰʭɊȿǳ ʧȖɊ ɸǈʭɸ ʆɊ ȽǳḼ Ṭ«ɊɰǬḼ «ɊɰǬḼṭ ʧȜȴȴ ǳȿʆǳɰ 
the Kingdom of heaven, but only the one who does the will of my Father in 
Ȗǳǈʦǳȿṁ µǈȿʭ ʧȜȴȴ ɸǈʭ ʆɊ Ƚǳ Ɋȿ ʆȖǈʆ ǬǈʭḼ Ṭ«ɊɰǬḼ «ɊɰǬḼ ǬȜǬ ʧǳ ȿɊʆ ɭɰɊɭȖǳɸʭ Ȝȿ 
your name? Did we not  drive out demons in your name? Did we not do mighty 
ǬǳǳǬɸ Ȝȿ ʭɊʎɰ ȿǈȽǳṂṭ þȖǳȿ u ʧȜȴȴ Ǭǳǥȴǈɰǳ ʆɊ ʆȖǳȽ ɸɊȴǳȽȿȴʭḼ Ṭu ȿǳʦǳɰ Ȱȿǳʧ ʭɊʎṁ 
Eǳɭǈɰʆ ȍɰɊȽ ȽǳḼ ʭɊʎ ǳʦȜȴǬɊǳɰɸṁṭ ṪMʦǳɰʭɊȿǳ ʧȖɊ ȴȜɸʆǳȿɸ ʆɊ ʆȖǳɸǳ ʧɊɰǬɸ Ɋȍ ȽȜȿǳ 
and acts on them will be like a wise man who bui lt his house on rock. The rain 
fell, the floods came, and the winds blew and buffeted the house. But it did not 
collapse; it had been set solidly on rock. And everyone who listens to these 
words of mine but does not act on them will be like a fool who buil t his house 
on sand. The rain fell, the floods came, and the winds blew and buffeted the 
ȖɊʎɸǳṁ !ȿǬ Ȝʆ ǥɊȴȴǈɭɸǳǬ ǈȿǬ ʧǈɸ ǥɊȽɭȴǳʆǳȴʭ ɰʎȜȿǳǬṁṫ ĞȖǳȿ ¦ǳɸʎɸ ȍȜȿȜɸȖǳǬ ʆȖǳɸǳ 
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words, the crowds were astonished  at his teaching, for he taught them as one 
having authority, and not as their scribes.  

Reflection  

þɊǬǈʭṭɸ gɊɸɭǳȴ ɭɰǳɸǳȿʆɸ ʆȖǳ ȴǈɸʆ ɭǈɰʆ Ɋȍ ʆȖǳ ðǳɰȽɊȿ Ɋȿ ʆȖǳ µɊʎȿʆḻ  

Å (a) it is not sufficient to talk and sing, it is necessary to live and to 
practice (Mt 7: 21 -23).  

Å (b) the community constructed on the foundation of the new law of 
the discourse on the mount will remain standing at the moment of 
the storm (Mt 7: 24 -27).  

Å (c) the words of Jesus are a severe judgment on the contemporary 
religious leaders, the scribes (Mt 7: 28 -29). 

The end of the Sermon on the Mount presents some opposition and a few 
contradictions which exist even in our time:  

Å ṓǈṔ ɭǳɊɭȴǳ ʧȖɊ ǥɊȿʆȜȿʎǈȴȴʭ ɸɭǳǈȰ Ɋȍ gɊǬḼ Ǥʎʆ ʧȖɊ ǬɊ ȿɊʆ ǬɊ gɊǬṭɸ ʧȜȴȴṁ 
They use the name of Jesus, but do not practice a relationship with 
the Lord in their life (Mt 7: 21).  

Å (b) There are people who live in the illusion of working for the Lord, 
but on the day of encounter with Him, they will discover, tragically, 
that they have never known Him (Mt 7: 22 -23).  

The two last scenarios of the Sermon on the Mount, the house built on the rock 
(Mt 7: 24 -25) and the house built on sand (Mt 7: 26 -27), illustrate these 
contradictions. By means of these, Matthew denounces, and at the same time 
tries to correct, the separa tion between faith and life, between speaking and 
doing, between teaching and practicing.  

Å Matthew 7: 21: It is not sufficient to speak, it is necessary to practice. What is 
important is not to speak of God in a beautiful way or to know how to explain 
the bible well to others, but rather to do the will of the Father, and in this way, 
be a revela tion of His face and of His presence in the world. Jesus made the 
same recommendation to the woman who praised Mary, His Mother. Jesus 
ǈȿɸʧǳɰǳǬḻ Ṫ=ȴǳɸɸǳǬ ɰǈʆȖǳɰ ǈɰǳ ʆȖɊɸǳ ʧȖɊ ȴȜɸʆǳȿ ʆɊ ʆȖǳ ĞɊɰǬ Ɋȍ gɊǬ ǈȿǬ ɭʎʆ Ȝʆ 
ȜȿʆɊ ɭɰǈǥʆȜǥǳṫ ṓ«Ȱ ᶡᶡḻ ᶢᶨṔṁ 

Å Matthew 7: 22 -23: The gifts should be at the service of the Kingdom and the 
community. There were people with extraordinary gifts, for example the gift 
of prophecy, of exorcism, of healing, but they used these gifts for themselves, 
outside the context of t he community. In the Day of Judgment, they will hear 
ǈ ȖǈɰǬ ɸǳȿʆǳȿǥǳ ȍɰɊȽ ¦ǳɸʎɸḻ Ṫ!ʧǈʭ ȍɰɊȽ µǳ ǈȴȴ ǳʦȜȴ ǬɊǳɰɸṫṁ MʦȜȴ Ȝɸ ʆȖǳ ɊɭɭɊɸȜʆǳ 
of justice. It is to do with Jesus what the doctors did with the law: to teach and 
not to practice (Mt 23: 3). Paul will sa y the same thing with other words and 
ǈɰȎʎȽǳȿʆɸḻ ṪþȖɊʎȎȖ u Ȗǈʦǳ ʆȖǳ ɭɊʧǳɰ Ɋȍ ɭɰɊɭȖǳǥʭḼ ʆɊ ɭǳȿǳʆɰǈʆǳ ǈȴȴ ȽʭɸʆǳɰȜǳɸ 
and knowledge, and though I have all the faith necessary to move mountains, 
if I am without love, I am nothing. Though I should give away to t he poor all 
that I possess, and even give up my body to be burned, if I am without love, it 
ʧȜȴȴ ǬɊ Ƚǳ ȿɊ ȎɊɊǬ ʧȖǈʆǳʦǳɰṫṁ ṓᶡ>Ɋɰ ᶡᶣḻ ᶢ-3). 
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Å Matthew 7:24 -27: The parable of the house built on the rock. The final 
conclusion of the Sermon on the Mount is to open oneself and to practice. 
Many people entrust their security to extraordinary gifts or to observance. But 
their true security does not co me from prestige or from observance. It comes 
from God! It comes from the love of God who has loved us first (1 Jn 4:19). His 
love for us, manifested in Jesus, exceeds everything (Rm 8:38 -39). God 
becomes our source of security when we seek to do His will.  There He will be 
the rock which supports us in the moments of difficulty and storm.  

Å Matthew 7:28 -29: To teach with authority. The Evangelist closes the Sermon 
Ɋȿ ʆȖǳ µɊʎȿʆ ɸǈʭȜȿȎ ʆȖǈʆ ʆȖǳ ǥɰɊʧǬɸ ǈǬȽȜɰǳǬ ʆȖǳ ʆǳǈǥȖȜȿȎ Ɋȍ ¦ǳɸʎɸḼ ṪǤǳǥǈʎɸǳ 
oǳ ʆǈʎȎȖʆ ʧȜʆȖ ǈʎʆȖɊɰȜʆʭḼ ǈȿǬ ȿɊʆ ȴȜȰǳ ʆȖǳ ɸǥɰȜǤǳɸṫṁ þȖǳ ɰǳɸʎȴʆ ȍɰɊȽ ʆȖǳ 
teaching of Jesus is a critical understanding of the people in regard to the 
religious authority of the time. His simple and clear words resulted from His 
ǳʬɭǳɰȜǳȿǥǳ Ɋȍ gɊǬḼ ȍɰɊȽ oȜɸ ȴȜȍǳ ǬǳǬȜǥǈʆǳǬ ʆɊ ʆȖǳ fǈʆȖǳɰṭɸ ɭȴǈȿṁ åǳɊɭȴǳ 
admired and approved the teaching of Jesus.  

Community: the house built on the rock. In the Book of Psalms, we frequently 
ȍȜȿǬ ʆȖǳ ǳʬɭɰǳɸɸȜɊȿḻ ṪgɊǬ Ȝɸ Ƚʭ rock  ǈȿǬ Ƚʭ ȍɊɰʆɰǳɸɸḽ µʭ gɊǬḼ Ƚʭ rock,  my 
ɰǳȍʎȎǳḼ Ƚʭ ɸʆɰɊȿȎȖɊȴǬḼ Ƚʭ ɸǈʦȜȿȎ ɸʆɰǳȿȎʆȖḽṫ ṓåɸ ᶡᶨḻᶣṔṁ oǳ Ȝɸ ʆȖǳ Ǭǳȍǳȿɸǳ ǈȿǬ 
the strength of the one who seeks justice (Ps 18:21,24). The people who trust 
in this God, become in turn, a  rock  for others. Thus, the Prophet Isaiah invites 
ɭǳɊɭȴǳ Ȝȿ ʆȖǳ ǳʬȜȴǳ ɸǈʭȜȿȎḻ Ṫ«Ȝɸʆǳȿ ʆɊ Ƚǳ ʭɊʎ ʧȖɊ ɭʎɰɸʎǳ ɸǈʦȜȿȎ ȭʎɸʆȜǥǳḼ ʭɊʎ 
who seek Yahweh! Consider the  rock  from which yo u were hewn, the quarry 
from which you were dug. Consider Abraham your father and Sarah who gave 
ʭɊʎ ǤȜɰʆȖṫ ṓuɸ ᶥᶡḻᶡ-2). The prophet asks people not to forget the past. The people 
should remember that Abraham and Sarah, because of their faith in God, 
becam e rock,  the beginning of the People of God. Looking toward this rock, 
the people should acquire courage to struggle and to escape from slavery. 
Matthew also exhorts the community similarly to have rock as foundation (Mt 
7:24-25) and thus, they themselves c an be rock to strengthen their brothers 
and sisters in their faith. This is the sense of the name which Jesus gave to 
åǳʆǳɰḻ ṪĤɊʎ ǈɰǳ åǳʆǳɰ ǈȿǬ Ɋȿ ʆȖȜɸ rock  u ʧȜȴȴ ǤʎȜȴǬ Ƚʭ >ȖʎɰǥȖṫ ṓµʆ ᶡᶦḻ  18). This 
was the vocation of the first community, called to unite  itself with God, the 
living rock, so as to become also a living rock, because they listen and put into 
practice the Word. (Ps 2:4 -10; 2:5; Ep 2:19-22). 

Personal Questions  

Å How does our community seek to balance prayer and action, prayer and 
practice, to speak and to do, to teach and to practice? What could improve in 
our community, so that it will be a rock, a secure and welcoming house for 
all?  

Å To be rock for another is also to be in truth. Do I, and my community, know 
and understand Church teaching and the bible well enough and in truth such 
that I and we can be rock for others who need help in their Faith?  

Å There is another kind of rock. The rock in the parable of the sower. The seed 
(the Word) could not grow on rock. Do I read, learn, and grow from the Word 
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and from the saints that have given example before us, and from Church 
teaching? Am I like the rocky ground in the parable where the seed dries up 
or am I like a strong rock who gives stability to my brothers and sisters?  

Concluding Prayer  

Help us, God our Savior,  
for the glory of Your name; Yahweh, wipe away our sins, rescue us for the sake of 
Your name. (Ps 79: 9)  

Friday, June 2 8, 202 4  
Ordinary  Time  

Opening  Prayer  

Father,  
guide  and protector  of  your  people, grant  us an  unfailing  respect  for your  name,  
and  keep us always  in  your  love.  
We ask this through our Lord Jesus Christ, your Son,  who lives and reigns with 
you and the Holy Spirit,  one  God, for  ever  and ever.  Amen.  

Gospel  Reading - Matthew  8: 1-4 

After Jesus had come down from the mountain large crowds followed him. 
Suddenly a man  with a virulent skin -disease came up and bowed low in front of 
ȖȜȽḼ ɸǈʭȜȿȎḼ Ṫ«ɊɰǬḼ Ȝȍ ʭɊʎ ǈɰǳ ʧȜȴȴȜȿȎḼ ʭɊʎ ǥǈȿ ǥȴǳǈȿɸǳ Ƚǳṁṫ ¦ǳɸʎɸ ɸʆɰǳʆǥȖǳǬ Ɋʎʆ 
ȖȜɸ ȖǈȿǬ ǈȿǬ ʆɊʎǥȖǳǬ ȖȜȽ ɸǈʭȜȿȎḼ Ṫu ǈȽ ʧȜȴȴȜȿȎṁ =ǳ ǥȴǳǈȿɸǳǬṁṫ !ȿǬ ȖȜɸ ɸȰȜȿ-
disease was cleansed at once. Then Jesus said to him,  ṪµȜȿǬ ʭɊʎ ʆǳȴȴ ȿɊ ɊȿǳḼ Ǥʎʆ 
go and show yourself to the priest and make the offering prescribed  by  Moses,  
as evidence  to  ʆȖǳȽṁṫ 

Reflection  

In chapters 5 to 7 we have heard the words of the New Law proclaimed on the 
Mountain by  Jesus. Now, in chapters 8 and 9, Matthew indicates how Jesus put 
into practice that which he  ȖǈǬ ȭʎɸʆ ʆǈʎȎȖʆṁ uȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴ ṓµʆ ᶨḻ ᶡ-4) and of 
tomorrow (Mt 8: 5 -17), we see closely  the following episodes which reveal how 
Jesus practiced the Law: the cure of a leper (Mt 8:  1-4), the cure of the servant of 
the Roman soldier (Mt 8: 5 -ᶡᶣṔḼ ʆȖǳ ǥʎɰǳ Ɋȍ åǳʆǳɰṭɸ ȽɊʆȖǳɰ-in  law  (Mt 8: 14 -15) and 
the  cure  of numerous  sick  peop le (Mt 8: 14 -17). 

Å Matthew 8, 1 -ᶢḻ þȖǳ ȴǳɭǳɰ ǈɸȰɸḻ Ṫ«ɊɰǬḼ Ȝȍ ʭɊʎ ǈɰǳ ʧȜȴȴȜȿȎ ʭɊʎ ǥǈȿ ǥȴǳǈȿɸǳ Ƚǳṫṁ ! 
leper comes close to Jesus. He was one who was excluded. Anybody who 
would touch him would remain unclean! This is why the lepers had to remain 
far away (Lv 13: 45 -46). But th at leper had great courage. He transgresses the 
norms of religion to be able to enter into contact with Jesus. Getting close to 
ȖȜȽ Ȗǳ ɸǈʭɸḻ uȍ ʭɊʎ ǈɰǳ ʧȜȴȴȜȿȎ ʭɊʎ ǥǈȿ ǥȴǳǈȿɸǳ ȽǳḾ þȖǈʆ Ȝɸḻ Ṫuʆ Ȝɸ ȿɊʆ ȿǳǥǳɸɸǈɰʭ 
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ȍɊɰ ʭɊʎ ʆɊ ʆɊʎǥȖ ȽǳḾ uʆ ɸʎȍȍȜǥǳɸ ʆȖǈʆ ʆȖǳ «ɊɰǬ ʧǈȿʆɸ Ȝʆ ǈȿǬ Ȗǳ ʧȜȴȴ Ǥǳ ǥʎɰǳǬṫṁ 
This phrase reveals two things:  

- the sickness of leprosy which made people unclean;   

- the sickness of solitude to which the person was condemned, separated 
from society and from religion. It also reveals the great faith of the man in 
the power of Jesus.  

Å Matthew 8: 3: Jesus touches him and says: I am willing. Be cleansed. Filled 
with compassion, Jesus cures two sicknesses. In the first place, to cure 
solitude, loneliness, before saying any word, he touches the leper. It is as if he 
ʧɊʎȴǬ ɸǈʭḻ ṪfɊɰ ȽǳḼ ʭɊʎ are not excluded. I am not afraid to become unclean 
Ǥʭ ʆɊʎǥȖȜȿȎ ʭɊʎḾ !ȿǬ u ǈǥǥǳɭʆ ʭɊʎ ǈɸ ǈ ǤɰɊʆȖǳɰḾṫ þȖǳȿ Ȗǳ ǥʎɰǳɸ ʆȖǳ ȴǳɭǳɰ 
saying: I am willing! Be cleansed! The leper, in order to be able to enter in 
contact with Jesus, had transgressed the norms of the  Law. Thus Jesus,     in 
order to help that excluded person and reveal the new face of God, 
transgresses the norms of his religion and touches the leper.  

Å Matthew 8: 4: Jesus orders the man to  go  and  show himself to the priest. At 
that time, a  leper in order to be reintegrated into the community needed a 
certificate of healing confirmed  by the priest. It is the same thing today. The 
sick person gets out of the hospital only if he has  a certificate signed by the 
doctor of the department. Jesus obliges the person to look for that  document, 
in order to be able to live normally. He obliges the authority to recognize that 
the  man had been cured. Jesus not only hea ls but wants the healed person 
to be able to live with  others. He reintegrates the person in the fraternal life 
of the community. The Gospel of Mark  adds that the man did not present 
ȖȜȽɸǳȴȍ ʆɊ ʆȖǳ ɭɰȜǳɸʆṁ uȿɸʆǳǈǬḼ Ṫoǳ ʧǳȿʆ ǈʧǈʭ ǈȿǬ ɸʆǈɰʆǳǬ freely proclaiming 
and telling the story everywhere, so that Jesus could no longer go openly  into 
the town, but stayed outside in deserted places (Mk 1, 45). Why could Jesus 
no longer  enter openly into the town? Because he had touched the leper and 
had become unclean bef ore  the religious authority who embodied the law of 
that time. And now, because of this, Jesus  was unclean and had to be away 
far from everybody. He could no longer enter into the city.  But Mark shows 
that people cared very little for these official norms, because people came to  
Jesus from all pats! This was totally overthrowing things! The message which 
Mark gives us  is the  following:  to  take  the  Good  News  of  God  to  the  people,  
we  should  not  be  afraid to  transgress the  religious  norms which  are contrary 
to  gɊǬṭɸ project  and which  prevent  a fraternal  spirit  and  love.  Even  if  this  
causes  some  difficulty  to  the  people,  as it  did  to Jesus.  

In Jesus everything is revelation of what he has within himself! He does not only 
announce  the Good News of the Kingdom. He is an example, a living witness of 
the Kingdom, a  revelation of God. In Him appears what happens when a human 
being allows God to reign,  allows  God to occupy  the  center  of his life.  

Personal  Questions  
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In the name of the Law of God, the lepers were excluded and they could not live 
with  others. In our Church are there norms and customs which are not written 
and, which up until  now,  marginalize  persons  and  exclude  them  from  living  
together  with  others  and  from  communion.  Do  you  know any  such  persons? 
Which is  your opinion concerning  this?  
Jesus  had  the  courage  to touch  the  leper.  Would  you have  this  courage?  

Concluding  Prayer  

I will bless Yahweh at all times,  his  praise  continually  on  my  lips.  
I will praise Yahweh from my  heart;  
let  the  humble hear and  rejoice. (Ps  34: 1-2) 

Saturday,  June  29,  2024  
Solemnity.   SS Peter and Paul  

Opening Prayer  

Father of everlasting goodness,  
our origin and guide, be close to us and hear the prayers of all who praise You.  
Forgive our sins and restore us to life.  
Keep us safe in Your love.  
We ask this through our Lord Jesus Christ, Your Son, who lives and reigns with 
You and the Holy Spirit, one God, for ever and ever. Amen.  

Gospel Reading  Ṝ Matthew 16: 13 -19 

Jesus went into the region of Caesarea Philippi and he asked his disciples, "Who 
do people say that the Son of Man is?" They replied, "Some say John the Baptist, 
others Elijah, still others Jeremiah or one of the prophets." He said to them, "But 
who do you  say that I am?" Simon Peter said in reply, "You are the Christ, the 
Son of the living God." Jesus said to him in reply, "Blessed are you, Simon son of 
Jonah. For flesh and blood has not revealed this to you, but my heavenly Father. 
And so I say to you, yo u are Peter, and upon this rock I will build my Church, and 
the gates of the netherworld shall not prevail against it. I will give you the keys 
to the Kingdom of heaven. Whatever you bind on earth shall be bound in 
heaven; and whatever you loose on earth s hall be loosed in heaven." Then he 
strictly ordered his disciples to tell no one that he was the Christ.  
From that time on, Jesus began to show his disciples that he must go to 
Jerusalem and suffer greatly from the elders, the chief priests, and the scribes, 
and be killed and on the third day be raised. Then Peter took Jesus aside and 
began to rebuke him, "Go d forbid, Lord! No such thing shall ever happen to 
you." He turned and said to Peter, "Get behind me, Satan! You are an obstacle to 
me. You are thinking not as God does, but as human beings do."  

Reflection  
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We are now in the narrative part between the discourse on the Parables (Mt 13) 
and the discourse on the community (Mt 18). In these narrative parts which link 
together the five discourses, Matthew usually follows the sequence of the 
Gospel of Mark. Once in  a while, he gives other information, also known by Luke. 
Here and there, he quotes texts which appear only in the Gospel of Matthew, 
ȴȜȰǳḼ ȍɊɰ ǳʬǈȽɭȴǳḼ ʆȖǳ ǥɊȿʦǳɰɸǈʆȜɊȿ Ǥǳʆʧǳǳȿ ¦ǳɸʎɸ ǈȿǬ åǳʆǳɰ Ȝȿ ʆɊǬǈʭṭɸ gɊɸɭǳȴṁ 
This text has different interpretations and  even contradictory ones among the 
diverse Christian Churches.  
At that time, the communities fostered a very strong affective bond of union 
with the leaders who had given origin to the community. For example, the 
communities of Antioch in Syria fostered their relationship with Peter. Those of 
Greece promoted their rel ationship with Paul; some communities of Asia, with 
the Beloved Disciple and others with the person of John of the Apocalypse. 
Identification with these leaders to whom they owed their origin helped the 
communities to build better their identity and spirit uality. But this could also be 
a reason for dispute, like in the case of the community of Corinth (1 Cor 1:  11-12). 

(a) To be rock: Peter has to be  Rock that  is the stable basis for the Church 
in such a way that it can prevail against the gates of hell. With these words 
which Jesus addressed to Peter, Matthew encourages the persecuted 
community of Syria and Palestine, t o see in Peter the leader who belongs 
to their origin. In spite of persecution and weakness, the community has a 
firm basis, guaranteed by the word of Jesus. The notion of being rock based 
on faith evokes the word of God to the people in exile:  Ṫ«Ȝɸʆǳȿ ʆɊ Me, you 
who pursue saving justice, you who seek Yahweh; consider the rock ( pietra ) 
from which you were hewn, the quarry from which you were dug; consider 
Abraham your father, and Sarah who gave birth to you. When I called him, 
Ȗǳ ʧǈɸ ʆȖǳ Ɋȿȴʭ ɊȿǳḼ Ǥʎʆ u ǤȴǳɸɸǳǬ ȖȜȽ ǈȿǬ ȽǈǬǳ ȖȜȽ ȿʎȽǳɰɊʎɸṫ (Is 51: 1-
2). This indicates that a new beginning of the People of God is with Peter.  

(b) The keys of the Kingdom: Peter receives the keys of the Kingdom. The 
same power of binding and loosing is also given to the communities (Mt 
18:18) and to the other disciples (Jn 20: 23). One of the points on which the 
Gospel of Matthew insists is recon ciliation and pardon. It is one of the more 
important tasks of coordinators of the communities. By imitating Peter, 
they should bind and loosen, that is, do in such a way that there is 
reconciliation and reciprocal acceptance, construction of fraternity, e ven 
up to seventy times (Mt 18:  22). 

Å Matthew 16:  21-22 - ¦ǳɸʎɸ ǥɊȽɭȴǳʆǳɸ ʧȖǈʆ ʧǈɸ ȽȜɸɸȜȿȎ Ȝȿ åǳʆǳɰṭɸ 
response, and Peter reacts.  Jesus begins saying  ʆȖǈʆ oǳ ȖǈǬ ṪʆɊ ȎɊ ʆɊ 
Jerusalem and suffer very much on the part of the Elders, of the high 
priests and of the scribes, and   be killed and on the third day, rise from 
ʆȖǳ ǬǳǈǬṁṫṁ Saying that He had to go and would be killed, or that it was 
necessary to suffer, He indicated that suffering had been foreseen by the 
prophecies. The way of the Messiah is not only one of triumph and glory, but 
also one of suffering and of the cross ! If Peter accepts Jesus as the Messiah 
and Son of God, he has to accept Him also as Messiah servant who will be 
ȰȜȴȴǳǬṁ =ʎʆ åǳʆǳɰ ǬɊǳɸ ȿɊʆ ǈǥǥǳɭʆ ¦ǳɸʎɸṭ ǥɊɰɰǳǥʆȜɊȿ ǈȿǬ ʆɰȜǳɸ ʆɊ Ǭɰǈʧ oȜȽ 
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away.  Taking Jesus aside, he began to rebuke Him: Heaven preserve 
ĤɊʎḼ «ɊɰǬḼ ʆȖȜɸ Ƚʎɸʆ ȿɊʆ Ȗǈɭɭǳȿ ʆɊ ĤɊʎḾṫ 

Å Matthew 16:  23 - ¦ǳɸʎɸṭ ɰǳɭȴʭ ʆɊ åǳʆǳɰḻ ɸʆʎȽǤȴȜȿȎ ɸʆɊȿǳṁ ¦ǳɸʎɸṭ ɰǳɸɭɊȿɸǳ Ȝɸ 
surprising. Peter wanted to steer Jesus in another direction. Jesus reacts:  Ṫgǳʆ 
behind Me, Satan. You are an obstacle in My path, because you are 
ʆȖȜȿȰȜȿȎ ȿɊʆ ǈɸ gɊǬ ʆȖȜȿȰɸ Ǥʎʆ ǈɸ ȖʎȽǈȿ ǤǳȜȿȎɸ ǬɊṁṫ Peter has to follow 
Jesus, and not the contrary. Jesus is the one who gives the directions. Satan 
is the one who draws people away from the road traced by Jesus. Once again 
the expression  rock Ṝ pietra - appears, but now in the contrary sense. Peter, 
at one time, is the supporting rock; at other times, the stumbling block! The 
communities at the time of Matthew were like that, characterized by 
ambiguity. This is the way we all are, according to what John Paul II said, that 
the papacy itse lf was characterized by the same ambiguity of Peter: rock of 
support for the faith and stumbling block in the faith.  

Personal Questions  

Å What are the opinions about Jesus which exist in our community? These 
differences in the way of living and of expressing faith, do they enrich the 
community or do they render the way more difficult?  

Å What type of rock is our community? What is our mission?  

Concluding Prayer  

Give me back the joy of Your salvation,  
sustain in me a generous spirit.   
I shall teach the wicked Your paths,  
and sinners will return to You. (Ps 51:  12-13) 

Sunday, June 30 , 202 4  
Thirteenth Sunday in Ordinary Time  

Opening Prayer  

Lord  Jesus, send  your Spirit to help us to read  the Scriptures  with the same 
mind that  you  read them to the disciples on the way to Emmaus. In the light of 
the Word, written in the  Bible, you helped them to discover the presence of God 
in the disturbing events of your  sentence and death. Thus, the cross that 
seemed to be the end of all hope became for them the  source  of life  and of  
resurrection.  
Create in us silence so that we may listen to your voice in Creation and in the 
Scriptures, in  events and in people, above all in the poor and suffering. May your 
word guide us so that we  too, like the two disciples from Emmaus, may 
experience the force of your resurrection and  witness to others that you are 
alive in our midst as source of fraternity, justice, and peace. We  ask this of you, 
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Jesus, son of Mary, who revealed to us the Father and sent us your Spirit.  Amen.  

Gospel Reading Ṝ Mark 5: 21-43 

A Key  to the Reading:  

In this 13 th  Sunday of Ordinary Time, the Church asks us to meditate on two of 
¦ǳɸʎɸṭ miracles worked for two women. The first miracle is worked for a woman 
considered impure  because she suffered from a hemorrhage for twelve years. 
The second is worked for a  twelve -year -old  girl who  has just died. According to 
the thinking of the  times, any person  who touched blood or a dead body was 
considered impure. Blood and death were factors that  excluded people! Thus, 
these two women were marginalized, excluded from taking part in the  
community. Today, too, we have categories of people who are excluded or who 
feel excluded  from taking part in the Christian community. What are the factors 
today that cause people to  be  excluded, both from the Church and  from 
society?  
Mark describes the two miracles quite vividly. The text is long. As you read, think 
that you  ǈɰǳ ǈȽɊȿȎ ʆȖǳ ǥɰɊʧǬ ǈɰɊʎȿǬ ¦ǳɸʎɸ Ɋȿ ʆȖǳ ʧǈʭ ʆɊ ¦ǈȜɰʎɸṭ ȖɊʎɸǳṁ !ɸ ʭɊʎ 
walk in silence, try to  pay attention to the many attitudes of the people involved 
Ȝȿ ʆȖǳ ȽȜɰǈǥȴǳɸḻ ¦ǈȜɰʎɸḼ ʆȖǳ ȎȜɰȴṭɸ father, the crowd, the woman suffering from the 
hemorrhage, the disciples and the girl. Ask  yourself  what would be  your 
attitude.  

A Division of the Text:  

Å Mark 5: 21-24: The point of departure: Jairus loses his daughter. Jesus goes 
with him and the  crowd  follows  

Å Mark 5: 25 -26: The situation of the woman suffering from an irregular 
hemorrhage   

Å Mark  5: 27-28: The  ʧɊȽǈȿṭɸ reasoning  in the  presence  of Jesus  

Å Mark 5: 29: The woman succeeds in what she wants and is healed   

Å Mark  5: 30-32: The reaction of  Jesus and of  the disciples  

Å Mark  5: 33-34: The  conversation between  Jesus  and  the  woman  healed  
because of  her  faith  

Å Mark  5: 35-36: The  conversation  between Jesus  and Jairus  

Å Mark  5: 37-40:  The  arrival at  ¦ǈȜɰʎɸṭ house  and the  reaction  of  the  crowd   

Å Mark  5:41-43: The  raising  of the girl  back to life  

The Text:  

21 When Jesus had crossed again in the boat to the other  side, a large crowd 
gathered round him and he stayed by the  lake. 22 Then the president of  the 
synagogue came up, named Jairus, and seeing him, fell at his feet 23 and 
begged him  earnestly, saying, 'My little daughter is desperately sick. Do come 
and lay your hands on her  that she may be saved and may live.' 24 Jesus went 
with him and a large crowd followed him;  they  were  pressing  all round him.  
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25 Now there was a woman who had suffered from a hemorrhage for twelve 
years; 26 after  long and painful treatment under various doctors, she had spent 
all she had without being any  the  better  for  it;  in  fact,  she  was  getting  worse.  27 
She had  heard  about  Jesus, and  she  came  up through the crowd and touched 
his cloak from behind, thinking, 28 'If I can just touch his  clothes, I shall be saved.' 
29 And at once the source of the bleeding dried up, and she felt in  herself  that 
she  was cured of her complaint.  
30 And at once aware of the power that had gone out from him, Jesus turned 
round in the  crowd and said, 'Who touched my clothes?' 31 His disciples said to 
him, 'You see how the  crowd is pressing round you; how can you ask, "Who 
touched me?" ' 32 But he continued to  look all round to see who had done it. 33 
Then the woman came forward, frightened and  trembling because she knew 
what had happened to her, and she fell at his feet  and told him  the whole truth. 
34 'My daughter,' he said, 'your faith has restored you to health; go in peace  and  
be  free  of  your complaint.'  
35 While he was still speaking some people arrived from the house of the 
president of the  synagogue to say, 'Your daughter is dead; why put the Master 
to any further trouble?' 36 But  Jesus overheard what they said and he said to the 
president of the synagogue, 'Do not be  afraid; only have faith.' 37 And he allowed 
no one to go with him except Peter and James and  John  the  brother  of  James.   
38 So they  came  to  the  house  of  the  president  of  the  synagogue, and Jesus 
noticed all the commotion, with people weeping and wailing unrestrainedly. 39 
He  went in and said to them, 'Why all this commotion and crying? The child is 
not dead, but  asleep.' 40  But they ridiculed him. So he turned them all out and, 
taking with him the child's  father and mother and his own companions, he 
went into the place where the child lay. 41 And taking the child by the hand he 
said to her, 'Talitha kum !' which means, 'Little girl, I tell  you to get up.' 42 The little 
girl got up at once and began to walk about, for she was twelve  years old. At 
once they were overcome with astonishment, 43 and he gave them strict orders  
not  to let anyone  know about it, and  told them to  give  her something  to eat.  

A Moment  of  Prayerful  Silence  

so that the  Word  of God may  penetrate  and enlighten our  life.  

Some  Questions  
to  help  us in  our  personal  reflection.  

Å What  pleased  you  or  touched  you  most  in  this  text? Why?  

Å What is the attitude of the woman who touched Jesus? What gives her the 
strength to touch  him?  

Å Why  were  the  disciples  unable  to  understand  what  was  going  on  
between  Jesus  and  the  crowd?  

Å Who  was  Jairus? What  is ¦ǳɸʎɸṭ attitude  towards  Jairus,  his  wife  and  
daughter?  

Å A woman is healed and integrated into the life of the community. A girl is 
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raised from her  deathbed. What do these actions of Jesus teach us today for 
our life within the family and in  community?  

Going Deeper  into the  Theme  

Å The  context  of yesterday and  of today: Throughout his Gospel, Mark goes on 
giving information concerning the person of Jesus.  He shows how the 
mystery of the Kingdom is mirrored in the power that Jesus exercises on  
behalf  of  his  disciples,  of  the  crowd  and,  above  all, on  behalf  of  those  
excluded  and  marginalized. However, the more this power is manifested, 
the less the disciples comprehend  and it is clear that they must change 
their ideas concerning the Messiah. Otherwise, their  incomprehension will 
keep on getting worse and they run the risk of growing apart from  Jesus. 

uȿ ʆȖǳ ᶧᶠṭɸḼ ʆȖǳ ʆȜȽǳ ʧȖǳȿ µǈɰȰ ʧǈɸ ʧɰȜʆȜȿȎ ȖȜɸ gɊɸɭǳȴḼ ʆȖǳɰǳ ʧǈɸ ǈ ʦǳɰʭ Ȏɰǳǈʆ 
tension  within the Christian communities between the converted Jews and the 
converted pagans.  Some Jews, especially those who had belonged to the group 
of Pharisees, continued to remain  faithful to the observance of the laws on 
purity as found in their millennia -old culture and,  thus,  found  it  difficult  to  live  
with  the  converted  pagans,  because  they  thought  that  the  pagans lived in a 
state of impurity. Thus, the story of the two  miracles worked by Jesus for the 
two  women  was of  great help in overcoming  old taboos.  

A commentary  on  the  text:  

Å Mark 5:  21-24: The point of departure: Jairus loses his daughter. Jesus goes 
with him and the  crowd follows.  
The  crowd  joins  Jesus  who  has  just  come  across  from  the  other  side  of  the  
lake.  Jairus,  head  Ɋȍ ʆȖǳ ɸʭȿǈȎɊȎʎǳḼ ǈɸȰɸ ¦ǳɸʎɸṭ Ȗǳȴɭ ȍɊɰ ȖȜɸ ǬǈʎȎȖʆǳɰ ʧȖɊ Ȝɸ 
dying. Jesus goes with him and the  crowd follows, pushing him on every side 
because they all want to be close to Jesus when he  is about to work a 
miracle. This is the point of departure of the two following episodes: the  
healing of the woman suffering from a hemorrhage for twelve years and the 
raising of the  twelve -year -old  girl.  

Å Mark  5: 25-26. The situation of  the  woman  suffering from  an irregular  
hemorrhage  
Twelve years of hemorrhaging! For this reason, the woman was excluded 
since in those  times blood made a person impure as well as anyone who 
touched that person. Mark says that  the woman had spent all her money on 
doctors but instead of getting better had got worse. An  insoluble situation!  

Å Mark  5: 27-28. The  ʧɊȽǈȿṭɸ reasoning  in  the  presence  of  Jesus  
She had heard about Jesus. A new hope grew in her heart. She said to 
Ȗǳɰɸǳȴȍḻ Ṫuȍ u ǥǈȿ ȭʎɸʆ ʆɊʎǥȖ ȖȜɸ ǥȴɊʆȖǳɸḼ u ɸȖǈȴȴ Ǥǳ ɸǈʦǳǬṫṁ þȖǳ ǥǈʆǳǥȖȜɸȽ Ɋȍ 
ʆȖɊɸǳ Ǭǈʭɸ ɸǈȜǬḻ Ṫuȍ u ȭʎɸʆ ʆɊʎǥȖ ȖȜɸ ǥȴɊʆȖǳɸḼ u ɸȖǈȴȴ ǤǳǥɊȽǳ ȜȽɭʎɰǳṫṁ þȖǳ 
woman thinks the exact opposite! This is a sign of great  courage. It is also a 
sign of the fact that woman did not quite agree with what the authorities  
taught. The woman goes into the middle of the crowd that was pushing 
Jesus on all sides and,  almost  secretly, succeeds  in touching  Jesus. 

Å Mark  5: 29: The woman  succeeds in  getting  what she  wants and  is healed  
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At that very moment she feels healed in her body. To this day, in Palestine, 
on a bend in the  road near the  lake  of Galilee and  close to  Capharnaum,  we 
can read this  inscription  on a  ɸʆɊȿǳḻ ṪoǳɰǳḼ Ȝȿ ʆȖȜɸ ɭȴǈǥǳḼ ʆȖǳ ʧɊȽǈȿ ʆȖɊʎȎȖʆ 
to be impure but full of faith, touched Jesus  and  was  ȖǳǈȴǳǬḾṫ 

Å Mark  5: 30-32. The  reaction  of Jesus  and  of his  disciples  
¦ǳɸʎɸḼ ʆɊɊḼ ȍǳȴʆ ɭɊʧǳɰ ǥɊȽȜȿȎ Ɋʎʆ Ɋȍ ȖȜȽ ṪĞȖɊ Ȗǈɸ ʆɊʎǥȖǳǬ ȽǳṂṫ þȖǳ 
ǬȜɸǥȜɭȴǳɸ ɰǳǈǥʆḻ ṪĤɊʎ see how the crowd is pressing round you; how can you 
ǈɸȰḼ ṬĞȖɊ ʆɊʎǥȖǳǬ ȽǳṂṫ oǳɰǳ ǈȎǈȜȿ we have a little disagreement between 
Jesus and his disciples. Jesus had a sensitivity not seen  by  the  disciples.  They  
react  like  everyone  else  and  do  not  understand  ¦ǳɸʎɸṭ different  reaction:  But 
Jesus does not give up  and  goes on asking.  

Å Mark  5: 33-34. The  conversation between  Jesus and  the woman  healed 
because  of her  faith  

The woman realizes that she has been found out. This is a difficult and 
dangerous moment for  her.  According  to  the  belief  of  those  days,  someone  
impure  who,  like  this  woman,  went among the crowd, would contaminate 
all just by touching her. Such a person made everyone  impure before God (Lv 
15: 19-30). The punishment for this was that she would be taken aside  and 
stoned. In spite of this, the woman has the courage to do what she did. But 
the woman,  fearful and trembling, falls at his feet and tells him the truth. 
Jesus then pronounces his final  ȭʎǬȎǳȽǳȿʆḻ Ṫµʭ ǬǈʎȎȖʆǳɰḽʭɊʎɰ ȍǈȜʆȖ Ȗǈɸ 
restored you to health; go in peace and be free of  your  ǥɊȽɭȴǈȜȿʆḾṫ Beautiful  
and  very  human  words!  By  saying  Ṫµʭ ǬǈʎȎȖʆǳɰṫḼ Jesus  welcomes the woman  
into the new family, into  the community growing  around him. What  she 
thought came to pass. Jesus recognizes that without the faith of that woman 
he could not  have  worked the miracle.  

Å Mark  5: 35-36. The conversation between  Jesus and  Jairus  
¦ʎɸʆ ǈʆ ʆȖǈʆ ȽɊȽǳȿʆ ǳȽȜɸɸǈɰȜǳɸ ȍɰɊȽ ¦ǈȜɰʎɸṭ ȖɊʎɸǳ ǈɰɰȜʦǳ ʆɊ ʆǳȴȴ ȖȜȽ ʆȖǈʆ ȖȜɸ 
daughter was  dead. There was no need to trouble Jesus further. For them 
death was the great frontier and  Jesus could not cross it! Jesus listens, looks 
at Jairus and encourages him to be like the  woman, namely, to believe that 
faith can achieve whatever a person believes. Jesus says to  him:  ṪEɊ ȿɊʆ Ǥǳ 
afraid; only  have  ȍǈȜʆȖḾṫ 

Å Mark  5: 37-40.  Jesus  goes  to  ¦ǈȜɰʎɸṭ house  and  the  reaction of  the  crowd  
Jesus goes apart from the crowd and allows only some of his disciples to go 
with him. When  ʆȖǳʭ ǈɰɰȜʦǳ ǈʆ ¦ǈȜɰʎɸṭ ȖɊʎɸǳḼ Ȗǳ ɸǳǳɸ people weeping over 
ʆȖǳ ǬǳǈʆȖ Ɋȍ ʆȖǳ ȎȜɰȴṁ oǳ ɸǈʭɸḻ ṪþȖǳ ǥȖȜȴǬ Ȝɸ ȿɊʆ ǬǳǈǬ Ǥʎʆ ǈɸȴǳǳɭṁṫ þȖǳ ɭǳɊɭȴǳ 
in the house laugh. They know when someone is  asleep and when someone 
is dead. It is the laughter of Abraham and Sara, that is, the laughter  of those 
ʧȖɊ ǥǈȿȿɊʆ ǤǳȴȜǳʦǳ ʆȖǈʆ ȿɊʆȖȜȿȎ Ȝɸ ȜȽɭɊɸɸȜǤȴǳ ȍɊɰ gɊǬḾṫ ṓ¦ȿ ᶡᶧḻ ᶡᶧṆ ᶡᶨḻ ᶡᶢ-14; Lk 
ᶡḻ ᶣᶧṔṁ fɊɰ ʆȖǳȽ ǈȴɸɊḼ ǬǳǈʆȖ Ȝɸ ǈȿ ɊǤɸʆǈǥȴǳ ʆȖǈʆ ǥǈȿȿɊʆ Ǥǳ ɊʦǳɰǥɊȽǳṁ ¦ǳɸʎɸṭ 
words carry a much  Ǭǳǳɭǳɰ ȽǳǈȿȜȿȎṁ uȿ µǈɰȰṭɸ ʆȜȽǳḼ ʆȖǳ ɸȜʆʎǈʆȜɊȿ Ɋȍ ʆȖǳ 
community seemed to be one of dea th.  þȖǳʭ ȖǈǬ ʆɊ Ȗǳǈɰ ʆȖǳ ʧɊɰǬɸḻ ṪĤɊʎ 
ǈɰǳ ȿɊʆ ǬǳǈǬḾ ĤɊʎ ǈɰǳ ǈɸȴǳǳɭḾ ĞǈȰǳ ʎɭḾṫ ¦ǳɸʎɸ ʆǈȰǳɸ ȿɊ notice of the 
laughter and enters the room where we find the child, himself, the three 
disciples  and  the father of  the  child.  
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Å Mark  5: 41-43. The  raising of  the  child  

¦ǳɸʎɸ ʆǈȰǳɸ ʆȖǳ ǥȖȜȴǬ Ǥʭ Ȗǳɰ ȖǈȿǬ ǈȿǬ ɸǈʭɸḻ ṪTalitha kum Ḿṫ !ȿǬ ʆȖǳ ǥȖȜȴǬ Ȏǳʆɸ 
up. Much  shouting! Jesus stays calm and asks that food be brought to the 
child. The healing of two  women! One twelve -year old and one who suffered 
from hemorrhage and was excluded for  twelve years! The exclusion of the girl 
begins at the age of twelve because that is when she  begins  menstruating.  
She begins  to  die!  Jesus  has greater  power and  raises  her:  Ṫgǳʆ ʎɭḾṫ 

Further Information  

Women in the Gospels  

In New Testament times, women were marginalized for the simple fact that 
they were women  (cf. Lv 15: 19-27; 12: 1-5). Women did not take part in the public 
life of the synagogue and  they could not be witnesses. That is why many 
women put up resistance to such exclusion.  Mʦǳȿ Ȝȿ MɸǬɰǈṭɸ ʆȜȽǳḼ ʧȖǳȿ ʆȖǳ 
marginalization of women was greater, (cf Esd 9: 1 -2;10: 2-3), resistance grew, as 
in the cases of Judith, Esther, Ruth, Noemi, Susannah, the Sulamite  woman and 
others. This resistance is echoed in and welcomed  by Jesus. Here are some  
examples of non -ǥɊȿȍɊɰȽȜʆʭ ǈȿǬ Ɋȍ ɰǳɸȜɸʆǈȿǥǳ Ɋȍ ʧɊȽǳȿ Ȝȿ ǬǈȜȴʭ ȴȜȍǳ ǈȿǬ ¦ǳɸʎɸṭ 
acceptance of  them:  
The prostitute has the courage to challenge the laws of society and religion. She 
enters the  house  of  a Pharisee  to  meet  Jesus. When  she  meets  him,  she  meets  
love  and  forgiveness  and  is defended against the Pharisees. The woman bent 
double does not even hear the shouts of  the chief of the synagogue. She wants 
to be healed, even though it is the Sabbath. Jesus  welcomes her as a daughter 
and defends her against the chief of the synagogue (Lk 13: 10 - 17). The woman 
considered  impure because she  was losing blood, has the courage to go in  the 
middle of the crowd and to think just the opposite of what the official doctrine 
taught. The  official doctrine ɸǈȜǬḻ Ṫ!ȿʭɊȿǳ ʧȖɊ ʆɊʎǥȖǳɸ Ȗǳɰ ʧȜȴȴ Ǥǳ ȜȽɭʎɰǳḾṫ =ʎʆ 
ɸȖǳ ɸǈȜǬḻ Ṫuȍ u ǥǈȿ ȭʎɸʆ ʆɊʎǥȖ ȖȜɸ ǥȴɊʆȖǳɸḼ u ɸȖǈȴȴ Ǥǳ ɸǈʦǳǬḾṫ ṓµȰ ᶥḻ ᶢᶨṔṁ ðȖǳ Ȝɸ ȿɊʆ 
censured and is healed. Jesus says  that her healing is the fruit of faith (Mk 5: 25 -
34). The Samaritan woman, who is despised and  considered heretical , has the 
courage to approach Jesus and to change the direction of the  conversation 
ɸʆǈɰʆǳǬ Ǥʭ ȖȜȽ ṓǥȍṁ ¦ȿ ᶤḻ ᶡᶩḼ ᶢᶥṔṁ uȿ ¦ɊȖȿṭɸ gɊɸɭǳȴḼ ɸȖǳ Ȝɸ ʆȖǳ ȍȜɰɸʆ ɭǳɰɸɊȿ ʆɊ Ȗǳǈɰ 
the secret that Jesus is the Messiah (Jn 4: 26). The gen tile woman from the 
region of Tyre and  Sidon does not accept  her exclusion and speaks  in such a 
manner as to  make Jesus listen to  her (Mk 7: 24 -30). The mothers with little 
children challenge the disciples and are welcomed  and  blessed  by  Jesus  (Mt  19: 
13-15; Mk  10: 13-16). The  women  who  challenged  the  authorities and stayed at 
the foot of the cross of Jesus (Mk 15: 40; Mt 27: 55 -56, 61), were also  the first to 
experience the presence of Jesus after the resurrection (Mk 16: 5 -8; Mt 28: 9 -10). 
Among them was Mary Magdalene who was considered to have been  
possessed by evil  spirits and was healed by Jesus (Lk, 8: 2). She was given the 
order to pass on the Good News  of the resurrection to the apostles (Jn 20: 16 -18). 
Mark says that "they used to follow him and  look after him when he was in Galilee. 
And many other women were there who had  come up to Jerusalem with him" (Mk 
15: 41). Mark uses three important words to define the life of  these women: 
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follow , look after , come up to Jerusalem . These three words describe the ideal  
disciple.  They  represent the  model for the  other disciples who  had fled!  

Praying with Psalm 103 (102)  

Thanking God for all that he does for us!   
Bless Yahweh, my  soul,  
from  the  depths  of  my  being,  his  holy  name;    bless Yahweh, my  soul,  
never  forget  all  his  acts  of  kindness.  He  forgives all  your  offences,  
cures  all  your  diseases,  
he  redeems  your  life  from  the  abyss,  
crowns you with faithful love and tenderness;  he  contents  you  with  good  things  
all  your  life,  renews  your  youth  like an  eagle's.  
Yahweh acts  with  uprightness,  
with  justice  to  all  who  are  oppressed;  he  revealed to Moses  his  ways,  
his  great  deeds  to  the  children  of  Israel.  Yahweh  is tenderness  and pity,  
slow to anger and rich in faithful love;  his indignation does not last forever,  nor 
his resentment remain for all time;  he  does  not  treat  us as our  sins  deserve,  nor  
repay  us as befits  our  offences.  
As the  height of  heaven above  earth,  
so strong is his faithful love for those who fear him.  As the  distance  of  east from 
west,  
so far from  us does he  put our faults.  
As tenderly  as a father  treats  his  children,  so Yahweh  treats those  who fear  him;  
he  knows  of  what  we  are  made,  he  remembers that  we  are  dust.  
As for a human person --  his days are like grass,  he  blooms like  the wildflowers;  
as soon  as the  wind  blows  he  is gone,  never  to be  seen there  again.  
But Yahweh's faithful love for those who fear him  is from eternity  and forever;  
and  his saving  justice  to their  children's children;  
as long  as they  keep  his  covenant,  and carefully  obey  his precepts.  
Yahweh  has  fixed  his  throne  in  heaven,  his  sovereign  power rules over  all. 
Bless  Yahweh,  all  his  angels,  
mighty warriors who fulfil his commands,  attentive  to the  sound of  his words.  
Bless Yahweh, all his armies,  servants who fulfil his wishes.  Bless Yahweh, all his 
works,  in every place where he rules.  Bless Yahweh, my  soul.  

Final  Prayer  

Lord Jesus, we thank for the word that has enabled us to understand better the 
will of the  Father. May your Spirit enlighten our actions and grant us the 
strength to practice that which  your Word has revealed to us. May we, like Mary, 
your mother, not only listen to but also  practice the Word. You who live and 
reign with the Father in the unity of the Holy Spirit  forever  and ever. Amen.  


